ECONOMIC DOCTRINES 
OF ISLAM 


Vol. I 


AFZAL-UR-RAHMAN, M.A, 
Chairman, Muslim Educational] Trust, London 


PUBLISHERS’ NOTE 


We are presenting this monumental work “Economic Doctrines 
of Islam’’ of the well-known economist Mr. Afzal-ur-Rahman. 
The author has discussed in detail all the aspects of the 
economics of the present age in the light of Islamic teachings. 
He has also discussed the prevalent Economic systems of the 
modern world, analysed them threadbare and has forcefully 
pleaded for the Economic system of Islam. The book speaks 
itself of the masterly command of the author on the subject, 

The book has been published in two volumes. 

First Volume deals with the following chapters :— 


Chapter 1. Introduction, Analysis of different Economic 
systems and scheme of Economic System of Islam. 


Chapter 2. Production. 
Chapter 3. Factors of Production : 
Land, Labour, Capital & Organization 
The Second Volume comprises of the following chapters :— 


Chapter 4. Industry. 

Chapter 5. Consumption. 
Chapter 6. Exchange of Wealth. 
Chapter 7. Distribution. 
Chapter 8. Rent of Land. 
Chapter 9, Distribution of Land, 


Chapter 10. Form of Cultivation. 

Chapter 11. Ownership of Land. 

Chapter 12. Landlordism or Jagirdari System, 
Chapter 13, Rights of Tenants. 

Chapter 14. Irrigation. 

Chapter 15. Problems of Wages. 


We hope our readers will find this book a valuable addition 
to the economic literature in general and to Islamic literature in 
particular. 


AKHLAQ HUSAIN, 
Director, 
Lahore 31st July, 1974. Islamic Publications Ltd, 
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not interfere in the profit-earning activities of the indi- 
vidual, so long as they are lawful and legal. 

In view of this economic freedom and the consequent free 
competition, every individual is bound to utilise his physical, 
mental and. economic resources for his personal benefit and 
individual protection. 

(c) Economic Inequality: Under capitalism, capital is the 
source and the means of rights. Individuals who possess 
large capital enjoy more rights and have better opportu- 
nities for obtaining better employment. Inequality of 
opportunity leads to accumulation of wealth and po- 
verty amidst plenty ; the rich grow richer and the poor 


poorer. 


Merits of Capitalism 
The merits of this system are briefly discussed below : 


(i) The exponents of this system claim that economic free- 
dom is very useful for society. They call it the ‘Natural 
Law’ of economics and emphasise that if this ‘Natural 
Law’ is allowed to work freely without restrictions, it 
will greatly increase the productive capacity of society. 
It will increase not only the national wealth but will 
also facilitate in the rational distribution of wealth in 
society. 

(ii) _ Free competition among the individuals will bring ‘pro- 
duction’ and ‘price’ at a reasonable level and will also 
help in maintaining a rational adjustment between the 
two variables. Competition will also keep profits and 
the wages at moderate and reasonable level. Thus the 
‘natural law’ will keep every thing at its ‘natural’ level. 

(iii) The capitalists claim that profit-motive is the best, rather, 

the-only motive which can lead to maximum production. 

The more you lessen the chances of profit, the less will 

be the desire to work hard and produce more. On the 

‘other hand, if you maintain the profit-motive and allow 

every individual to earn as much as he can, every one 

will work hard to the maximum of his ability and 
power and try to produce to his maximum capacity. 
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In this way, quantity as well as quality of production will 
“improve ; all the possible means of production will be utilised to 
achieve this object ; consumer goods will be produced in large 
“quantities. Thus the profit-motive will ultimately work for the 
“common good of the individuals. 
Evils of Capitalism 

Main evils of this system are summarised below : 

(i) Unrestricted and free competition breeds many evils in 
society which ultimately disrupt the integrity and the 
working capacity of the economic system ; for instance, 
the unrestricted right of the individual to own property 
leads to concentration and excessive accumulation of 
wealth in fewer hands. This necessarily disturbs the 
balance of distribution of wealth in society and thereby 
sows the seeds of its destruction as pointed out above. 

(ii) Free competition develops a spirit of rivalry between 
the individual good and the common good which proves 
harmful and dangerous for society. When wealth is 
accumulated in fewer hands, they try to utilise it for the 
attainment of their individual good in any way they 
like ; and, obviously, they will not hesitate to sacrifice 
the greater good of society to attain their individual 
good ; and this rivalry between the individual and the 
social good will gradually but surely throw the major 4 
section of the community into total economic chaos. 

(iii) High moral values like fraternity, cooperation, mutual — 
help and love and benevolence lose all their charm and 
value in such a society ; and are often replaced by low — 
qualities, like selfishness, hatred, mutual and personal — 
rivalries. All the people work for their personal ends 
and there is no motive or power which can make them 
work for the greater good of society. The individuals, 
very often, ignore the common good of society to attain . 
their own personal ends. ot, 

(i¥) The great difference in the rights of the employer and 
the employee has, permanently, divided this society into 
two rival groups whose interests are wide apart, and who 


. 
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are always fighting with one another. The wage-earner 
does not enjoy equal opportunities with his rival, the 
capitalist, who has all the opportunities to good educa- 
tion, better technical training, good employment and 
good investment. This injustice further widens the gap 
between the haves and the have-nots. 

(vy) Moreover, this system breeds such morality in society, 
which, instead of developing high moral qualities among 
its members, nourishes mean, base and immoral ideas. 
Individuals in order to accumulate wealth, give publi- 
city to obscene literature and immoral ways of living, 
and try to become millionaires by cheating others and 
unjustly acquiring their share. 

{vi) To sum up, capitalism, on the one hand, gives the entire 
means of production and distribution in the hands of a 
few capitalists, who ignore the communal welfare of 
society and restrict the flow of wealth in narrow chan- 
nels ; while, on the other hand, it entrusts the welfare 
of the entire working class (in their capacity as factors 
of production) to these few selfish people. 

These are, briefly, the effects of unrestricted right to property 

and competition. 

2. Communism 

- The fundamental principles of communism are as follows : 

(a) Nationalisation of Property: Al\l means of production 
and sources of income are owned by the state or the 
community. The right of the individual to own pro- 
perty or means of production is not recognised by the 
state and so the individuals are totally deprived of their 
right of ownership. 

(b) Economic Equality: The communists claim (though it 
is hardly found anywhere in any communist state) that 
the rights of the individual in the economic sphere are 
governed by the principle of equality and every indivi- 
dual is provided with the necessaries of life according to 
his needs. 


(c) Regimentation: In order to achieve its objectives, the 
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2 entire state is given to the tule of the proletariat, which 

_ takes over all the means of production and distribution 

and economic freedom and right to property are comp- 

Beery letely abolished. 

oe of Communism — 

This economic order has the following advantages : 
0 Every member of the state is provided with his elemen- 
_ tary wants which include two meals a day, some cloth- 
_ ing, medical facilities and lodging etc. 
(ii) Every individual is given employment and the weak and 
the sick are looked after by the state. 

(iii) All work is done according to a plan and there is com- 
plete adjustment between consumption and production ; 
and, as a result, the problem of over-production or 
under-production as under capitalism, never arises. 

(iy) All the means of production are owned and managed by 
the state and the profits, which previously filled the 
coffers of the capitalists, are utilised for the benefit of 

It the Peoples \ 


beri? Communism has the following defect : 4 
Bi (i) The bargain is very costly for the individual who has tc al 


; Biiterty to think and act and is forcibly chained into 
) dictatorial economic system. He is made a slave t 
| society which makes him work like a machine. 
_ In this system all activity is undertaken for the achieve- 
_ ment of economic motive, while the moral education of | 

the individual is completely ignored. Thus, when the 
attainment of material gratification becomes the chief 
) objective and the moral values become less significant, 
“society is destined to be divided into factions. And, as 

in this system, all power is in the hands of the prole- 
t iat, who are not so well educated and cultured, their 
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tyranny, oppression and revenge will be more harmful 
and dangerous than the capitalists. 

(iv) The communists try to achieve their objective through 
external restrictions and completely ignore the moral 
education and training of the individual. And, obvious- 
ly, they cannot achieve great success in their objective, 
for mere law is not enough to check the irregularities of 
man unless accompanied by moral education and train- 
ing. Moreover, this system, instead of nourishing a 
healthy spirit of fraternity and cooperation between the 
capitalist and the wage-earner, breeds a negative feeling 
of enmity and hatred between them. 

Above all, it tries to remove the inequalities of wealth by 
taking away individual liberty and his right of ownership which 
destroys the impetus to work harder and thereby the efficiency 
of labour. 

3. Economic System of Islam 

The basic principles of the economic system in Islam are as 
under : 

(a) Individual Liberty : The individual enjoys complete 
liberty to do or to say anything he pleases in an Islamic 
state ; for without it he cannot perform his foremost 
and fundamental duty of enjoining good and forbid- 
ding evil in society. 

(6) Right to Property; slam recognises individual's right 
to property but subjects it to such limitations as to 
render it absolutely harmless to the greater good of 
society. 

(c) Economic Inequality within Natural Limits : 
recognises economic inequalities among the people but 
does not let them grow wider ; it tries to maintain the 
differences within reasonable, equitable and natural 
limits. 

(d) Social Equality: Islam does not advocate economic 
equality but it supports and favours social equality to 
the extent that national wealth should not be confined 
to any particular section of the community. Besides, it 


Islam 
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is eer that every individual in the state gets equal x 
é ~ opportunity to seek employment or to do any business 
a —_ of his own. ‘ 
i a) "Social Security: Eyery individual has the right to 
livelihood in an Islamic state; and every citizen is 
“guaranteed his basic needs. It is the primary duty and 
responsibility of the Islamic state to see that every citizen 
gets his basic needs according to the principle of ‘right 
to livelihood’. And there is complete equality among 
‘its citizens as far as the basic needs are concerned. 

(/) Wider Circulation of Wealth: Islam is against the 
concentration of wealth in fewer hands and advocates its 
circulation among the people. In order to achieve its 

object, it adopts various positive and negative measures 
_ _ which will be discussed in another chapter. 

‘(g) Prohibition of Accumulation of Wealth: It also forbids 
unnecessary accumulation of wealth by individuals and 
takes necessary steps to stop this unsocial practice in the 


State. 
(h) Prohibition of Anti-social Institutions: It also prohibits 
; 


all anti-social and harmful practices in society, e.g., uP 

b gambling, drinking, interest, hoarding, Ee aa i 
ing etc. } 

* (i) Social and Individual senege: : Islam recognisess eeiutel in® 

_and individual welfare as complementary rather than 

_ competitive and antagonistic, And accordingly it — ! 


of ‘a to. harmonise these keg bus + complementary ¥ 
+) interests. : ros een 
mM iq> 


Capitalism, Communism and Islam 

The economic system of Islam is fundamentally different vo” 

oa rom. capitalism and communism; and in some respects, isa ~ 

co npromise between the two extremes and stands in between ~ 
It possesses the virtues of both capitalism and commun- 

is free from their evils. The relations of individuals ~ me 

system are so organised that they are able to develop 
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field but:also gives them such moral education and training th 
they feel it their duty to assist their fellow co-workers in th 
acquisition of their wants or at least do not obstruct them 
their struggle for life. 

Islam looks at the economic problem neither from the poir 
of view of the capitalists, who would give unlimited liberty an 
right of ownership to the’ individual and encourage individu 


exploitation ; nor from the point of view of the communists, who 


would like to take away all individual rights and make h 
merely a slave to the state-controlled economy ; but it gives due 
allowance to the inherent instinct of selfishness of man without 
letting it become harmful to the community. This conciliation 
between the selfishness of different members of society is achieved 
through moral and legal measures. On the one hand, the 
economic conception of the people is changed and modified by 
moral education and training and, on the other, such legal steps 
are taken which check the selfishness of the capitalists from going 
to the limit of misérliness and greediness and of the poor, to the 
wrath of envy, hatred and intolerance. The essence of the 
principles necessary’ for the economic organisation of s ) for 
this purpose is this : right to private ownership and free 
enterprise under a just and limited capitalism, which is indispens- 
able for human progress, should not only be preserved and 
maintained but further encouraged and strengthened. 

Under this system, concentration of wealth in fewer hands 
is checked and steps are taken which would automatically divert 
the flow of wealth towards the less fortunate members of the 
community. You will find in this system neither the ills oi 
capitalism which grow up on account of the unlimited right of 
ownership and. free competition, nor the evils of communism 
which spring from extreme regimentation and proletariat dictator- 
ship and the negation of right to property. It is the most 
equitable and just system in which wealth is not concentrated in 
fewer hands’ but is spread out inthe community. This feature 
of the system is referred to in the following verse of the Holy 
Quran : G 


m of 


possible facility for this purpose in the social and economic 
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“That it becomes not a commodity between the rich among 

you.” (EFX > 7) 
Islam offers a very moderate system for the economic betterment 
of society which enables its members to establish a stable and 
balanced economy, free from the evils of capitalism and com- 
munism. It provides equal opportunities and grants natural 
rights to all @.e., right of property and freedom of enterprise) ; 
and, at the same time, maintains balance in the distribution of 
wealth; but, in order to maintain stability in the economic 
system, the right to private property and economic freedom is 
not unlimited, as under capitalism, but is subdued by moral and 
legal restrictions. The overall effect of these measures is that 
wealth keeps on circulating continuously among the people and 
does not unnecessarily accumulate at any particular point. 
Every individual gets his due and rightful share and the nation 
prospers. 

Thus in the economic system of Islam neither few individuals 
would become the custodian of the national wealth of the 
country, nor all the individuals would be brought forcibly on the 
same economic level. But such conditions would be created 
under which every individual, without harming his fellow indivi- 
duals, could earn sufficient wealth to satisfy his wants in the 
best possible way. He would spend his income most economi- 


cally without disturbing the economic equilibrium of society. : 


Above all, it would not be possible in this system for a few 
individuals to. amass huge wealth by exploitation, while the 
great majority of people were left with hardly bare necessaries 
of life. Cin 


SECTION 2 


SPIRITUALISTS AND MATERIALISTS ON THE 
seni ECONOMIC PROBLEM 
1. Spiritualism or Monasticism 
This school of thought lays all the emphasis on spiritual and 
moral aspect and completely ignores material aspect of man’s 
life. The exponent of this school of thought regard all economic 
activity as a vice and economic struggle as sinful. 
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2. Materalism 

The materialists, on the other hand, lay the entire emphasis 
on the material aspect of human life. Human efforts are con- 
fined entirely to the attainment of material ends and the moral 
aspect of life is completely ignored. They have little or no 
regard for human qualities of fraternity and affection. All em- 
phasis is laid on economic utility. The exponents of this school 
of thought justify every means, right or wrong, to acquire 
wealth and regard good only that which works. 


3. Islamic Conception 
Islam adopts a golden mean between these extreme views 


and tries to establish real balance between the two. It empha- 
sises that success is neither inthe former nor in the latter but 
in their true harmony. One should neither give one’s self up 
entirely to spiritualism and disregard the material means of life 
nor should one judge everything by its economic utility and 
ignore the moral values altogether. 

The success of the economic system of Islam depends upon 
adjustment between the ethical and the material needs of man. 
It does not forget the fundamental fact. that human progress 
depends upon the successful coordination and harmony between 
morality and material aspect of life. When morality is separat- 
ed from the economic struggle, it loses that power which can 
maintain stability and balance in the social system. And when 
the economic struggle is free from moral restrictions, it leads to 
materialism, immorality and corruption, which ultimately destroy 
the economic stability of society. As a result, we expericnce 
rivalry and antagonism, instead of cooperation and mutual: love, 
between the two concepts of life, ending in disruption and chaos 
in society. 

This should not Jead you to think that Islam merely preaches 
morality and is opposed to economic struggle for life. In fact, 
it is not true; what it tries to do is to create real harmony 
between the spiritual and material life of man; it teaches him 

that his success and safety lies neither in pure spiritualism nor in 
pure materialism but in their harmonious combination. It 
emphasises that man should neither give himself up entirely to 
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spiritualism, disregarding the importance of material means and 

considering them sinful; nor he should go to the other extreme 

and judge everything by its material results and ignore the 

moral values of life. 

(a) Condemnation of Monasticism: Islam condemns the 

extreme conceptions of life and stand for a middle 

_ course in between these two schools of thought. The 

Holy Quran condemns monasticism in these words : 
1, In Sura Al-Hadid : 

“But the Monasticism which they invented for themselves. 

| We did not prescribe it to them: (We commanded) only 
the seeking for the good pleasure of God ; but that they did i 
not foster as they should have done. Yet We bestowed, on { 
those among them who believed, their (due) reward.” { 
(LVIL : 27) 
The words “We did not prescribe it to them” clearly show 
that this conception of life is unnatural and God has not created 
man with these instincts but he himself has invented this. God 
certainly requires that man should renounce the idle pleasures 
of this world, and turn to the path which leads to God’s good 
But that does not mean gloomy lives, nor. Perpetual 


God's service is. done “a 
= ec 


pleasure. 

and formal prayers in isolation. 
pure lives in the turmoil of this world.””! 
_2. In Sura Al-Ma’idah : ; 


which God hath made lawful for you, and ‘commit | 
excess ; for God loveth not those given to excess.” (V : , 
Here the people are asked to maintain balance in their life pr 
and not to be unduly harsh upon themselves by abstaining | rom 
good things for ‘there is no merit merely in abstention "oF 
asceticism.” The people are further warned to remain within: 
limits for God does not love those who go to the extremes. 
3. Inthe same Sura : : 
“God doth not wish to place you in a difficulty, but He 


would purify you and roma. perfect His grace upon you.” 
BiCyian7) 


x 


ee i ee 
1. A, Yusuf Ali, The Holy yuran, Vol. II, p. 1507. 
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2. Materalism 
The materialists, on the other hand, lay the entire emphasis 


on the material aspect of human life. Human efforts are con- 
fined entirely to the attainment of material ends and the moral 
aspect of life is completely ignored. They have little or no 


regard for human qualities of fraternity and affection. All em- 
phasis is laid on economic utility.’ The exponents of this school 
to acquire 


of thought justify every means, right or wrong, 
wealth and regard good only that which works. 


3. Islamic Conception 
Islam adopts a golden mean between these extreme views 


and tries to establish real balance between the two. It empha- 
sises that success is neither inthe former nor in the latter but 
in their true harmony. One should neither give one’s self up 
entirely to spiritualism and disregard the material means of life 
nor should one judge everything by its economic utility and 
ignore the moral values altogether. 

The success of the economic system of Islam depends upon 
adjustment between the ethical and the material needs of man. 
It does not forget the fundamental fact.that human progress 
depends upon the successful coordination and harmony between 
morality and material aspect of life. When morality is separat- 
ed from the economic struggle, it loses that-power which can 
maintain stability and balance in the social system. And when 
the economic struggle is free from moral restrictions, it leads to 
materialism, immorality and corruption, which ultimately destroy 
the economic stability of society. As a result, we experience 
rivalry and antagonism, instead of cooperation and mutual. love, 
between the two concepts of life, ending in disruption and chaos 
in society. 

This should not lead you to think that Islam merely preaches 
morality and is opposed to economic struggle for life. In fact, 
it is not true; what it tries to do is to create real harmony 
between the spiritual and material life of man; it teaches him 
that his success and safety lies neither in pure spiritualism nor in 
pure materialism but in their harmonious combination. It 

emphasises that man should neither give himself up entirely to 
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spiritualism, disregarding the importance of material means and 
considering them sinful; nor he should go to the other extreme 
and judge everything by its material results and ignore the 
moral yalues of life. 
(a) Condemnation of Monasticism: Islam condemns the 
extreme conceptions of life and stand for a middle 
_ course in between these two schools of thought. The 
Holy Quran condemns monasticism in these words : 
1. In Sura Al-Hadid : 
“But the Monasticism which they invented for themselves. 
» We did not prescribe it to them: (We commanded) only 
_ the seeking for the good pleasure of God ; but that they did 
‘not foster as they should have done. Yet We bestowed, on 
“hase them who believed, their (due) reward.”’ 
(LVIE : 27) 
The wots “We did not prescribe it to them’ clearly show 
that this conception of life is unnatural and God has not created 
man with these instincts but he himself has invented this. God 
certainly requires that man should renounce the idle pleasures 
of this world, and turn to the path which leads to God’s good 
pleasure. But that does not mean gloomy lives, nor. perpetual 
and formal prayers in isolation. God’s service is” Fitba ‘throu: ; 
pure lives in the’turmoil of this world.”*! = : 
re gq 


_2. In Sura Al-Ma’idah : 
“O ye who believe! make not- etapa the eGo ichings 


which God hath made lawful for you, and commit no 
| excess ; for God loveth not those given to excess.”’ (V : 90) 
Here the people are asked to maintain balance in their life. 
and not to be unduly harsh upon themselves by abstaining from 
good things for ‘there is no merit merely in abstention or 
asceticism.” The People are further warned to remain within 
limits for God does not love those who go to the extremes. 
3. Inthe same Sura : 
“God doth not wish to place you nia a difficulty, but gis 


~ would purify you and would perfect His grace upon you.” 
were tp) 


eS ee eS 
1. A, Yusuf Ali, The Holy Yuran, Vol. 11, p. 1507. 
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In this verse, itis pointed out that God does not wish to 
burden you by placing unnatural restrictions on your life; but 
He would like to give you such principles of life as might enable 
you to attain perfection. It clearly indicates that abstention 
from good things of life does neither make a man pious nor win 
the pleasure of God; it is, therefore, meaningless and futile to 
adopt such ways of life which are unduly harsh upon man. 
4. In Sura Ta Ha: 
“We have not sent down the Quran to thee to be (an 
occasion) for thy distress. But only as an admonition to 
those who fear (God).” (XX : 2) 
Here again the same thing is repeated, that this book is 
given to you not to create difficulties for you but to show you 
the straight path, so that people may seek guidance from it for 
their own good. 
5. Then in Sura Al-Muminun: 
“On no soul do We place a burden greater than it can 
bear.”’ (XXIII: 62 
6. Again in Sura Al-Hajj : 
“He has imposed no difficulties on you in religion.” 
(XXII: 78) 
“Islam thus gives freedom and full play to all man’s 
faculties and removes the restrictions which were set up by 
previous religious divines.’”! 
7. In Sura Al-Bagara : 
“God desireth for you ease ; He desireth not hardship for 
you.” (II: 185) 
There are many such verses in the Holy Quran which show 
that Islam is a balanced code of life and does not impose on man 
restrictions which might, in any way, check his economic pro- 
gress. 
(a) Sunnah: The Holy Prophet explained the Golden Mean 
of Islam in these words : 
(i) There is no asceticism in Islam. 
(i) Abu Hurrairah reports that the Holy Prophet said? : 
L A, Yusuf Ali, op. cit., Vol. II, p. 672. 


2. Femme i Vol.1, Urdu translation by Mirza Hairat Dehlvi, p. |5, 
No. 37. 
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“That Islam is very easy and simple and whosoever 
creates difficulties in it, will be over-powered by them. 

' Adopt the middle course in life and remain close to 
moderation and be happy.” 

(iii) Abu Musa, the grand father of Said bin Jabir, said! : 
“When the Holy Prophet appointed Muaz bin Jabal 
and myself governors of Yemen, he advised us in 
these words: don’t create difficulties for the people 
but make life easy and convenient for them.” 

(iv) According to Anas bin Malik, the Holy Prophet said? : 
“Do easy things and create no difficulties. Give com- 
fort to the people and don’t invite hatred.” 

(vy) Abu Hurrairah said® : 

“Once we were waiting for the Holy Prophet and 
when he came, people started putting questions to 
him and he said three times: the religion of God is 
easy and convenient.” 

(vi) It is reported that the Holy Prophet said? : : 
“The best religion is that which is easy, and con- 
venient.’ ‘ 

(vii) Once the Holy Prophet said® : 

“Tam sent unto you, with an easy ‘and convenient 
_ religion.”’ : 7 
(viii) Anas reports® : ; 
“That when the Holy Prophet saw a person (perform-. 
ing the pilgrimage) with his hands placed on the, 
shoulders of his G0 sons, he said, God does apgk> 
trouble any one.”’ a catia 
These sayings of the Holy Prophet clearly show. that” Islam_ 
does not condone asceticism, which makes human life unneces- 
sarily burdensome and difficult by imposing unnatural restric- 
tions on him and discouraging him from the economic pursuits 
of life. wt) vio 
1, Bukhari, op. cit.. Vol. IIL p. 247, No, 1051. ; : : 


pot 
2, Op. cit.. p. 247, No. 1052. a = 

3. to 5. \Mishkat Urdu. Vol. I, p, 231. on ar 
6- Bukhari, op. cit., Vol. Ill, p. 366, No. 1602. 
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| (6) . Condemnation of Materialism: Islam also condem 

| those people who regard the gratification of economic 
| wants as an end initself. We will quote a few verses 
] from the Holy Quran to show that this attitude of life 

j also not the right. approach to the economic proble: 


} of man. 


turn on their faces. They lose both this world and. the 
Hereafter ; That is the sheer loss’’. (XXII: 11) 
The Holy Quran describes in these verses the condition of 
those who feel happy and content, when they prosper, but relapse 
to idolatry, when faced with hardship. 
6. In Sura Bani-Israel : 


1. In Sura Al-Kahf : 
“Say: Shall We inform you who will be the greatest loser 
by their works ? Those efforts go astray in the life of the 
world, and yet they reckon that they do good work.” 
(XVIII: 103-104) 
2. In Sura Al-Najm : 
“And (those who) desire nothing but the life of this world 
Such is their sum of knowledge.” (LITT : 29-36) 
3. In Sura Yunas : 
“But (those who) are pleased and satisfied with the life of 
the present.” CS) 
In these verses, the Holy Quran. condemns the attitude of 
the people, who attach more importance, rather all importance, 
to the material world and attach very little, or no importance to 
the moral values of life. 
4. Then in Sura Al-Bagara : 
“There are men who say, Our Lord, give us (Thy bounties 
in this world; but they will have no portion in the Here- 
after.”’ (II: 200) 
The Holy Quran here reveals the nature of a materialist. 
How he hastens to get the material things of the world and is so 
eager for them that he even prays for them, without ever con- 
sidering the moral aspect of his life. Whereas the proper 
conception of life is that one should neither renounce this world, 
nor be engrossed in it. 

5. The nature of those people, who do everything with the 
view of material gain, is described in the following verses 
of the Holy Quran : 

“There are among men some who worship God, as it were, 
on the verge; if Good befalls them, they are, therewith, 
well content but if a trial (hardship) comes to them, they 


“Tf any do wish for the transitory things (of this life), 
We readily grant them—such things as We will, to such per- 
sons as We will ; in the end We have provided Hell for them, 
they will burn therein, disgraced and rejected.’ (XVII : 18) 
We have givena description of the two sides of the picture 
as it is given in the Quran and the Sunnah. One view leads man 
to a life of asceticism and destroys all his working potentialities ; 
while the other involves him inthe economic pursuits of life to 
such an extent that he forgets all about the moral values of life 
and becomes mad for money. These divergent conceptions of 
life lead to economic and political friction which ultimately des- 
troys the peace and prosperity of society. 19k 
(c) Golden Mean of Islam: Islam has suggested a middle 
course between these divergent conceptions of life. 
Moderation in every walk of life is the Golden Rule of 
Islam which is repeated aime and againin the Holy 
Quran. ; 
1. In Sura Al-An‘am : : 
“Whom Allah Will, He e planet on a straight path.” _ 
(VI: 39) 
2. In Sura Al- Fatiha ; id dae 
“Show us the straight path.”’ (UES) 
3. And again in Sura Al-An‘am : 
“This is the path of Thy Lord, a straight path. — “We have 
detailed Our revelations for a people ‘who take heed. For 
them is the abode of peace with their Lord. He will be their 
protecting Friend because of what they used to do.” 
(VI: 126-28) 
In these verses, it is clearly mentioned that success and secu- 
tity in this world are only for those who follow the straight and 
tighteous path in their lives. 
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4. Again in the same Sura : 
“And He commandeth you, saying: this is my stra 
path, so follow it. Follow not other ways, lest ye be pa 


from His way. This path He ordained for you, that ye iia 


ward off (evil).”” (VI: 1 
In this verse, it is further clarified that your safety is only 
the straight path. Ifyou leave your National Highway (/ 
Straight path) and follow the branch lines (i.e., unbalance 


course of life), you are liable to lose your way (balance), which 


may end,the golden dream of your success. By saying that ‘thi 
evil’’, it is emphasised upon man that his safety is in the middle 
course, avoiding either extremes. 
5. In Sura Al-Ma’idah : 

“Say : O people of the Scripture ! Stress not in your religion 
other than truth, and follow not the vain desires of folk who 
erred of old and led many astray, and erred from a plain 
road.” (V: 80) 

Here the people of the Scripture are warned not to go the 

extremes like the nations gone by leaving the straight path. 

6. Inthe same Sura : 

“Whoso among you disbelieveth (the straight path shown by 

us) after this (and follows the uneven path) will, go astray 

Srom a plain road.”” (V: 13) 

“Plain Road” here means the right or the middle path by 
losing which one falls into the pit of destruction and annihilation. 
Men tread on innumerable wrong and unbalanced ways of life, 
which ultimately cause their moral and economic degradation 

and lIead them to complete destruction. 

Among these numerous wrong conceptions of life, there is 
one right conception, which can lead man to the height of moral 
and economic attainment. This right conception is referred to 
as “straight path” or “‘plain road’’ in the Holy Quran and it 
guarantees success and prosperity in this life. This conception 
of life develops a true balance between material ends and spiritu- 
al values which is indispensable for success in this world. The 

Holy Quran tells its followers to pray to God to lead them to 
such a balanced way of life in these words : 
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“Our Lord, grant us good in this world and good in the 
Hereafter.’ (iI: 201) 
Good (4>) here refers to economic prosperity which is acquired 
by rightful means and without exploiting other fellow-men. It 
is earned through just and honest means and is'spent for the 
satisfaction of personal wants and the betterment of society. 
Then man is told in the following words that all things of 
the earth are created for his use and that he must endeavour to 
benefit from them : 
_ All that the earth contains is created for your benefit.”’ 
(II : 29) 
There is an invitation in this verse for research and effort to 
find out the hidden treasures of the earth. In fact, man is 
plainly told to benefit from the treasures of nature to the fullest 
extent, and thereby enjoy the physical pleasures of life which 
may add to/his spiritual life as well. This attitude to life is 
confirmed by the following verse of the Holy Quran : 
“Eat of all the pleasant and epure things that God has 
bestowed on you.’” f (V : 5-6) 
The Holy Quran goes beyond the purely Biological necessity of 
enjoying the fruits of the earth and tig oF Lede aes 
adornment in these words : rast an 
“Say: Who has prohibited to man the things of beauty 
which God has created for His servants, beside pure Jood.”” 
(VIL: DEP) 
And again in'Sura Al-Nahl : 
t “There is beauty in the movements of the die when they 
go out for pasture in the morning and when they retura 
“home in the evening.” : (XVI: 6) 
The Holy Quran mentions beauty along with ‘physical 


pleasures eniteerar life at many other places merely to show that it is 


oon the benefit and pleasure of man. Islam thus revolu- 
ionised the whole ‘conception of religion towards life when it 
sera from its followers indulgence in the pursuits of life 
with the Same earnest endeavour as in the spiritual prayer and 
meditation. The following verses of the Holy Quran refer to 


amazing and revolutionary conception of life : 


ee 
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1. In Sura Al-Qasas: 
“Seek the abode of Hereafter by means of what God 
given. you and forget not to take thy due share from :),;, 
world.” (XXVIII: 7 
2. And in Sura Al-Bagqara : 
“Grant us good in this world and good in the Hereafter 
(I: 2 
Thus Islam has found a Golden Mean between the two one-side 
extreme and false conceptions—the other-worldly and the 
Marxian, purely this-worldly creeds. It recognises the need o! 
material means for human existence in this world; but als 
emphasises that man. does not live by his material needs alone 
It “expressly forbade asceticism as a way of religious life but at 
the same time forbade its followers to identify all existence with 
physical realities and physical urges. All lower aspects have to 
be idealised by serving higher purposes. Man has to live on the 
earth, benefit by its resources, actualise its potentialities but not 
be earth-rooted... The routes of his self are in God, the source: 
and goal of all existence ; all life must be God-rooted.”’! 
Modern technologists, by saying that modern civilisation 1s 
dependant to a great extent on steel, have only confirmed wha 
the Holy Quran anticipated thirteen hundred years ago in these 


words > 
“And We created steel which is very hard, and it contain 


a variety of benefits for mankind.” (LVIT : 25 
Besides, Islam has not confined human efforts to the mere 
exploitation of the natural resources of the earth but has urged 
him to dive down into the sea and use fish and other sea anima! 
for food and pearls for adornment. He is further urged to work 
hard to manufacture and to develop industry and trade (XI : 42) 
The prophets of God themselves worked hard for their living. The 
Holy Quran admires Prophet David for his skill and craftsman- “= 
ship in making coats of mail from steel ; and Prophet Solomon 
for employing artisans and craftsmen for making fortresses, 
statues and huge cauldrons; and many other prophets for their 
skill and craftsmanship. 


1. Khalifa Abdul Hakim, islam and Communism, 8rd Edition, 1962, 
pp. 209-210. 
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This conception of life will build for us a model ‘society in 
which we will neither find the type of idle person, who counts 
God on beads and believes Him to be confined within the four 
walls of the mosque, temple or church, and regards economic 
progress asa sin. Who is always economically dependant upon 
others and looks to them for the satisfaction of his economic 
needs—who is a social. parasite—Nor will we find those people 
who use their wealth as a means for the exploitation of the poor 
and justify such means, right or wrong, by the attainment of 
their personal ends ; but we will find those people in this system 
who are merciful and compassionate entrepreneurs, hardworking 
labourers and just and economical consumers. They work in 
the capacity of entrepreneurs and employers but do not use 
unjust methods for the production of wealth, nor justify inequit- 
able distribution of wealth; but recognise the right of every 
individual to receive the basic requirements of life. They do 
not only give fair wages to the labourers with love and affection, 
but regard them as their brothers who assist them in their work. 
The labourers, in their turn, are diligent and responsible and 
take a full interest in their work. Similarly the consumers of 
this system are economical and moderate and try to safeguard 
the common good of society along with their individual good. 


SECTION 3 


(a) Functions of the Prophets: For this purpose prophets 
were sent, from time to time, for the guidance of man, 
to enable him to build such a society. Mohammad was 
the last of the Prophets, who, like his predecessors, was 
sent for this purpose. The Holy Quran, which he 

_ brought for human guidance, instructs mankind to 
build such a society in the following words :. 


1. In Sura Al-Hadid : 
ie nt “We verily. sent Our Apostles with clear signs, and revealed 
ie with them the Book and the Balance (of Right and Wrong), 
_ that man may stand forth in Justice; and We sent down 
in which i is ( material Sor) mighty war and many uses 


ith ie ane (LVII : 25) 


i 
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“Three things are mentioned as gifts of God. In concrete ters 
they are the Book, the Balance, and Iron, which stand 
emblems of three things which hold society together, 
Revelation, which commands good ‘and forbids evil; Justic 
which gives toveach person his due; and the strong arm of the la 
which maintains sanctions against the evil doers—iron stands 
the emblem of strength, power, discipline, law’s sanctions, etc.’”! 


In, these verses, the Holy Quran has explained the great 


function of the Apostles—their mission to establish social justic 


in the world—and, for the achievement of this object, they are 


given the BOOK and the BALANCE, so that they may chec! 


unnecessary excesses of the people and keep them evenly balanc- 


ed. It should not be forgotten that balance (justice) is not 

merely spiritual and moral but covers every aspect of ‘human 

life. It is necessary to establish justice throughout the entire 
social life of man, ‘so that harmony is maintained in man’s every 
act; and as the maintenance of harmony and moderation in the 
economic field is almost impossible without strength, the import- 
ance of political power is emphasised in this verse. 

Just as Islam wants to maintain balance in the relation of 

God and man, similarly, it wants to establish justice in regulating 
the relations of human beings in order to save society from the 
evil consequences of their excesses in the economic field. This 
is why Islam wishes to establish justice, not in any one aspect, 
but in every aspect of social life. The Holy Quran promises a 
happy and prosperous life to those who try to establish such a 
system in these words : 

2. “(In fact) Quran leadeth to the straight path, those who 
believe in it and d- good deeds, it promiseth them great 
reward.”" (XVII: 9) 

Here justice and equity is referred to as a “‘straight path’’ and 
the people who tread the path of righteousness and justice are 
given good news in the above verse. Thus the Holy Quran sets 
forth a fundamental truth that the only people whd succeed in 
this world are those who establish Justice in every sphere of life 


1. A. Yusuf Ali, The Holy Quran op. cit.; Vol. II, p. 1505, Note 5313 
and 5315, 
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and abstain from all types of excesses. 

3. The Holy Quran warns the people against the evil conse- 
quences of their excesses in the economic ficld in these 
words : 

“When We decide to destroy a population, We (first) 
send a definite order to those among them who are given 
the good things of this world and yet transgress ; so that the 
word is proved true against them: then We annihilate them 
with complete annihilation.” (XVII: 16) 


Here reference is made to that famous ‘‘Law of Nature’ which 
governs the rise and fall. of nations. When the rich and wealthy 
use unfair methods of acquiring wealth, and exploit and tyrannise 
over the poor and the weak; when they spend their wealth 
lavishly and indulge in a life of luxury ; this uneven distribution 
of wealth disturbs the balance of life in society, the rich grow 
richer and the poor grow poorer. Ultimately, these economic 
excesses and inequalities of wealth shatter the peace and 
prosperity of the nation and bring about its downfall. | 
The evils which grow up in society when wealth is concen= 
trated in fewer hands are, in fact, referred to inthe above= 
mentioned verse of the Holy Quran: The word ‘*We send 
commandment” in ‘the text shows that when excessive wealth is 
in the hands of a few individuals in the country, wickedness 
becomes rampant and the people commit abomination. At the 
one extreme are the wealthy few who waste millions on luxury > 
and at the other extreme are the poverty-stricken masses who can’ 
not satisfy even their bare needs. In the end, this inequitable 
distribution of wealth ruins the nation. 6 
©" Justice in the Distribution of Wealth: The Holy Prophet 
also pointed out in various ways the evil consequences 
of inequitable distribution of wealth in society. a is 
' reported to have said: oy 
1. “On the one hand excess of wealth may endanger the 
Faith and Morality of the Muslims and, on the other, Poverty 
may drag them towards disbelief.’’ 


In simple words, this means that economic inequities are the 
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“Three things are mentioned as gifts of God. In concrete terms 


they are the Book, the Balance, and Iron, which stand 
emblems of three things which hold society together, 


Revelation, which commands good ‘and forbids evil ; Justice 
which gives toveach person his due; and the strong arm of the law 


which maintains sanctions against the evil doers—iron stands 
the emblem of strength, power, discipline, law's sanctions, etc.”! 


In, these verses, the Holy Quran has explained the great 
function of the Apostles—their mission to establish social justice 


in the world—and, for the achievement of this object, they ar 

given the BOOK and the BALANCE, so that they may check 

unnecessary excesses of the people and keep them evenly balanc- 
ed. It should not be forgotten that balance (justice) is not 
merely spiritual and moral but covers every aspect of human 
life. It is necessary ‘to establish justice throughout the entire 
social life of man,'so that harmony is maintained in man’s every 
act; and as the maintenance of harmony and moderation in the 
economic field is almost impossible without strength, the import- 
ance of political power is emphasised in this verse. 

Just as Islam wants to maintain balance in the relation of 

God and man, similarly, it wants to establish justice in regulating 

the relations of human beings in order to save society from the 
evil consequences of their excesses in the economic field. This 
is why Islam wishes to establish justice, not in any one aspect, 
but in every aspect of social life. The Holy Quran promises 2 
happy and prosperous life to those who try to establish such a 
system in these words : 

2. “(In fact) Quran leadeth to the straight path, those who 
believe in it and d- good deeds, it promiseth them Sa at 
reward.” (XVII: 

Here justice and equity is referred to as a “straight path”’ ie, 
the people who tread the path of righteousness and justice are 
given good news in the above verse. Thus the Holy Quran sets 
forth a fundamental truth that the only people who succeed in 
this world are those who establish Justice in every sphere of life 


1, A. Yusuf Ali, The Holy Quran op. cit.; Vol. I, p. 1505, Note 5313 
and 6815, 
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and abstain from all types of excesses. 

3. The Holy Quran warns the people against the evil conse- 
quences of their excesses in the economic field in these 
words : 

“When We decide to destroy a population, We (first) 
_ send a definite order to those among them who are given 
the good things of this world and yet transgress ; so that the 
word is proved true geainsl, them : then We annihilate them 
with complete annihilation.’ (XVII: 16) 


Here reference is made to that famous ‘‘Law of Nature’’ which 
governs the rise and fall of nations. When the rich and wealthy 
use unfair methods of acquiring wealth, and exploit and tyrannise 
over the poor and the weak; when they spend their wealth 
lavishly and indulge in a life of luxury ; this uneven distribution 
of wealth disturbs the balance of life in society, the rich grow 
richer and the poor grow poorer. Ultimately, these economic 
excesses and inequalities of wealth shatter the peace and 
prosperity of the nation and bring about its downfall. : 


The evils which grow up in society when wealth is concen- 
trated in fewer hands are, in fact, referred to inthe above- 
mentioned verse of the Holy Quran: The word ‘‘We send 
commandment” in the text shows that when excessive wealth is 
in the hands of a few individuals in the country, wickedness 
becomes rampant and the people commit abomination. At the 
one extreme are the wealthy few who waste millions on luxury 7 
and at the other extreme are the’ poverty-stricken masses who can 
not satisfy even their bare needs. In the end, this inequitable 
distribution of wealth ruins the nation. : -. 

(6) Justice in the Distribution of Wealth: The Holy Prophet 
also pointed out in various ways the evil consequences: 
of inequitable distribution of wealth in society. He is 
~ reported to have said : pa 

1. “On the one hand excess of iahaleei may badanper the 
Faith and Morality of the Muslims and, on the other, Beate 
may drag them towards disbelief.”’ 

_In simple words, this means that economic inequities are fhae 
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lead to its destruction. 


words: ‘Once a few companions of the Holy Prophet resolved 
permanently to keep fast during the day and not to sleep at 
night, but engage themselves in prayers; and that they will not 
eat meat and other such things ; and that they will not go near 
women. When the Holy Prophet came to know of it, he said: 
“T am not ordered to do such things. You owe certain duties 
yourself, you can keep fast and can also eat on other days; you 
can engage in prayers at night and also enjoy'sleep. Look at 
me! Isleep and also say prayer; sometimes I fast and some- 
times I don’t; I eat meat and butter ; whosoever likes not my 
way of life is not from amongst us.’’ Then he further remarked, 
“What has happened to the people? They’ have forbidden 
women, good food, perfume, sleep and good things of the world 
to them. I have not taught you to adopt asceticism; in my 
religion, there is neither abstention from women and meat nor 
monasticism or asceticism. For self-restraint, there is fasting, 
and Jehad possesses all the benefits of asceticism. Worship God 
and perform the ordinary duties of religion, viz., pilgrimage, 
prayer, payment of Zakat levy and fasting in the month of 
Ramadhan etc. The people before you were ruined for they 
placed many hardships on them (i.e., went to the extremes) and 
were ultimately caught by the Law of Nature (as they defied the 
Law of Nature by going to the extremes). The people whom 
you See in the monasteries, are their descendants.’’! 


This hadith explains the fundamental principle of Islam 
which justifies within certain limits the enjoyment of worldly 
things. Man is allowed to benefit from them in any way he 
likes provided he commits no excesses. He may spend his wealth 
on the satisfaction of his wants according to his means, without 
indulging in luxuries. But all the time, he must be very careful 
that he does no harm to other people; nor must he exploit 


them. 


1. Bukhari Urdu, op. cit., Vol. Il, p. 28, No. 57 and p. 248, No. 1061. 


root cause of disruption and wickedness in society and ultimately 


2. The same thing is stated by the Holy Prophet in these 
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The hadith is a warning to the, Muslims that they must 
maintain true balance and justice in life, otherwise they will be 
ruined like previous nations. It also refers to the fact that it is 
always the moral and economic excesses‘of the people that bring 
about their ruin. Those nations prosper that are guided by the 
principle of moderation and build their social system on moderate 
moral and economic principles. As soon as they lose their 
balance, their moral and economic superiority. crumbles and 
their political influence weakens. 

3. The same principle is repeated in another saying of the 
Holy Prophet in these words: ‘Best of yowis one who leaves 
not ‘this world for the Hereafter; and the Hereafter for this 
world and is nota burden on the people.” 

The Holy Prophet has here impressed upon man the desir- 
ability of true-harmony between the moral and economic sides of 
the struggle for life. A man should neither be so entirely of 
this world, that, in the acquisition of the material means of life, 
he forgets God (or his moral code of life); nor should he incline 
so much towards the spiritual life that he ignores the economic 
Struggle ; but he. should keép everything in its proper perspec- 

tive. By saying that ‘the should not be burden on the’ people” 

the Holy Prophet has clearly stated: that Islam does not approve 
of people who depend upon others and do not work for them- 
selves. It teaches men to work in order to: ebauite wealth for 
their personal-use and for the use of others. f us 

4. Itisreported’that once the Holy Prophet said: ‘‘Do 
your work in the world in such a way, as” if you were to live ‘for 
ever; and do work for the Hereafter as if you were to die 
tomorrow.”” In this hadith the Holy Prophet has advised the 
Muslims to adopt a just and moderate course of life, so that 
they can maintain harmony between material and spiritual needs. 
They must not incline towards one side and reject the other, for 
matter and spirit are equally important and are merely two sides 
of the same picture, without either of which human life is 
incomplete. This type of education enables a man to steer a 
_middle course away from the excesses of life. 

5. The Holy Prophet rejected all the wrong conceptions of 
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religion’ which the people had formed for themselves and 
remarked that religion did not teach hatred of the world and 
furthermore, that hatred of the world did not make a ma 


pious. Then the Holy Prophet prayed for the economic pr 
perity of his followers in these words : 
“O' Lord ! these people are bare-footed (and have no hoi 
or camels to ride upon), give them (horses and came! 
to ride; O Lord! these people are unclothed (naked 
give them clothes ; O Lord! these people are hungry, ¢ 
them (food for) satisfaction.’’} 

6... According to Munzar Bin Jareer, the Holy Prophet onc 
saw’ some’ men (clothed) in rags and bare-footed, his face turned 
pale (for he was grieved to see them destitute). Seeing the 
men in this condition, he went into his house and then came o 
and asked Bilal to.call the Muslims. As the people gathered 
there, he asked them to help the poor.. When enough mone 
had been collected, it was given to the poor people. Then 
Holy Prophet was so happy that his face was glittering |} 
gold. 

This shows that the Holy Prophet was fully conscious o! 
the consequences of excess in either direction, therefore, he wa 
very happy when the poor received enough money. 

7. The Holy Prophet attached so much importance to the 
Satisfaction of human wants that he made the acquisition of 
economic means almost compulsory for the Muslims. Th: 
remark of the Holy Prophet ‘“‘that poverty takes man to the 
boundary line of disbelief’’* further strengthens our view that the 
satisfaction of the elementary wants of man is essential for with- 
out it he is unable to keep even his moral standards. In other 
words, Islam cannot approve a society which does not provide 
éven the basic needs of its members, 

Thus Islam tries to coordinate the economic and spiritual! 
aspects of man’s life for a defect in one leads to a defect in the 
other. Asa result, we find that men, while busy in the pursuit 


1.) Abu Daud, quoted by author of Mishkat, Urdu edition, op.cit., 
Vol. II, p. 396, No. 5647. 


2. Muslim, Vol. III, chapter on Zakat, Urdu translation by Maulana 
Waheed-uz-Zaman, p. 36. 
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of material gain, are not unmindful of the existence of God (and 
the moral code of life) in the Islamic system. The Holy Quran 
eulogises these men in these words ; 
“Men whom neither merchandise nor sale beguileth from 
remembrance of God and constancy in prayer, and paying 
to the poor their due.” (XXIV : 37) } 
The Holy Prophet is asked to maintain true harmony in life in 
the Holy Quran in the following words : 
“And keep thy soul content with those who call.on their 
Lord morning and evening, seeking His countenance; and 
let not thine eyes overlook them, seeking the pomp and , 
glitter of this life.’” (XVIII; 29) 
This is the true Quranic conception of life. It tells the Muslims H 
to maintain true harmony and balance in life ; neither hate nor I 
loye this world too much. It makes economic prosperity a pre- j 
requisite for the moral and spiritual uplift of the people; for so : 
long as the common man does not have his basic and elementary \ 
needs satisfied, he can neither become a good citizen nor can his 
moral standards improve. Itis also a fact that poor people 
have neither religion nor moral standards. Therefore Islam has 
made provision for the basic needs of every individual in its 
economic system. The words of the Holy Prophet ‘that poverty 
takes man to the boundary line of disbelief” refer to the same 7 
basic needs of each individual. © 
This is the economic system to which the Holy Quran and 
the Sunnah guide us and which was put into practice by the q 
four Caliphs of the Holy Prophet. Abu Bakr, the first aliph 
declares the policy of his caliphate in these words: “The weak ; 
among you is strong in my eyes until I get his rightful s sh are = 
back to him, if God so pleases ; and the strong among yo is 
weak in my eyes until I take back the share of others from him, 
if God so pleases.” ny. Se 
pr In these words, Abu Bakr Rae shown a way to permanently 
end ‘the economic inequalities i in the community for they have no 
place i in the economic ia of Islam. In this system, surpluses %3 


igi, Muashi ‘Na-HamwariounKa Islamia Hal, 


ee 
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are taken away from the people who get more than their rightful 


share by unjust and corrupt methods ; while those, who reccive 


less than their fair share, are given their due ; thus economic 
justice and harmony is maintained in society. 


Umar, the second Caliph, referred to this principle of justice 


in the following words: “By God! No one is stronger than 
the weak among ‘you in my eyes until I get back his right from 
others; and no one is weaker than the strong among you in m 

eyes until I take away from him the wrongfully acquired share 

of others.”"! 

Umar was very strict in maintaining social justice and he 
did not spare anyone, when found guilty of this offence. Onc 
he remarked that ‘I will place one cheek of the aggressor (01 
who wrongfully acquires the share of the weak) on the ground 
and will place my foot on the other cheek and then receive the 
total due from him; and in this respect, I will place my own 
cheek on the ground before the Muslims.” 

In these words, the Caliph Umar has only reminded us of 
the significance of social justice, for so long as disharmonies and 
excesses are found in the economic system, society cannot attain 
perfection. In fact, the safety, success and prosperity of socicty 
are linked very closely with harmony, moderation and justice. 
So Jong as a society is working on this principle, it will prospe 
and no evil will arise in it. The Holy Prophet has explicitly 
stated the essence of the principle of justice in these words : “The 


best course in eyerything is the course of moderation.’’* And 
the Holy Prophet has explained the same principle in another 
way: “I am sent to teach high morals (which apply to the 


entire social life) to the people.’’* 


Shah Wali Ullah of Delhi has tried to elaborate this 
principle in the following words: “This remarkable point is 


1. Mohammad Asad Haikel, Al-Farooq, Umar, quoted by een 
Siddiqi, _Muashi Na-Hamwarioun Ka Islami Hal, op. cit., 
pp. 75-76. 

2. Bukhari, quoted by Mishkat, Vol. 1, op. cit., p. 231, No. 1165. 

3. Muata, Ahmed, quoted by Mishkat, op. cit., Vol. II, p. 230,No. 
4843. 
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worth remembering that God’s pleasure or His grace is not 
achieved by abstaining from the economic struggle for life. 
None of the Prophets has preached this. Those people, who 
renounce the world and go to the caves and monasteries in 
mountains and adopt a life of seclusion and aloofness, like the 
barbarians, are not at all loved by God. Their action is against 
the teachings of the prophets. Whensome of the companions 
of the Holy Prophet expressed their desire to adopt a life of 
seclusion, he at once stopped them from this action and 
remarked: ‘I am. sent not for preaching asceticism but for 
popularising the ways of Abraham, the Prophet, in which there 
is no hardship.’’, The prophets are commanded by God to 
purify the existing social system. If the people have introduced 
any disharmony in the system, they should try to bring it to 
harmony. God also does not like a system in which the entire 
Struggle of the people is. for the attainment of their material 
well-being. As a matter of fact, God likes neither a luxurious 
life nor a secluded life (of an ascetic). Having due regard for 
both sides, the prophets have been asked to adopt a middle 
course so as to strike a balance between the spiritual and the 
material aspect of human life.? 

This is admittedly the most important contribution of Islam 
that it has taught man to improve his material life in order to 
improve his spiritual life. This moral conception of life has 
given a workable mean between diametrically opposed views of 
life. On the one hand, it declares that everything of this world 
is for the use of man, and, on the other, it lays emphasis on the 
responsibilities of man, that. just as he is responsible for himself, 
so is he responsible for his family and for his relatives, and then 
for his nation : and all, humanity. When he himself benefits from 
his own wealth, he must, in the like manner, let others benefit 
from his wealth. = 4 
2 Thus, by diverting the selfishness ARS man inte unselfish chan- 
nels, and by harmonising | materialism with spiritualism, Islam 


fon 


_ has suggested 2 a practical solution of the most complex and 


1, Shah Wali Ullah, Hujjatullah-al-Baligh, Vol. I, p. 104; and Vol, II, 


"pp. 105-106. “ETL 2TI 
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difficult problem. It enables man to profit from both 
material and spiritual aspects of life for establishing a ; 
system based on justice and equity ; and this objective is achi 
in so simple a manner that individual, consciously or unconsc 
ly, becomes a useful part of the economic system. 

(c) Moral Education: In order to build up this 


tion and practical training, so that they may effici 

First of all, it inculcate the belief that God alone is 

hard to get it). 
places in the Holy Quran. 

1.. In Sura Al-Ankabut : 
give you sustenance : 


God.”’ 
2. In Sura Al-Imran : 


Then seek ye sustenance fri 


to whom Thou pleasest, and Thou with-drawest sovereignt 
whom Thou pleasest, without measure.” 
3. In Sura Al-Fatir: 


can withhold it ; 


thereafter. He is the Mighty, the Wise.” (XXXV : 2) 


The Holy Prophet explained the sovereignty of God in these 
words: ‘‘Every ohe of you should ask God for all his necds, 
however, simple and ordinary they may be, even though it be 
shoe-lace or salt (for cooking).”’! 

This sort of education creates confidence among the pcople 
and helps to widen their outlook. 

Then they are told that God would test them through their 
economic inequalities and see how the rich among them spend 


character in individuals, Islam gives them moral edu 
shoulder the burden of the responsibilities of this syste 
cherisher and sustainer (~)) of all and that He! 

pre-arranged their sustenance (but they have to wor 
This point is mentioned in vario 

“Those whom ye serve instead of God have no power | 
(XXXIX : 17) 
“Say O God ! Owner of sovereignty; Thou givest sovereign’) 


from whom Thou pleasest—And Thou givest sustenance :0 
(IU : 26) 


“What God out of His mercy doth bestow on mankind none 
what He doth withhold, none can grant 


1. hou Daud, Nasai, Ahmad, Zareen, quoted by Mishkat 


» Op. 
Vol. I, p. 321, No. 1751-1753. 
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their wealth and the poor their days of adversity. This helps 
to develop a spirit of love, fraternity and benevolence among the 
rich ; and a spirit of patience and perseverance, instead of envy 
and hatred, among the poor. The former maintains the balance 
of distribution of wealth in society, while the latter keeps its 
integrity and cohesion intact. a, 
Finally, the conception of the Day of Judgement (that every 
man shali have to answer one Day), before God, for his actions 
(economic as well as non-economic) makes them act cautiously 
in every walk of life. 
1. In Sura Al-Takathur : 
‘Then, shall ye be questioned that Day about the joy (ye 
indulged in).” (Clis:i8),  ~ 
This questioning here refers to the fact that every individual 
will be held responsible for every action he has performed jin this 
world, 
2. In Sura Al-An’am : 
“He hath exalted some of you in- rank above others, that 
He may try you by. the test of that which He hath given 
you.” : (VI : 165) 
This Divine auditing makes man more responsible and trains 
such individuals who regard the service of humanity as their true 
success. In such a society, it is inconceivable that: individuals “ 


should earn wealth by wrongful means or try, to OED Clty their 
- fellow workers... 


LY v iit 
Along ath this monal and Rae maths oem Islam. puts very 
high ideals before man according to which his life is not merel 
like an animal's needing only material sustenance ; It emphasises 
that food and other economic means are there only to. maintain ’ 
his life, while the true purpose of life is to work for the welfare 
“humanity. A reference is made to this end in Sura Al-An’am 


“You are the best community that hath been raised up for 
~ mankind. Ye eign LEB conduct and forbid indecency 
. (and what is wrong) .”” _ It: Et) 
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(d) The Islamic Solution : 


a particular society under entirely different conditi 
but, in their application and in the method \ 
the Holy Prophet and his companions adopted, 


can find some fundamental principles which can pr 
equally useful and beneficial in our age for the just a 


rational organisation of human society. 
In the economic sphere, Islam tries to. bring about co: 


liation and rapprochement between the diverse economic moti. 


of different people. Selfishness, which is found in hu: 
nature, is made to work moderately in every individual and 
every group. If, along with it, other high moral qualitics 

human nature like sacrifice, benevolence, mutual’ help, love | 
others etc. are given a reasonable chance of moulding characte 
then every individual on the face of earth, will find suffici 

means to lead an honourable and decent life according to | 
natural ability; and no disequilibriums (or disturbing element 
can grow to disturb or cause unnecessary disruption and disloca 
tion in the economic system. 

This is what Islam has done to achieve its objective : it ha 
tried to sublimate human motives of selfishness and greed 
through high ‘moral education and training, so that the people 
may willingly, without external coercion, assist the state in the 
establishment of a just and balanced system in the country. 

(e) The Natural Path: Itisa fundamental point in Islam 
im dealing with the problems of life, it does not temper 
with the natural laws and principles of life inherent 
in human nature ; and wherever there is any refraction 
from the path of nature, it redirects it back to the 
natural path. The second important principle on which 
Islam has based all its social and economic reforms is 
that: “‘that the introduction of a few external regula- 
tions in the social or economic system is not considered 

sufficient and a far greater stress is laid on moral 
reformation and the creation of the right moral attitude 


It is true that the princip) 
given by the Holy Prophet were given in a particy 
age, under particular conditions and were applicd 
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mle among the people ; this is because it wants to make 

sure that C9 evil inthe mind of man is suppressed 

in its origin.” 

The third basic principle, which can be traced throughout 
the Islamic system, is that the authority and pressure of law 
and the coercive power of the Government is not used except 
when it becomes inevitable to do so.? 

“Islam, while observing these principles, recognises all those 
natural instincts on the economic side of human life which have 
always. formed the foundation of human economy ; and abolishes 
wrong and unjust principles, not through the coercive power of 
the state but through moral education and a small measure of 
external force. . The principle that man should be free to 2 
strive for his livelihood; that he should retain the right of 
owne! hip over whatever he earns by his labour; and that 
disparity must exist between various men due to their varying 
abilities and circumstances, has been conceded by Islam to the 
extent to which it is in accordance with nature, It then seeks 
to qualify this principle and introduces certain restrictions on 
its actual operation, so that it may not be misused and jae : 


of society.” \ ie ade 

“Man was. Jost i in we Mumerous crook fc iths 
when he was “shown the main highway. by. the Messeng' 
God, Who sent His Messengers only to show the path of 
and righteousness to His creatures, so that they 1 ht 
astray from it. r. : Ap 1 


is 
nae 
RE a tO TOeen 
“The economic system which Islam wants ewe ‘3 establis 
pane society is the m most scientifically devised system 1 of 
a which allows a large field to personal initiative, perm 
erty but at t the apes creates such checks and — 

. piberty nd ord Islam is as much 
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system in nici "a 
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against Laissez Faire Capitalism as regimented totalitarian 
which spreads its tentacles to every aspect of an individual's 
to the extent of strangling his conscience. There was lit 
granted not only to individuals but to communities within 
state to follow their own ways of life, provided they did 
indulge in any habit which poisons the whole of the 
organism.” 

“Islam has definitely equalitarian trends but it does : 
believe in levelling down all differences by force. Let pe 
think, believe freely, act freely, create wealth, if they can, fr. 
but legitimately. But evidently free actions of individuals \ 
create differences in achievements and material gains. 
society in general or any portion of it is not suffering from « 
misery and paralysing poverty, let there be gradation of we 
honestly earned and innocently enjoyed.’’! 

“Islam allows a person to create as much wealth as he 
by his knowledge, skill and labour, through means that are 
unsocial and immoral, and it envisages natural inequalit 
energy and aptitude which would necessarily result in 
inequality of material or social rewards. But as all socict; 
one organism, it prohibits all those measures that lead to the 
concentration of wealth in a few hands. It is a Quranic 
injunction that economic life must be so organised that too much 
wealth does not remain locked up in private treasures. Like 
all religions, Islam inculcates charity but it goes further than 
any other creed by imposing a capital levy on all surplus th 

remain unutilised in single hands for a whole year. Then the 
Islamic Law of Inheritance was used as a means of dispersion 
of capital, creating a comparative equality of opportunity fora 
number of individuals to start life again on the basis of 
individual initiative and personal effort.’’ 

In the words of Maulana Abul Kalam Azad, “‘if the system, 
as visualised by Islam, is truly and wholly established in society 


and all its departments are organised in their right places, | 


1, Khalifa Abdul Hakim, Islam and Communism, 3rd Edition, 1962, 


pp. 168-169. 


2. Khalifa Abdul Hakim, op. cit., pp. 167-168. 
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such a social system will grow up in which there will be 
neither big millionaires nor paupers and destitutes. The great 
mass of people will be moderately well off.’”+ 
: SECTION 4 
(a Social and Individual Welfare: Islam regards social 
and individual welfare as complementary rather than 
competitive and antagonistic. It, therefore, encourages 
cooperation instead of competition and rivalry; and 
develops an intimate relationship between individuals. 
In an Islamic system, good of the individual is 
considered to be the good of society and vice versa ; 
if society prospers, the individual is better off, and if 
the individual prospers, society also prospers. 

But this is possible only when the individual and the 
social welfare is closely linked up, and the individuals maintain 
complete harmony between their individual and the social good; 
so much so that in acquiring their individual needs they do not, 
directly or indirectly, damage good of others. If they themselves 
benefit, they also let others share in that benefit; and if they 
cannot deriye any benefit from any enterprise, they complete it 
for the sake of others, who may benefit fromit. This is how 
in the Islamic system every individual shares in the welfare of 
others and the individual and the social welfare become peri 2 
mentary.* bs 

Thus the economic system of Islazh is Based on the concept 
of harmony between the individual and the social good. — 
does neither separate the individual from society, nor does 
regard his welfare conflicting with that of society. It allows — 
private ownership of land and other means of production in 
principle, but Tea tsiets it in such a way that it becomes: harmless. 


sesopiebengds . jude 


As the Dbiaeaiie) of the Islamic state is to equitably provide 


an distribute means of sustenance among the people according 


Rpeidiateitationss ci “matters lee; whether the 


eeds, it finds no difficulty in determining the form of its — 
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means of sustenance (production) are entrusted to the individual 
or to the community. Whoever is entrusted with the means of 
sustenance, is supervising it as a trustee and has the right to 
benefit from it along with others, so long as he cooperates with 
the Caliphate in attaining its above-mentioned objective and is 
helpful in creating that atmosphere which guarantees socia 
welfare and progress for all. 

It is not important in this system, whether means of produc- 
tion and other sources of wealth are owned by individuals or the 
community; the real thing is the objective. If it can be 
achieved. by distributing land and other property among the 
individuals, then they are distributed among them; on the 
other hand, it is better achieved through communal owners); 
then they are entrusted to the community.' 

Islam emphasises the fact that a man is a social animal and, 
as such, can develop his personality only in society. Five-day 
prayer in Islam is compulsory in congregation and so is th 
pilgrimage to Mecca. The Muslims are enjoined to pray fi: 
times a day but are told to carry on their trade and commerce 
after the prayer, for a man, who says his prayer and does 
nothing to earn his living, can neither contribute anything to 
develop his own personality nor to social good. The Holy 
Quran tells its followers : 

“When you have finished your prayer, then disperse, seeking 

the grace of God in work and trade.” (LXII : 10) 
The words, ‘‘seeking the grace of God’’ used in the above verse, 
singnify all sorts of lawful business, including trade, industry, 
commerce etc., in which people are engaged to earn their liveli- 
hood. 

Then the Muslims are allowed to trade during the pilgrimage 
which shows that both the prayer and economic struggle are 
essential for the welfare and development of human personality : 

“There is no harm in trading while ye are engaged in 
pilgrimage.” (II :°198) 
This verse assures the Muslims that the seeking of worldly goods 


is in no way against the spirit of worship and that there is no 


1. Mohammad Qutb, Islam the Misunderstood Religion, pp. 154-155. 
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harm if they trade while performing pilgrimage. Islam permits 
the Muslims to engage in lawful trade or other business, free 
from fraud and gambling : 

“O men of faith ! do not devour the goods of another with 

injustice but trade based on mutual agreement and goodwill 

is allowed.”’ (IV : 29) 
Honest trading is lawful in Islam. The Holy Prophet himself 
traded and set an example to the honest trader. He worked 
hard, when engaged in trade, to earn his livelihood, and admired 
honest workers and traders. Once he remarked that a truthful 
and honest trader would be the companion of the prophets, the 
righteous and the martyrs.! 

It is thus evident that ‘Islam is not an other-worldly creed, 
asking men only to save their souls for the next world. It isa 
religion which teaches men how to live this life well, and well- 
being here and now creates all the spirituality that man needs. 
Man lives in a physical world and he has physical needs. All 
Nature is there as a vast field for his activities : he must work as 
well as pray, although any work well done is also a kind of 
prayer. Man’s essential ideals are spiritual, the nature of all 
intrinsic values super-individual. His spirit also something 
sui generis, is linked with matter and with body ; he is not a 
disembodied spirit. Honest physical and mental labour is the 
only means of keeping mind and body healthy. A religion 
which teaches such harmony of all human functions and incul- 
cates the integration of all the elements of life is poles apart 
from dialectical materialism and mere biologism. Islam does 
not close its eyes to the materialism and economic aspects of 
existence but the organisation of life at these levels is not the 
ultimate aim of existence. Materialism emphasises material 
necessities and material causes and stops there, but the life of 
the spirit has to treat them as stepping stones for higher 
things.” ; 

spnmittinhdak! SECTION 5 
How is Moderation Achieved ? — 
~ “Islam adopts practical methods of educating and training its 


1. Khalifa Abdul Hakim, op. cit., p. 204. - 


2. Ibid p. 205. 
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members in order to maintain harmony inits system, and tr 
to sublimate human instinct of selfishness and harmonise | 


spiritual and economic needs by moral education. Greater 
Stress is laid on moral reformation and the creation of the right 


moral attitude towards life among its members, so that ev 
greed in their mind should be not only suppressed but sub! 

ed to heights of spiritual glory and material success. A 
with moral teaching, it also introduces certain restrictions 
check the uncompromising forces and Satanic desires in socicty 


But main reliance is placed on the moral training of the people 


and small measure of external force is used very sparingly wher 
found absolutely necessary for the preservation of the s 
system of Islam.! 
Moral Teaching 
In order to create and maintain this ideal system. Is! 
depends mainly on moral education and training of its member 
It uses education as an effective means of creating a spirit 
cooperation, mutual love and self-help among its followe: 
It starts with the belief in God. 
Teaching for Character Building 
Belief in God: Belief in God is fundamental to the develop- 
ment and growth of character which Islam wants to build in 
followers. If a man believes in God and the Day of Judgement, 
he is fully conscious of his duty and responsibility to God and 
His creatures. This sense of duty makes him an efficient, God- 
fearing and responsible working member of society. The Holy 
Quran reminds man of his responsibilities in these words : 
1. “Then shall ye be questioned that Day about the joy (ye 
indulged in).” (CII : 8) 
2. In Sura Al-An‘am : 
“He hath exalted some of you in rank above others, that 
He may try you by the test of that which He hath given 
you.” (VI: 165) 


The Muslims are here warned of the consequences of misuse of 


wealth and other means of power, which are given to them as 


1, S. Abul Ala Maudoodi, Economic Problem of Tan: op. cit., 


pp. 45-47. 
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a trial to see whether they remain faithful to God, and kind and 
benevolent to His creatures. 
3. The Muslims are asked not only to remember the Day of 
Judgement but also the fact that it is He Who gives 
sustenance and no one else : 
“Those whom ye serve instead of God, have no power to 
give sustenance; then seek ye sustenance from God.”’ 
(XXIX: 17) 
4. And in Sura Al-Fatir + 
“What God out of His mercy doth bestow on mankind, 
none can withhold it; what He doth withhold, none can 
grant thereafter, He is the Mighty, the Wise.’”’ (XX XV: 2) 
The Holy Prophet very strongly emphasised upon his followers 
the importance of this belief and advised them always to ask 
God for all their needs, however, simple and ordinary they 
might seem; even though it were a shoe-lace or salt (for 
cooking). 
God is Guarantor of Sustenance 
The Muslims are told to believe in God and also that He is 
the Cherisher and Sustainer of all the worlds.. It is, therefore, 
necessary that they should neither panic, if at any time, they are 
short of means of sustenance nor feel proud, if they have in 
abundance, but always trust their Lord, Who provides sustenance 
to all His creatures : 
“And there is no animal in the earth but on God is the 
sustenance of it.”” (XI: 6) 
They are further told to confide in their Lord. Who provides 
sustenance to animals; birds and human beings, who have no 
means of livelihood ; and that by doing so they will not be ruined. 
«And how many a living creature carries not its sustenance, 
God sustains it and yourself.’’ (XXIX : 60) 
This teaching is meant to widen the horizon of human mind and 
develop feelings of love, affection and mutual help among them 
so that they aight not fight like animals in their fugu for 
* livelihood. asitiorg 3 
High Ideals emt | y 
Islam sets avery high ideal peters them which saves them { 


—— 
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from being economic animals who live merely for foods : 
“You are the best nation that has been raised up for 
kind; you enjoin good and forbid evil and you b 
God.” dt 
It is to be noted that the excellence of the Muslims lies i: 
enjoining good and forbidding evil, and in their great ; 
God. If they lose these qualities, they undoubtedly lose 
excellence as well. 
This teaching of the Holy Quran infuses such a spirit 
the members of the Muslim community that they spenc 
and more of their time, wealth and other powers in the | 
ment and purification of people. 
Purification of Soul 
This is another means of developing personality and bi 
the character of the individual members of society. In or 
make life prosperous and successful in this world, it is abs: 
necessary that it must be organised in accordance with ti 
mands of nobler and higher pursuits of life and its physic: 
must be kept subservient to this ideal : 
“He is indeed successful, who causes it (soul) to 
and he indeed fails who buries it.” (XCI: 9 
The word (5) used in this verse means that ‘he made it 
grow or increase or thrive’; and the word (C-—~>) means 
opposite, i.e., ‘he hides it or conceals it’; the former signifi 
purification and the latter corruption. The use of these \ 
really indicates that every man is given the faculties and power 
necessary for this perfection. There are some who use them |! 
the purification and development of their personalities while there 
are others, who keep them concealed and do not benefit from 
them. 
Thus the basic problem according to this concept is the 


purification of the soul or development of personality. It docs © 


not, however, mean any deviation from the path of moderatior 
but merely reflects the attitude of the Muslims towards wealth. 
It simply means this: that-all other problems, including the 
economic one, are servants, not masters of man ; and the purpose 


of all of them is to help in the development of his personality as 
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well as the purification of his soul. 

Self-Culture: The root cause of human injustices and 
wrongs is the feeling of jealousy, which breeds on the greed of 
the human mind. Islam has, by self culture, sayed men’s mind 
from the contamination of greed. It has not destroyed this 
instinct of man for that would have been unnatural as well as 
dangerous. What it has done is the sublimation of this instinct 
by high moral education and practical training. It is this 
moral attainment which is spoken of in the following verse of 
the Holy Quran: 

“‘And wohever is saved from the greediness of this soul, 
these it is that are successful.” (LXIV: 16) 

“The most sensible attitude should, therefore, be to be 
satisfied with the actual necessities of physical existence and 
if anything more, whatever may fall to one’s lot without much 
arriving for it. It is only through self culture that a man can 
confine his sense of need to the things actually needed for his 
physical existence and to what may come to him without being 
jealous of others.”! This sense of proportion between the actual 

need of physical existencé and the false or artificial ones, come 
only through moral education and training. 

And it is a fact that many of human needs are very often 
unreal and artificial rather than real ; and these can be greatly 
reduced by moral education and suitable culture of the mind. 
If the fancied economic needs of man are reduced and’ brought 
down to practical and real ones, and consequently, ‘the dread of 
poverty is removed from his mind, he can truly experience | 2 
inner happiness which he has been actually secking through his 
blind pursuit of physical wealth.? ; s YE hep 

The Holy Quran has rightly called the “dread of agletel” 
a disease caused by the devil : to 

ei “The devil threatens you with poverty and’ enjoins to’ ~ 

ou ~ niggardly, and God promises you forgiveness from Himself 
and abundance.” (il: 268) 
sly, freedom from false fear of poverty will make man- 


a 
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kind richer economically as well as spiritually. But this 
only be achieved through a well balanced and sound re! 
culture of the mind as is provided by Islam. 

Teaching for Anfaq 

In order to develop and foster high moral qualities am 
people, Islam has laid down, among other things a code 
expenditure of their surplus wealth. It suggests that the sur 
wealth should be utilized in the service of virtue, righteo: 
public welfare and in rendering assistance to persons wh 
been unable to secure their due share to meet their ne 
The best course for people who have surplus wealth is to 
it over to others so that they may satisfy their needs 
quality is regarded as one of the highest standards of 
in Islam. And Islamic society always respects those wh 
and spend much more than those who keep their wealth ! 
ed or who go on investing their surplus wealth in ca: 
more and more. 

Law merely takes a certain portion (not wholc) 
wealth of the rich and does not go beyond a certain Jimit 
moral education achieves much wider~ results and infuse 
a spirit among the people that they are prepared to disp: 
all their wealth in the way of God. There are many yersc 
the Holy Quran which help to infuse this spirit among 
people and encourage them to spend their wealth on the px 

“ O you who believe! Give of the good things which you have 
(honourably) earned, and of the fruits of the earth which 
We have produced for you, and do not even aim at geting 
anything which is bad, in order that out-of it you may give 
away something, when you yourselves would not receive i 
except with closed eyes (with disgust).”’ (II : 267) 
This verse makes it clear that charity has value only if some- 
thing good and yaluable is given out of one’s honourably earned 
or acquired income or out of the bounty of God (i-e., wealth 
produced in Nature). 
Thus Islam has enjoined upon its followers to give their 
wealth in charity to other less fortunate members of the com- | 


1, S. Abul Ala Maudoodi, Economic Problem, op. cit., p. 5}. 
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munity ; it helps firstly towards the mental_and self culture of 
the one who gives and secondly towards the fulfilment of the one 
who receives it. The Holy Quran enjoins giving of one’s surplus 
wealth in these words : 

« And they ask thee as to what they should spend; Say; 

What you can spare (over and above your needs).” 

(IL: 219) 

The word “AL-Afw” Geer ) used in the above verse of 

the Holy Quran means surplus left over after meeting one’s 

needs. The Holy Quran clearly enjoins its followers to give 

over their surplus wealth to the poor for meeting their necessi- 

ties of life. The Holy Prophet never liked that anyone should 

keep the surplus wealth with him while his neighbours and 

brothers in Islam were starving. The Holy Prophet once remark- 

ed that it was not possible for any Muslim to sleep with his 
stomach full while his neighbour was hungry. 

The Holy Prophet laid great emphasis on this aspect of 
private expenditure and condemned those who did not help the 
poor members of the community. It is reported that the Holy 
Prophet said that anyone who turned away a hungry beggar 
from his doorsteps, would be asked by God on the Day of 
Judgement: O son of Adam: I begged food from you but yo 
refused to give me food. 

In order to encourage private expenditure in this way, the 
Muslims are further told that there is due share of the pond 
their wealth besides Zakat in these words : 

“There are rights (of God and the poh) in the we 

besides Zakat.”’ 
And the Holy Quran appreciates those who give a due share 
the poor from their wealth in these words: 

“And in whose wealth there is a known share ee ors beggar ; 

and the destitute.” ~ _(LXX 24-25) 
In Sura Al-Dhariyat: - 

“And in their wealth, there is a due share for thes LR q 

and for one who is denied good.” (LI: 19)_ 
God likes and appreciates the efforts of those who spend their a P 
wealth von Eps and the- destitute, but Likes not those 
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who refrain from spending their wealth on the poor : Nay, he will certainly be hurled into the crushing disaster.” 
“So woe to the praying ones——who refrain from acts (CIV : 1-4) 
of kindness.” (CVIL: 4-7 Just as goodness and benevolence are the two qualities which 
q 
The word (O55\J!) meansevery good or kind deed or any are the foundation on which human character is built, hoard- 
ordinary but useful thing. In the above-mentioned verse, ing and accumulation of wealth is an evil which leads to 
the Holy Quran openly condemns those praying ones who ruin and disaster. A community which does not spend on 
perform their prayers but do not give even ordinary usclul its poor members destroys itself by reducing the purchasing 
things to the poor for use. power of one part of its section. 
In Sura Al-Fajr : Interest-Free Loans 
| “Nay, but you honour not.the orphan, nor you urge ove Islam condemns interest but at the same time creates con- 
another to feed the poor.” (LXXXIX : 17-1 ditions in society which make interest-free loans available 
The Holy Quran here warns the rich, who are indifferent to te people in need. : Even the poor debtor is given respite in 
the orphans and the poor, that their injustice to the wea hissfinancialidifficulties:s PR Ue 
in the community will bring down upon them the wra » Uf the debtor is in difficulty, Brault him time till it is easy 
God. Therefore it is in their own interest that they should ; for him to repay. But if you remit i by way of charity, 
recognise the xishts of the,poor.and the orphans in their we: that is best for you if you only knew. ‘ (II: 280) 
5 f The Holy Prophet greatly encouraged the Muslims to grant 
It also condemns Muslims who say their five-day praycrs, b 3 3 
but do not help the poor people interest-free loans to their fellow human beings. 
; : The Holy Prophet is reported to haye said: ‘“‘May God 
Then the Holy Quran warns the wealthy people of grave : . 4 
Saad 4 ae have mercy and blessing upon a man who is kind-hearted 
consequences (of their niggardly act of ungratitude to God = 


and generous in hi li i i 
on the Day of Judgement in these words : hie Bee aos * his,dgalings and behaves gently Jp demanding 


“And those who hoard up gold and silver and spend i It’ ig pseportedithat the, Holy. Proniich jae hh eee Spe 
not in God’s way ——announce to them a painful cliastise- wishenutcinae ATS Fig iyeriitnG AI 5 Day. es F 
ment.” (IX: 34) Jud - at Beast tne, ae 

mee ment, sho i } 

This verse does not prohibit acquisition of wealth but con- Pe ae d pad hee trae oe Sera of a destitute debtor 

demns its hoarding, for then it is neither spent in the cause 5 

y : F ; The Holy Pri t once s 
of God nor for the welfare of His creatures. The niggardly timeniniel anh pes pat fongigv ba gives 
people are again warned in the following words : 8.89 


capital from his loan, would be under the Protection of God 
when there would be no other protection.”’ ‘ 


: The Holy. Prophet . is. reported to hhaye said that - “the 
upper hand Os ee sv) is better than the lower hand 


“And let not those who are niggardly in spending that 
which God has granted them out of His Gracz, think that 
it is good for them; nay, it is evil for them. They shall 


have a collar of their niggardliness on their necks on the fone who recei 

Day of Judgement.” (III: 180) vi Bukhari, ae Se dabos cit., Vol. I, p. 461, No. 2653-2654. 
And in Sura Al-Humazah: wu ca quoted by Mishkat, op. cit., Vol. I, p. 475, No. 2760. 

“Woe to every slanderer , defamer! Who amasses wealth (eo ae) Ibid p. 415, No. 2761-2762. 

and counts it. He thinks that his Wealth will make ‘ Bukhari and Muslimiauoted By Mistleats op. cit., Vol. I, p. 319, 


_ No. 1738, 
him abide. 3 


weeps % 


~ slic ¢ : 
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SECTION 6 
LEGAL MEASURES 

Islam has no ‘doubt fostered the spirit of Anfaq (s~) 
and private expenditure (seeking the pleasure of God) through 
moral teaching, but it has also taken’ certain effective legal 
steps to maintain the ‘propensity to consume at the required 
level corresponding to full employment. Itis true that mora 
education encourages people to spend more and more 
ways seeking the pleasure of God. The more the peop 
have understood and imbibed the spirit of Islam, the mor 
will they spend on the betterment of the poor mercly 
win the pleasure of God. 

Thus a far greater stress is laid on moral education and 
training in creating the right moral attitude among men 
that they are able to understand the true function of wea! 
in relation to individual and social welfare. This type 
education and training helps a great deal in increasing pri\ 
expenditure on the uplift of the poor and, thereby, boos! 
the level of consumption but this may not provide complete 
cure for the ills of society: Because ‘‘in spite of all moral 
education and the exercise of moral pressure of a reformed 
society, it is not possible to get rid of individual tendencies 
towards greed and profit-making. A good many people 
will always remain who would like to invest their surplus 
wealth to make more wealth over and above their needs.’ 
Therefore, relying mainly on its moral reformation for achicy- 
ing this objective, Islam has also introduced a few external 
regulations and limifations to encourage the healthy forces 
and cheek the Satanic desires from rising in the community. 

The principle explaining the use of legal measures along 
with moral education of the people is stated in these words : 

“We verily sent Our Apostles with clear signs, and revealed 
with them the Book and the Balance (of right and wrong), 
that men may stand forth in justice ; and We sent down 
iron, in which is (material for) mighty war and many 


i Abul ‘Ala Maudoodi, Economic Problem, op. cit., p. 52, 
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This verse of the Holy Quran is very significant in explaining 
the principle of justice or moderation and its operation in 
human life. The first part of the verse explains how this sys- 
tem of justice will be evolved through moral teaching and 
persuasion which form the backbone of the entire system. The 
second part indicates the use of legal restrictions so that the 
antisocial element in the economy may not misuse it and 
exploit the poorer section of the community. 

Thus the Book shows the right way, clearly distinguishing 
between good and evil. The Balance signifies the path of 
moderation, the Golden Mean between the extremes, which is 
to be maintained not only in the four walls of the mosque but 
in every sphere of our practical life. It is almost impossible to 
isolate any one aspect of human life and then establish justice 
in it, for there is very close and intimate relationship between 
them. If we establish and maintain justice in. any one sphere, 
say, economics, we must, establish justice in the entire social 
life of man, otherwise, all our efforts will be wasted- 

These legal measures are of two types, (a) Positive and 

(b) Negative. 

(a) Positive Measures: These measures determine the obli- 
gatory duties of the Muslims to the state and help to 
establish justice in the economic (as well as non-econo- 
mic) field. The purpose of these is to persuade the 
individuals, if necessary by force, to accept certain 
social standards and social responsibilities for the 
common good of society. 

Compulsory Payment of Zakat : a ALL the een members 
of the community have to pay the. ‘annual levy of Zakat at the 
rate of 23% on their r accumulated wealth for the benefit of the 
Poor and the needy. in the community. | The Public. Exchequer 
collects Zakat from tl he wealthy and distributes it among the 

poor members of the community who need and deserve help. 
This is in fact the best form of insurance for society ; it 
destroys all those evils which result from the absence of any 
regular arrangement for collective help and cooperation. Thus 
Zakat, by providing means of livelihood to the needy and the 
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destitute, help in increasing their purchasing power and, there. | ; 

| would be divided among hundreds and thousands of their 


by in expanding trade, industry and other business activities | : oa : - 2 
in society ; in short, every branch of economic activity in heirs and this would increase the Propensity of the community 
community.1 This helps also to establish a constant bala toeonsnes When the Law of Inheritance is working in con- 
between production and consumption in the Muslim society anj Bo miniatadpands the ilevy! of Cakats ib wouldrachicve 
thereby keeps it free from the evils of trade cycle ye Beier com Uperaplogment)iin® <> much "euyzer 
period. 
oe 7 Law of Inheritance: The Law of Inheritance he! Negative as Prohibitory i al og ieee meant 
diffusing wealth concentrated in a few hands among hund tetera te BOuBEE ree See oe om forbiddea 
and thousands in the community. All the wealth which be? ae BecPe eae pecpeuEpos Paapol mrseurce 
son has been confining in his hands by gradual accumu! PUD Oe people from such activities which are harmful to 
(ORPaMEEAEDNOSE Wakat levyland’private expend society. In order to ‘achieve its objective; Islam has forbidden 
(Anfaq), is apportioned among his heirs, male and { theteliow ing andeds| aan? hewenful geetae P 
alike, immediately after his death.2 The Law of Inhe seierestis Blan sar een ee ee connie 
ibeepldined it thedo'wordst accumulated yavings on anterest People are ‘free to save as 
PRA Wen is ahenahare Yop iwhdPtneéplarents and much as ‘they like but their accumulated savings would not 
iiivenlenepantyapwoWieiictshare’tof what the ; grow on interest in the economic system of Islam (for details 
and the near relatives leave, whether it be little or m see chapter’on Interest ‘in'the second volume ee 3 iSO Ok): A 
an appointed share.” (IV = 7 Accumulation of Wealth : Islam also prohibits the hoarding 
And “‘under the Islamic Law, sons, daughters, fathers, mo of accumulated Neate SM cuiniustepcoe whatever wealth sou, 
wives, brothers, sisters, all of them succeed to a person’s i PPsSeaSRInRDOEDUTChase An ey cen pecete of ite ead pene 
Rrneteiinn Ghiaea an pomibiett anBrigseiliof them acc over the surplus to others for the satisfaction of their peras on ¥. 
to a definite code. If nearrelatives do not exist, a search this ekeepinthow whol ems fy Me Racctectl Stee woet ae 
have to be made for distant ones and this wealth distributed ) oftonlacibtiein aR iace BNE AB TOU ae ‘dovthisand 
among them. If no relatives, near or distant, are forthcoming poisoned rp ee at oo prei . 
even then a man is not entitled to adopt any heir himself. | Be . oe 2 aS 


that event the whole community will succeed him and so all his 
accumulated wealth will be deposited in the Public Exchequer 


sufficient wealth to satisfy their wants.!. The oly Quraniwa 
: ee _ these people in the following words : I Re HR 
In this manner even if a man may concentrate millions and /o.ceegfaahoseteRo ioard® up gold and lsilver and'spend i noha | 
billions of money, it will all be dispersed after his deathin ~ Albininthel way of God, ‘announce ol them a Painful ‘chas- 
small proportions within two or three generations andevery = = igement.2? ’ sview| bas 
such accumulation will be turned gradually into circulation Sabeciisuie seats aplamechelsiee EAE sfonip semaine 


in the community." sctinstieenand ERAGE which are harmful to the common : 
Thus in a couple of generations the property of the rich ’, 


1. §. Abul Ala Maudoodi, Economic Problem, op. cit., p. 56 ing ote g mmoral cernings, »income from -corruptio 
2. Ibid p. 58. Sinisa i 


3. Ibid p, 58. 
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social wealth, luxurious and extravagant living drinki: F methods in-acquiring wealth; but. it allows them the 
alcohol etc. 


“NPL BA use of all good and fair means. in the acquisition of 


The legal measures are the pillars of the economic system _ Bina i wealth. | Bipiapiadmits,thetight ofthegindividual to 
of Islam. Private expenditure (Anfaq) provides the necessa; (hs VR, ed Property and work with freedom but. within 
lubrication and helps in the proper functioning of the leg mer a pip dumiiations, hal Sant tolerate mis-use or 
machinery without undue interruptions or friction. / dram te Bbuse of these rights. In other words, it does not 
result, the inequality of opportunities created by unji ape, » discourage, people; from seening .wealih ene getting 
mulation and unfair distribution of wealth, vanishes in r ial ie ae iustand lauful fant? qi Pat ott dos not 
and society, which is split up into the oyer-nourished eo a eat 0 a a al 1 SBE 
under-nourished, with superfluous wealth extravagantly es "The Holy Quran makes it obli gatory ne every Muslim to 
dered on the one hand and abject poverty and insecurity « struggle. hard according to his ability and power to earn his 
other, is welded together through love, fraternity, co-oper living. It tells him that the whole world is full of the means of 
engendered by the moral teaching of Islam. sustenance a -and it is for him to find them out. The Muslims 

SECTION 7 are ‘told to go out in the. land after prayer and seek their liveli- 

Contribution of Islam to the Principle of Justice: O hood i in these words : ; 
the greatest contribution of Islam to humanity is the pri | “But when: the crest is ended, disperse abroad in the rel 
zs aa ra its operation in eyery sphere of human ac «. . and seek of Allah's grace.” (LXII: 10) 

t has, in fact, given us a workable mean between the dian | er eer = 4 cp Bat B é 

cally cate traditional practices. It enjoinson its mer } ater na a RE ne a eae a A arcnennd 
to improye their material life in order to improve their spiriiudl | hae, ey, Wheelin ee 7 

life sh tells them that everything of this eid is for Hci | Hbeeteeate dstsia( ofan Moalims)oa lige the ey elptye 


; ‘ And on another occasion, he said that “when you have-fin 
But at the same time, it makes them responsible not on! 


: iB the morning east do not rest until you Rexel worke 
themselves or their families, but also for their relatives, |! living. 2a Jo.canerawutaghih edd Yo tosasss 
poor and the destitute, the nation and finally the whole huma: : ps — 


© Umar, ay second Caliph, alwa 
ity. When they benefit from their. wealth v fie cunedtap 


ance of human struggle for livelihood and ¢ 
to seek their sustenance in the -hidden.tr 
“He. told them to. - migrate, to other lands, | 


, they must in the 
like manner benefit other members of society. 


\ 
| 
Thus by diverting selfishness of man into unselfish and | 
’ constructive channels without suppressing it, Islam has provid: 
ed a practical solution of the modern economic problem. All f 
are enjoined to work together to organise an economic system | 
based on equity and justice for all and not for any particular 
individual or section of the community. In this system, every 
individual becomes a useful part of the whole and works for his 
benefit as well as for the benefit of society. 
(a) Principle of Justice in Production: \slam forbids its 
followers to exploit other people or to use unjust 
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and equitable means and avoid unlawfulcand wrong oncs 
“O you who believe, devour not your property among ) 
selves by illegal methods except that it be trading b, 
mutual consent. And kill not your people.” (IV:2 


Thus Islam does not give an open licence to the people to ca; 
wealth by any means available to them ; it allows onl, 
means which are not only harmless but also conducive to 
welfare. It allows them the use of all those means of pr 
tion, which are based on justice, and gives them freed 
earn their living without interference so long as they do 
infringe the principle of justice or harm the common ¢ 
society. 

Islam gives freedom to the individual to earn his live! 
and own property, but it takes all the necessary steps 
the means of production are not used to win personal ¢! 
individual influence or to exploit the weaker members : 
community. 

To sum up, “Islam recognises the right of man to sc 
means of his livelihood on God’s' earth according t 
capacity, ability and natural endowments. But it does 
concede him the right to adopt such means in the acquisition 
wealth as could lead to his moral degradation or upset the 
social order. Islam’ sets the distinction of ‘halal’ (lawful) and 
‘haram’ (unlawful) in respect of the different means of earn 
and imposes the ban of illegality on all those methods which 
are morally or socially injurious. For this purpose, it has 
clearly specified those methods which ‘it regards’ as injurious 
Under the Islamic Law wine and other intoxicants and drinks 
which spread evil and immorality are not only unlawful 

(haram) in themselves but even their manufacture, sale, 
purchase and possession have been declared to be unlawful. 
Islam does not recognise adultery, music, dancing and other 
similar things as lawful means’ of livelihood. It declares all 
such dealings as unlawful in which the gain of one individual 
is secured by the loss and injury to some other person or persons 
or society as a whole. Bribery, stealing, gambling, speculation, 
business based on fraud and deceit, hoarding and holding back 


{ 


F pn who have little or no means of livelihood.» And it gi 


- | nae # MENIRODUTION st 


saliete ad means aah adnan by one or several persons 
which narrow down the field for others ; all these methods have 
been declared unlawful. It has picked out carefully and brand- 
ed as illegal all such forms of business as are by their nature 
capable of causing litigation, or in which the loss or gain 
depends on mere luck or accident, or wherein the mutual ieee 
of the parties are not distinguishable.’ . 

If. you study in detail the Islamic Laws of Trade and 
Industry, you will see that the methods by which people become 
millionaires and multi-millionaires in modern times are mostly 
methods on which Islam has placed stringent legal restrictions. 
If business is carried on within the Islamic limitations, there is 
little possibility of anyone accumulating immense wealth.! 

To elucidate this principle, we would like to take the case 
of land in Islam. Islam destroyed the myth of landlordism 
firstly by abolishing the Law of Primogeniture by which only 
the eldest son inherits. the whole estate ; secondly by prohibiting 
those systems of land tenures which entail injustice and ex- 
ploitation. Islam allows only those systenis of land tenure 
which are just and equitable. The Holy Prophet prohibited all’ 
those systems of division of Lig. amici affected — dvers 

the interest of the cultivator.? - ks 


sit forbid saving for meeting emergencies 0 
calamities or for assisting in the production of further 

What it prohibits is hoarding or accumulation of. ‘capital for fee. ani 
social purposes. . It advises them to keep wealth in’ cir 
either by consuming it, or investing itor by giving it 


a yery strong warning to those who, do. neither of these th in 
e for bidde en 


dutchoard:it rit hasalsaiptaced. certain legal. restrictions « 
+ Forexample,.t 
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(6) Justice in Consumption: The same principle of ju 
governs the field of consumption as ‘explained 
following verse of the Holy Quran: 

“And let not those, who are niggardly in spending |! 


is good for them. Nay, it is evil for them. They 
have a collar of their niggardliness on their necks on 
Day of Judgement.” 

The Muslims are warned to protect themselves from the ev!! 


against the dangers of wastefulness of wealth in the foll 
verse : 
“(And squander not (your wealth) wastefully. Sure! 
squanderers are the devil’s brothers. And the devil i 
ungrateful to his Lord.” ; 
This verse regards wasteful expenditure of wealth as seri 
evil as niggardliness, and in certain respects, more scrious 
the latter. This is because, by wasting wealth like the 
people become ungrateful to God; and'this, in a sense, is 
rebellion against the command of God. Therefore, the H 
Quran advises the Muslims to adopt a moderate course between 
the two extremes of niggardliness and wastefulness in | 
words: 
1, ‘Eut and drink and be not prodigal ; surely He loves not 
the prodigal.”’ (VII : 31) 
2. And in Sura Al-Furgan : 
“And they who, when they spend are’neither extravagant 
nor parsimonious, and the just mean is ever between these.” 
(XXV : 67) 


3. Again in Sura Asra ; 
“And make not thy hand to be shackled to thy neck, nor 
stretch it forth to the utmost (limit) of its stretching forth 
lest thou sit down blowed, stripped off.” (XVII: 29) 

The Holy Prophet explained the principle of justice and modera- 

tion in expenditure in these words: ‘‘Moderation (between in- 

come and expenditure) is half the pleasure of the economic life.”’ 

And Imam Razi, while commenting upon the above verse of the 


‘at 


which God has granted them out of His grace, think that i; 


niggardliness in the above verse; and to guard themselves 
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Holy Quran, say that God» has mentioned it as a quality of 
His servants who adopt moderation in their economic pursuits 
of life ; they neither waste nor withhold their wealth. © 

Thus the best course recommended is the Golden Mean 
between the extremes in our expenditure, so that without en- 
dangering the solidarity and liquidity of the economic system, 
we may be able to benefit from our wealth. 

_ Briefly, ‘while Islam recognises the right of the individual 
to ownership of all that he may acquire by lawful means, it does 
not leave Him entirely free to use the wealth so acquired. On 
the other hand, it lays down various restrictions on its use. It 
is obyious that there can only be three possible uses of the 
wealth which a man acquires. It can either be spent, or invest- 
ed to produce more wealth, or it may be hoarded.’’! 

In this connection, it may be mentioned that ‘‘all methods 
of spending which cause moral or social injury are forbidden. 
You cannot fritter away your wealth in gambling ; you cannot 
drink wine ; you cannot commit adultery ; and you cannot 
waste your money on music and dances or other means of 
self-indulgence. You are forbidden to wear silken dresses ; 
you are prohibited (except in the case of woman) from using 
golden ornaments and jewels ; and you cannot decorate your 
house with outlets through which the greater portion — of BS 


The items of expenditure which it considers lawful “are 
a type that a man may just be able to live ads dece: 
an average standard, and if any surplus is ‘then left « 
Islam suggests t that it should be utilized in sieeve 
virtue, ri hteousness, public welfare and in rendering 
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# ERT GeEnEE OF ISLAM reasonable and equitable limits. And, in order to check the 

that a society influenced by Islamic ethics will always respe growth and concentration of wealth, it prohibits the accumula- 

those who earn and spend much more than those who }c¢ tion of wealth and insists upon spending it in the welfare of 

their wealth hoarded or who go on investing their su: the community. 

incomes in earning more and more. The following verse of the Holy Quran refers to the evil 
(c) Justice in the Field of Distribution: The main principl consequences of concentration of wealth in these words = 

governing distribution is justice and benevolence. | “And when We wish to destroy a town, We send command- 

purpose is two-fold; firstly that wealth ma) ments to its people who lead easy lives, but they transgress 

concentrate in fewer hands but continue circulating in | therein; thus the word Ft hehe against it, so We 

the community ; secondly that the various fact destroy it with'utter destruction: (XVIT: 16) 

production may have a’ fair share of the nati: There is reference here to the famous laws of Nature, When 

wealth. people spend lavishly on their superfluities and indulge in 

’ : life of luxury, they get used to it; and will not spare any 

It is true that Islam lays greater emphasis on pur means, ‘however :unjust’ or wrong;/to’ maintain. their» life “of 


luxury and ease. They will not hesitate to exploiting the 
poor and weaker sections of the community to satisfy their 
own selfish ends. Thus the rich will grow richer and the poor 
munity through moral education and training of the | poorer and ultimately, this inequitable distribution of wealth 
but, to ensure that the desired results are achieved, will wreck the solidarity and cohesion of society. 

takes certain legal steps in this respect. It may, howe And the words “We send commandments’”” show that 
pointed out that Islam neither favours nor preaches ccor when wealth gets concentrated in fewer hands, wickedness 
equality in the distribution of wealth. Just as other p becomes rampant, and life of the common man becomes a 
like physical health and strength, ability and appearance ¢ burden and a misery forhim. This state of affairs gradually 
are unequally distributed among the people, so the me: breeds evils of discontentment and disruption in society and 
production and distribution of wealth are unequally share slowly saps its strength and leads to its destruction. The 


Human nature demands that economic gradation shoul Holy Prophet was, in fact, referring to this very state of — 
affairs, when he said that excess of wealth might endanger — 


the Faith and Morality of the Muslims, while poverty might — 
drag them towards disbelief. The Holy Prophet warned the 
Muslims of the grave oe of eres. eoucentra7 


and refining human souls in oder to establish an eq 
system of life, but never ignores practical consideratio: 
achieves its objective of fair distribution of wealth in the 


out. 
be maintained among the people. If, by artificial means 
economic equality is established, it will be impossible to main- 
tain it for a long time because it is not just and equitable. ! 
What Islam wants is equality among people in their 


struggle for the acquisition of wealth in order that they, tion of wealth in fewer hands. — 

irrespective of caste, creed or colour, may freely earn wealth | Tale, ‘therefore, ~ takes” necessary steps to inerbase thie aire 

according to their ability, without any legal or social restric- culation of wealth in the community, so that it may not con- 
centrate at any particular point. It ensures that it spreads _ 


tions. Thus its main purpose is to provide equal opportuni- 
ties to all in their economic struggle irrespective of their social out in the community through just and fair distribution. 
status. Besides, it does not permit inequalities of wealth to Moral. teaching develops a sense of responsibility among the 
grow beyond a certain point and tries to keep them within people, who consider the needs of their brethren in faith, as 


1 Mohaminad Qutb, /slam the Misunderstood Religion, op. cit., p. 152 
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important, if mot more, as theirs and are always pre} 
forego some of their own needs to meet those of other le 
fortunate members of the» community. By educatin; 
refining human nature, Islam achieved such a great s 
during the Caliphate that the early Muslims willing); 
their wealth and property with their brethren in Faith \ 
expecting any reward except the pleasure and forgive 
God. The Holy Quran mentions these people in these \ 
“And they find in their hearts no need of what | 
given, and prefer them before themselves, though ; 
may afflict them,” ( 
This attitude of mind fo the use of wealth of the early M 
was the direct result of moral teaching of the Hol: ‘ 
which enjoins the Muslims to give to their brethren 
what is left over after meeting their own needs as c 
earlier : 
1. “And they ask thee as to what they should spend 
what you can spare.”’ (IL: 
2. In Sura Al-Hashr, they are asked to spread o 
wealth so that it may not concentrate in fewer h 
“What God has bestowed on His Apostle—belongs to G 
to His Apostle etc.—, so that it be not taken by tur 
the rich among you.” (LIX: 
3. Then in Sura Al-Dhariyat, they are told that the ; 
and the needy of the community have equal right w+ 
share in their wealth : / 
‘And in, their wealth there was a due share for the begga 


and for one who is denied (good).”” (LI: 19 
The Holy Prophet explained the principle contained in the above 
mentioned verses of the Holy Quran by saying that society had | 
a claim besides Zakat, on the wealth of the rich.1 And Abdullal 


bin Umar is reported to have said that if Zakat .was insuflicient , 


to meet the needs of the poor, then it was the duty of the weal- 
thy to meet their needs and enable them stand on their owa 
feet.! 


T, Al-Muhallah, part 6, p. 156, quoted by “Khalifa Abdul Hakim, 
Islam and Communism, op. cit., p. 193. 


INTRODUCTION | ST 


MAE 
r) 


Thus it seems that the poor have got a right in the wealth of 
the rich and it, asa matter of right, must come back to them. It 
is a duty of the wealthy to see that no one in the community is 
left without having his necessaries of life fully satisfied. If the 
rich do not perform their duty honestly and keep on accumu- 
lating their wealth without giving its due share to the poor and 
the needy in the community, they are not only inviting the 
wrath of God, but also forcing the Islamic state to use its legal 
powers to take that share and distribute it among its rightful 
claimants. 


_ Tosum up, “it is obviously wrong in principle that a person 
should be entitled to amass all the means of living which he may 
haye come to possess and continue to use them to secure further 


‘means. It is eyident that the means of living which God has 


created on this earth are meant for satisfying the real needs of 
mankind. If, therefore, by sheer good luck one finds himself 
possessing more of these means than his requirements justify, 
it only implies that a surplus which was really the portion of 
others has reached him. Why should he therefore hold it for 
himself? He should look around for people who are not fit to 
secure their portion of the means of living, or who have failed to 
secure them, or again, who have received less than their 
and he should realise that it is these people whose porti 


5 doing this, which i is ‘the Proper thing to 


them fo securing ‘further means of living, o t 
additional 1 means which he will secure will be | m aoe 
his real needs and requirements. ‘isda ce ‘ua 


-20p, ote yy 

that this excess cover and aboys 
sae x 3 fo j ting t © 
ut the | “Wealth may 


tic eS hs of their reso hori 
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was able to eliminate most’ of the undesirable elements in 
business transactions and was thereafter able to introduce 
yery eas the principle of justice in the field of exchange. 
SECTION 8 
. SALIENT FEATURES OF 
THE ECONOMIC SYSTEM OF ISLAM 
The economic system of Islam, briefly explained in the 


other people’s rights and fulfil their obligations. Besides, 
measures ensure flow of wealth in the community and che 
undue concentration at any particular point. But if, in spite of | 
moral training and legal restrictions, unnecessary accumu 
of wealth is created, then the Islamic state has the right 
power to restore balance jn society because Islam deno 


all forms of injustice and threatens all those who accept 
with most grievous chastisement.! previous pages, has the following Salient Features : 


(d@) Justice in Exchange: The principle of justice was very 1. Individual Liberty and Society: Aslam is, in fact, the 
strictly applied to various forms of exchange in torch-bearer of Truth and Righteousness in the world, and the 
at the time of he Holy Prophet. The Holy Muslims are the people whose duty is to enjoin good and forbid 
maintained those forms of transactions which evil as explained in the following verse of the Holy Quran: 
based on justice and fairplay for all and pro (a) “They believein Allah and Last Day, and they enjoin 
all those forms of business transactions which g00d and forbid evil and vie one with another in good 
either unjust, or were likely to lead to quarrel i deeds.”” (Ir: 114) 
litigation, or resembled gambling, or containe Then the Holy Quran commands them that there should 
element of Riba or deceit, or where profit of on always be amongst them a group of people to enjoin good 
based on loss of another. | and forbid evil in these words : 


’ preset b) ‘‘And from among you there should be party who invite 
One such method was Talqi-Jallab (l= 2b) wh ( 
tehmetlod was pitslandelad.(rl= Ah) wl to good and enjoin the right and forbid the wrong” 


to black-marketing and profiteering; another method (III: 103) 
similar to the above was Bay-al-Hadar-labad (2\J ,~\~ y i 
These two methods were mainly based on gambling. Othe: s | ie eae ee eines Ae teh ee a gene aa eaR cE : 
of transactions which were merely different forms of gam| : no © oe ee fie) hearantioniralsaden vio nian ~P jour 
were B M ele. ax) ; abal - Al - ila BoP OA Ee AEE 
(! i; | ie ate yt co) 5 od ase or % | good and forbid evil and you believe in Allah.”’ (III : 110) 
$e so Cee EN, Mat ea : og “Ope It may, however, be remembered that the excellence of the 
cot or af papeactionsy were Misrat (2|--) ; Bay-al-Kali- | Muslims spoken of the above verse is conditional upon their 
il-Kali 6s! é igatio : EF +a? a se 
Bil-Kali (S8b J e) which led to qu arrels and litigat enjoining, good.and forbidding eyil.. If,they lose this funda- 
All these forms of: business transactions* were forbidden by the | mental quality, they definitely lose their excellence as well <: Bikes 
Hey Rohit He also forbade hoarding of foodstuff and It may also be noted that thin fendammental duty of Sricins f 
ra pale at ings of common use. ing good and forbidding evil can only be performed if there 
This action Was taken partly to purify the different forms | is complete freedom of speech and freedom of action. In other 
of transactions from unhealthy and harmful elements, and words, individual freedom and enjoining good and forbidding 
partly to introduce very strictly the principle of justice in the evil (Xs! OF td Gaya we) are interdependent and always 
entire field of exchange. By these measures, the Caliphate ; _ go together. You cannof enjoin good and forbid evil, if you have 


1. Khalifa Abdul Hakim, /s/am and Communism, op. cit., p. 196. W no. freedom of speech. 
2, All these terms will be explained in the chapter on Exchange of | As enjoining good and forbidding evil (S21 oF wes So -Sb mp) 
Wealth, i ae 


60 ECONOMIC DOCTRINES OF ISLAM 


is the basic principle of Islam which distinguishes it 
from other religions, it has given freedom to the individua| 
to fulfil his duty. It has, in fact, established and developed 
Such intimate relationship between the individual and society 
that they work together and there is hardly any clash bet 
them. It “maintains that an individual has two simultan 
capacities : his capacity as an independent individual and his 
capacity as a member of the community. His response to 
either capacity may at times be greater than his response | 
the other one but he will finally combine and harmonise both.” 


“The social concept based on such belief does not separate 
the individual from his community nor does it regard the 
as two conflicting forces trying to overcome one another. Si 
an individual has an independent existence and is at the 
time a member of the community, it is required of legislat 
to establish harmony between individual and communal pro- 
pensities as well as between the interest of each individ 
and those of others. But such harmony must be achic\ 
without sacrificing either interest for the good of the othe 
Legislation should not aim at the crushing of the individu 
for the sake of society nor should it allow society to disintcg- 
rate for the sake of one or more individuals.’"! 


“The economic system of Islam is based on the above- 
mentioned concept of harmony which is some sort of a happy 
medium between capitalism and communism. It combines the 
merits of both systems without making the mistakes or devi- 
ations of cither.”! But it achieves its objective mainly through 
moral education and training of the individual with very few 
legal restrictions as explained earlier. This is because in the 
Islamic System, the individual and not the community, is the 
central figure. The individual does not exist for the community 
but, on the other hand, the community exists for the individual. 
It is the individual who will be accountable in his individual! ca- 

pacity to God on the Day of Judgement and not the community 


1, Mohammad Qutb, Islam the Misunderstood Religion, op. cit., 
pp. 154-155. 


- late divine attributes. 
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And it is this personal responsibility of the individual which is 
the basis of all moral yalues and social concepts. 

The real purpose of social life is not communal welfare 
but welfare of each and every individual. And the real test 
of a social system whether it is good or bad is this: how far 
does it help or hinder in the deyelopment of personalities 
ofits individuals and in utilising their abilities. This 
is why Islam does not tolerate any system of social welfare 
which binds individuals into regimentation and thereby per- 
manently destroys or curbs their personalities. 

The development of individuality and growth of persona- 
lity is not possible without freedom of thought and action. 
And freedom of earning is as, if not more, important as freedom 
of speech and freedom of press etc:, for one whose livelihood 
is not independent enjoys no real freedom. It is, therefore, 
necessary that a man should have enough opportunities to earn 
his living freely without selling his conscience. Islam) rejects 
and condemns all such systems which do not give any freedom 
to the individual nor do they. provide equal opportunities to 
their members fo earn their living. This is why Islam condemns 
both communism and capitalism; the former for its undue 
restrictions on the freedom of the individual and the latter 
for not providing equal opportunities to, all its members to 
earn their living and to do and enjoy other pursuits of life. 

In fact, “Islam considers liberty to be the foundation 
of all human values and human dignity. It is liberty that 
distinguishes man from the rest of creation. The Quran stands 
for the Omnipotence and Omniscience of God but affirms with 
great emphasis also the freedom of. choice granted to man. 
The very essence ‘of ‘virtue i is the free choice of a right alterna- 
tive when it is ‘open for the chooser to select the wrong one. 
It is through the right use of dibexky that man begins to assimi- 
21 

An individual enjoys complete freedom of thought, freedom 
of action and freedom to earn his livelihood i in an Islamic state. 
He has complete liberty to start, initiate, organise, manage and 


1. Khalifa Abdul Hakim, op. cit., pp. 221-222. 
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own any kind of business enterprise within his means. He } 
also equal opportunities of seeking any employment where } 
qualifications befit him and has the right to join any profe 
of his liking. There is absolutely no» restriction on the moje. | 
ment of labour from one occupation to another occupation, | 
Everyone is free to move anywhere in search'of livelihoo: 

is free to adopt any means in the acquisition of wealth provid 
one does not use unlawful (¢\,~) means or acquire unlawly 
(¢!>) things. 

It may, however, be mentioned that freedom of the i: 
dual is not absolute and unrestricted but is limited by two thing 
firstly the individual is free in his economic struggle provided 
he does not encroach upon or injure the rights of other indi. 
duals or endanger the common good of society; and sec 
if he observes the code of legality (JX) and does not 
unlawful (¢>) means to earn his living or acquire unla 
things, as stated in the following verse of the Holy Q 

“O men, eat the lawful and good things from what i 


the earth, and follow not the-footsteps of the devil.” 
(II: 168 


And again in Sura Al-Araf: 

“And makes lawful io them the good things (2\~ 

‘prohibits for them impure things (<5\+).” (VII: | 
The above verses give guidance to a true believer, 
exercise of his rights and individual freedom, normally accepts | 
the fundamental principle enunciated in the above verses of the 
Holy Quran. Within these limitations set by the concept of 
good things (=L-b) and impure things (<il+) in the field 
of consumption the Muslims are free to obtain and acquire 
anything within their means. ‘Follow not in the footsteps of 
the devil’’ refer to the unlawful means which are adopted by + 
corrupf people to acquire other people’s property. Islam _prohi- 
bits all such methods which are not right, fair, good and 
decent (l..b). With this restriction, it permits its followers 
to adopt all means to earn their livelihood. This principle is 
referred to in these words. : 


who in th 
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“O you who believe, devour not your property among your- 

selves by illegal methods except that it be trading by your 

mutual consent.” (IV : 29) 
This verse clearly forbids all illegal means of acquiring property 
and thereby limits individual freedom, but this restriction is, in 
fact, no limifation on individual liberty for it merely provides 
a guiding light to the individual to enable him to pursue his 
economic struggle without damaging his own or others 
interests. : 

2. Individual’s Right of Ownership: slam recognised the 
individual’s right to property and permits ownership of all 
types of property that he may have acquired by lawful means. 
It allows him to earn as much wealth as he can ‘‘by his know- 
ledge, skill and labour, through means that are aot anti-social 
and immoral.” 

The presumption that Islam recognises the individual’s 
right of private ownership is proved by the fact that it advises 
him tospend (on himself and others) out of his wealth : 
1. “O ye who believe! Spend of (the bounties) We have 

provided for you.” (IL: 254) 
2 And in Sura Al-Dhariyat : 
“And in their wealth and possession the beggar and the out- 
cast had due share.”’ (LI: 19) 
3. Again in Sura Bani-Israil : 
“And give to the near of kin his due and ( 10). the needy 
and the way farer.”” a (XVI: 26) 
The fact that Islam admits the individualts right to property is 
further verified | by the “following verses of the Holy Quran : R 
4. “And for men, is the benefit of what HES earn. And for 
ath women. is the | enefit of » what they earn.” . ave ee 
“5. -And in Sura ALNisa : oO 
“And give to to the o orphans their “property, ~ subsite not 
worthless ( things) for (their) good ones.” 
6. Again in Sura Al-Kahf : ‘ 

“And as as for the wall, it belonged t to two dfehan boys inl the 

™ Ly there was beneath ita treasure belonging 1 to them, and 


gai 
sh wey nf 2), 


e 
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that they should attain maturity and take out their 1) 
——a mercy from thy Lord.” (XVI: 
These verses of the Holy Quran very explicitly recogni 
right of the individual to own property and to spend it. Isl: 
also recognises all other rights which go along with the 1 
of ownership, e-g., the safety of the property from theft, da 
and other forms of unlawful possession by force or decci 
gives guarantee for the safety of the property of its citi 
and inflicts heavy punishment on the culprits. Thieves 
robbers who endanger the safety of property of its citize 
do not honour their rights, are very severely punished | 
Islamic state, as stated in the following verses of th: 
Quran : 
1. “And (as for) the man and woman addicted to th 
off their hands as a punishment for what they have « 
an exemplary punishment from God.”’ (V: 
2. In Sura Al-Bagarah : 
“And swallow not up your property among yoursel 
Salse means.”’ (Il: 
The Muslims are here told to abstain from illegally taking 
people’s property which is a ‘great sin indeed and a: 
crime. And the Holy Prophet condemned those usurp 
people’s property by false pretences in these words: ‘‘Whoever 
usurps even a small part of the land (or property) of another 
person, will be made to wear the same as a collar (of fire) in his 
neck (on the Day of Judgement).””! 

The Holy Prophet is also reported to have said that anyone | 
who takes the property of another Muslim without any right 
over it, will be presented to God, while He will be extremely 
angry with him (and His wrath will fall upon him).* And the 
Holy Prophet further strengthened the individual’s right to 
ownership when he said that anyone who died while protecting 
his property was a martyr.’’$ 


1, Bukhari, Vol. 1, Urdu translation op. cit., p. 551, No. 262. 
2. Musnad Ahmad, Quoted by Sayyad Qutb, Islam Ka Nizam-e-Adl, 
Urdu Edition. 1963, p. 208. 


3. Bukhari, Vol. Y, Urdu Translation op. cit., pp. 558-559, No. 2290. 
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Again, the individual who owns property, also enjoys the 
right to inherit property from his relatives. This right of inheri- 
tance is recognised by Islam and, obviously, itcan only be 
recognised if the people have the right of ownership. The 
right of inheritance is granted in these words: 


“For men is a share of what the parents and the near rela- 
tives leave, and for women a share of what the parents and 
the near relatives leave, whether it be little or much —an 
appointed share.” (IV: 7) 
Islam regards possession and ownership of property as a 
natural instinct in man and therefore it does not think it proper 
or equitable to destroy or suppress it. It feels that there is no 
harm in private ownership for it will stimulate individual effort 
for the acquisition of wealth and will thereby greatly benefit 
society. And it is the natural corollary of the rule of justice 
that society should also play its part in benefiting the indivi- 
dual. It would be injustice to the individual if he is left to 
toil and sweat to benefit society without any reciprocal compen- 
sation from the latter. If social justice is'to be established in 
society, itis absolutely essential that its rights and duties be 
equally shared by the individual and society. If the individual 
works for the uplift of society, it is the obligatory duty of the 
latter to provide necessary facilities to the former so that he 
may not be hampered in his work. And obviously the owner- 
ship of property is one of these things which can greatly mosis 
the individual in his efforts to acquire more wealth. 


(a) Nature of Private Ownership: Islam recognises the 
‘individual’s right of ownership but does not leave him 
entirely free to use this right in any way he likes. It 
does not favour the expansion of private property to an 

_extent that may endanger the very foundation of the 
Islamic system and thus destroy its real object. There- 
fore, it has allowed private ownership in principle but 
gas subjected it to such limitations as would ‘render it 
“absolutely harmless. It has authorised the community to 
enact necessary legislation to organise private ownersaip 
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and “to change it whenever the public interes 
mands it.! 


Thus Islam has approved private ownership but has a 


empowered the Caliphate to take necessary steps to clin 
any evils that may crop up from it. In fact, it regards it 


beneficial and equitable to permit private ownership in princi 


and, at the same time, vest the community with pow: 
organise and restrict it than to abolish it altogether 
assumption that it is neither a natural propensity nor a 
necessity. The fact that Soviet Russia has had to pe 


certain degree of private ownership is a clear evidence t 


Satisfying the propensities of human nature is the best t 
both for the individual and public interest.’”! 


In view of its policy of social justice for all, Islam 
kept in balance the satisfaction of the varying prop: 
of human nature and common good of society. It tc 
owner of the property to hand over the surplus wealth 
community after satisfying his and his family’s wants 


cognises the legal right of the individual to own property, but 


restricts his right to use his property. any way he likes. 


limitation on the use of private property is partly for the pro- 


tection of the commoa good and partly for the welfare 
individual. 

(6) Owner-as a Trustee of the’ Community : 
the owner of property as a trustee who holds the prope 
behalf of the community in the capacity of a trustee. 


possession over the property is more ofa responsibility than 


ownership. In general, all wealth and property belongs 


God and the community is holding it as a trust from God: | 


1. “Believe ‘in Gid and His Messenger, and spend of tha! 
(LVII: 7) 


whereof He has made you heirs.” 
Ze In Sura Al-Noor : 


“And give them of the wealth of God which He has given 
(XXIV : 33) 


you.” 


1. Mohammad Qutb, op. cit., pp. 155-156. 
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34 And in Sura Al-Nahl : 
«And God has made some of you excel others in the means 
of subsistence ; so those who are made to excel give not 
away their sustenance to those woud their hands possess, 
so that they may be equal therein.’ (XVI: 71) 
These verses of the Holy Quran clearly show that all wealth 
and property belongs to God, and man is holding it merely as 
a representative or a trustee of God ; he uses it simply in his 
capacity as a trustee and not by his absolute right of owner- 
ship. He consumes and gives to others, not out of his but 
God’s wealth, as a trustee and not as an owner. 

There are other verses of the Holy Quran which support 
our view that the owner of property holds it as a trustee of 
the community and his right to property merely entitles him 
to benefit froma property may be taken as equivalent to 
his right of ownership, but when he proves his inability fo 
use it properly, he forfeits his right to use or own that property 
and the community is fully justified in withdrawing from that 
person | his right to use or own that property. This principle 
is referred to in the following verse of the Holy Quran : : 

“And make not over your property, which God has made 
a (means off. support for you, to the weak of undersiand- 
ing.” : 


majority is attained at the. age ‘of twenty-five ai on 
capable of understanding one’s own "good ; ye Pie 
suggested by Imam Abu Hanifa that the St piaae shea 
given back their property at this age. But Imam Abu ; 
and Imam Mohammed regard maturity of intellect (24)) nae ’ 
important than mere maturity of age and, according to hai . 
if it is not attained at. twenty-five, the limit may be extended ; 
and ju ist possible some children may never attain maturity of 
intellect all their lives. Some jurists are of the opinion ‘that 
evenifa person has attained maturity of intellect but if he 
is wasting his wealth extravagantly, then, along with his own 


financial. and moral loss, he is damaging the interest. of the 


4 
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community as well ; and, in fact, he has not attained maturit 


but is still at the point of ‘‘weak of understanding” ( nin) 


otherwise he would not have wasted his wealth and endangered 
the greater good of society. Such a man, who does | 
understand his own good, cannot really be called an intelligent 
and mature person. 

Imam Shafi is of the opinion that when anyone goes beyond 
the point of moderation in his expenditure, even if he is spend. 
ing on good and lawful things, his property should be ta 
away from him and given to the custody of the state (ward 
And according to the principle of Ward (+), the state 
within its rights to take over the property of any person 
recklessly destroying his property and thereby damaging th 
greater good of society. As he'is wasting and not properly 
utilising his property which God has made''a means of suppor 
(45) for human beings, he is considered still ‘“‘weak of ur 

standing” (4-~*-) who has not attained maturity of intellect 


This Injunction applies to orphans, ‘‘but the wording 
perfectly general, and defines principles like those of Chancery 
in English Law and the Court of Wards in Indian and Pakistan 
Law. Property has not only its rights but also its responsibili- 
ties. The owner may not do just what he likes absolutely ; | 
right is limited by the good of the community of which he isa 
member, and if he is incapable of understanding it, his control 
Should be removed. This does not mean that he is harshly dealt 
with. On the contrary his interests must be protected, and he 
must be treated with special kindness because of his incapacity.” 


The words of the Holy Quran ‘‘your property” (eN +) 
seems to suggest that “‘ultimately all property belongs to the 
community, and is intended for the support of you, i.e., the 
community. It is held in trust by a particular individual. If 
he is incapable, he is put aside but gently and with kindness. 
While his incapacity remains, the duties and responsibilities 
devolve on his guardian (in this case the state), who must make 
arrangements for meeting his needs. 


I. A. Yusuf Ali, The Meaning of the Glorious Quran, ip “179, Note, 510- 51. 
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The principle of limiting (+44) the right of private 
property may also be deduced from the above-mentioned verse 
of the Holy Quran. If the property owner is recklessly wasting 
his wealth, then his right to use his property may be restricted 
either by forfeiting his right to use or own that property, as in 
the case of Ward (;==) explained above; or by limiting his 
right to use only a certain part of his property to meet his needs, 
and the greater part of his property is taken over by the Islamic 
state. The state has the legal right to take over the property 
in order to protect it from the mis-use of its owner. This action 
is fully supported by the Holy Prophet who issued an order 
concerning stream named, Mehrose and said: That the owner 
of high fields might withhold water until it reached his ankles, 
but then he must leave it for the use of the owner of low 
fields. 

The Holy Prophet also told Zubair, when his dispute con- 
cerning water was brought before him, that he might water his 
fields until they are fully watered and then he must leave it 
towards his neighbour, so that he might also benefit from it.* 
The Holy Prophet did not like that surplus water be kept by 
its owner after having fully satisfied himself and therefore he 
ordered Zubair to leave it open for the use of other needy per- 
sons. How could he tolerate that surplus wealth, which is more 
important and all embracing in its effects on the community, 
be kept in hoards by the few rich, and not used for the common 
good. Obviously, hoards of surplus wealth is more damaging 
and harmful to society than that of surplus water withheld from 
public use. 

Thus according to the principle of limitation (ques > 
the Islamic state may either fix the maximum value of the pro- 
perty one can own, or limit one’s right to benefit from it. All 

these restrictions on the ownership of private property or its 
use are placed in the greater good of society. Whenever there 
is any possibility of mis-use of property, owing to lack of 
maturity of intellect, on the part of the owner, or fear of danger 
to the common good, the individual’s right of ownership or use 


L Bukhari, Vol. 1, op.cit., p. 528, No. 2176-2178. 
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can be forfeited or limited. The right to property or benefit 
from it is subject to its reasonable and proper use by the owner 
if the owner does not fulfil his obligations or show his sense of 
responsibility in the use of his property, he forfeits his right to 
own it or benefit from it independently. This line of actio 
supported by the fact that the community inherits the propert, 
of the one who dies without any heirs ; he was'given the custod\ 
of the property which, in fact, belongs to the’ community but 
when he has died without any heir to inherit the property, it 
will automatically revert to the original and real! owner, i.e., the 
Islamic state. 

We don’t mean to prove social’ ownership of property for 
the right of property is clearly recognised by Islam. What we 
mean is to explain the real significance of private property i: 
Islam. The individual enjoys certain rights but he has a 
certain obligations ‘and duties to society which has conferre 
these rights on him. ‘He has undoubtedly the right to ow 
property, to purchase or to sell it and to inherit it ; but ' 
right is accompanied by certain duties and obligations which 
owes to society. In other words, individual’s right to property 
is not absolute but restricted and limited by the obligatio 
which it carries with it. 

The individual must realise that he is only a trustee who i 
holding the property which, in fact, belongs to the community ; 
as such he must willingly accept the restrictions placed by the 
latter on its use. Besides, the individual is free to use and 
benefit from his property provided, in the enjoyments of his 
rights, he does not encroach upon others rights or damage the 

common good of society. The limitations are merely to check 
such tendencies on the part of rebellious property owners in 


society. The gentle and kind property owners enjoy their pro- 
perty rights freely and without restrictions, unaffected by these 
limitations. 


This is how real balance is established between the two 
conflicting views (of individual ownership and public owner- 
ship) ; the individual enjoys his right of ownership, while the 
community reserves the right to forfeit’ or limit this right in 
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case of abuse or mis-use. And, in fact, it is the only policy that 
can guarantee complete social justice in the proper use of pro- 
petty. This is because property in itself is not very important, 
it is the use of it which is of real significance. The owner is in 
reality the owner of the utility of the thing he is using, not the 
thing itself ; owner of the produce, not the land itself ; thus real 
purpose of ownership is its use or benefit and not its possession 
or ownership. 

Another principle affecting the use of property is its wider 
circulation in the community ; it should not be. confined toa 
small group of people but should be spread out)in the com- 
munity ; 
“Whatsoever God may restore unto His Apostle—is 

due unto God and unto the Apostle—the orphans and the 

needy——, so that it may not be confined to the rich 

among you.” (LIX : 7) 
As society is one organism, Islam. likes.to keep a steady flow 
of wealth in all the parts in order to maintain its vigour and 
strength ; and forbids accumulation of wealth and all those 
factors that lead to it. For this purpose it organises society 
in such a way that too much wealth is not locked up in private 
treasures. It encourages people through moral education to 
give away their wealth to the poor and the needy in the 
community merely to seek the pleasure of God.. Then it impo- 
ses acompulsory levy of Zakat on (all surplus wealth for the 
use of the poor and the destitute. And the law of Inheritance 
helps in the distribution of wealth of the deceased amengd his. 


5 


scores of relatives.! 
Thus Islam provides a most - iachentifogly acai economic 


system which allows personal initiative, grants right of owner- 
ship, but at the same time lays down restrictions which help in 
establishing right balance. between liberty and. private oMners 
ship. Hig & 7 Q > DA yo 

Main features of the monicept “Of eats ownership. are: 
Wealth in general belongs to society but the individual is given 


the right of ownership which is conditional and limited ; he 
1, Khalifa Abdul Hakim, op. cit., pp..167-168. 
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holds the property as a trustee of the community and is allowed 
to enjoy its fruit freely provided he does not encroach upon 
others rights or endanger the common good ; this individual's 
Tight to property is subject to certain limitations (A=) and 
state control (2) in order to protect it partly from its 
improper use, and partly from its concentration in fewer hands. 
The purpose of these restrictions is mainly to achieve social 
justice in society.! 

(c) Ownership and Creation of a Class Sysiem: 

that private ownership has always been the major cause o/ 
injustice and conflict in society, it is therefore necessary for the 
maintenance of peace and justice that it must be abolished. But 
it is forgotten that it is not the private ownership, but its wrong 
and inequitable management, that has been the major cause « 
injustice and conflict throughout the past ages. The great injus- 
tice that accompanied it, especially in the Western countric 
was the result of the political power of the propertied classe 
and not because of the institution of private ownership. 

It is true that Islam grants right of ownership to the indivi- 
dual but it also takes necessary steps to ensure that it does not 
lead to the creation of a propertied class who will be powerful 
_ enough to influence legislation. They are not given any oppor- 
tunity to legislate for their own selfish ends because all people 
in Islam are treated alike (#5!) and the same laws equally 
apply to all without any discrimination. 

Besides, Islam tries to refine and educate human nature and 
to divert the selfishness of man to much nobler ideals of service 
of humanity than mere gratification of personal ends. It does 
not regard human nature so low as to take it for granted that 
ownership of property will always lead to injustice and 
oppression. The early Muslims have proved it beyond doubt that 
an individual can own property and willingly share it with others 
without expecting any reward except pleasure and forgiveness 


of God: 
“They entertain no desire in their hearts for things given to 


It is said 


them, but give them preference over themselves, even though 


1, Sayyad Qutb, op. cit. pp. 211-219. 


é 


erty was their (own lot).”’ (LIX : 9) 
ws the wonderful change that Islam had brought 
the character of the Muslims. “When the Muslims 
_ Makkah, they found a refuge in Madinah, where the 
| inhabitants received them as if they were their brothers, 
them in their own houses, and many of them were still 
the houses of their benefactors, when the banishment of 
Nazir took place.” In fact, Hijrat was made possible 
goodwill and generosity of the Muslims of Madinah. 
tertained the Holy Prophet and all his companions who 
ith him. The most remarkable ties of Muslim brother- 
ere established between the Muhajrin and the Ansar. 
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* self- scarifice. 
; xplained above, Islam does not leave all this to moral 
nt and spiritual purification but takes practical steps to 
e fair distribution of wealth in the community.2 It has 
ws ‘that ensure “continual fragmentation and redistribu- 
fwealth.”2 The inheritance is not distributed only among 
of near and distant relatives but a portion of it is also . 
over to fhe poor and the destitute who are not related to 


Be time of division (of inheritance) other relatives 
$ OF poor are present, feed theme out he (Property) z 


members of a particular class, because 
property will be redistributed according 
History bears witness that property in the I 
ae exchenging hands without Sy E 


» P- 1046, Note 2479. 
+) DP. Aee.152, 161-162, 


15 
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ro A 
however, be noted that the term ‘public ownership’, 
| by Islam, has entirely different meaning and has 

absolutel no similarity, whatsoever, with that of the com- 
’ cialists. It simply means this : that all property 
h belongs to the community which grants rights 
ip or benefit of different things to its citizens. 
the ie things of common utility are kept in the custody 
ommunity, while other things are given over to the 
The division between the things that belong to 
unity and those that belong to the individual is entirely 
ae common good of society. In fact, all the things on 
rth are created for the use of man who is responsible for 
utilisation and equitable distribution in the 


society is a classless society and class system as such neither 
breed nor exist in it. 


(d) Means of Private Ownership : Ownershp is defined as a 
legal order of the Islamic state regarding the possession or use 
of any property. The individual, who receives this legal order 
of the Islamic state, becomes the rightful owner or user of 1! 
property. The Muslim jurists agree that ownership of any 
property is established only when the Islamic state grants it or 
approves of it, for all the rights, including the right of owner- 
ship, are proven only with grant or approval of the Islamic 
state. In other words, this right is not created from the physica 

nature of the property but with the legal order of the Islamic 
state. In fact, everything belongs to the community and only 
the Caliphate, as its head, has the legal manorty to grant any- 


thing to an individual.! feiine hath created for you all things that are on 


The only means of obtaining the right of ownership is Aen C3122) 
human effort and, anyone who, first of all, takes possession of a  #e ane: sura Beene: 
thing, which is not the property of anyone else, is considered | a 
be the owner of that thing. The Holy Prophet explaincd this fruit and ee having sheathed clusters, and the grain with 
) husk and fragrance.” (LV : 10-11) 
cally all things are meant for the use of man but 
on line is drawn by the jurists between the things 
owned by the individual and those which ca 
- There are ‘certain things which mays onl ly be 


principle in these words : “Whoever cultivates land, which is not 
the property of anyone, has a better claim over it.”’2 And the 
Muslim jurists have evolved the following principle from this 
Hadith: “Whoever occupies a thing, for the first time, will 
become its owner, e-g., whoever cuts the wood in the jungle or 
hunts the game will own it-” (For details see Grants of Land). 


(e) Public Ownership: The concept of public ownership 
was first of all used by Islam and did not exist in the olden 
days. All lands which were conquered without fighting by the 
Muslims were declared the property of the Caliphate. Some of 
these lands were distributed among the people who enjoyed the 
right of ownership, purchase and sale and inheritance, but, in 
general, these were considered public property and could be 
taken back from them whenever the common good demanded it. 


ee and against ‘the common good. omy ome 


er 
am, while recognizing the basic right fat 
property, ek in certain fields of acti 


1, Sayyid Qutb, op. cit., pp. 220-221, 
2. Bukhari, Vol. J, op. cit., p. 522, No, 2155-2156, 
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principle of state ownership. And all such property is declared 
public property. This principle is deduced from the following 


sayings of the Holy Prophet : 


1. Ubyaz bin Hamal said : “I went to the Holy Prophe 


and asked for the grant of salty water in Marb. He agreed t 
one of the present there said, O Messenger of God, Why are y« 


entrusting him the treasure of salt? After knowing the facis 


of the case, the Holy Prophet refused to grant me that sz 
water.”! 


2. The same Hadith is reported by Abu Daud in these words 


Ubyaz bin Hama] said,? “He went to the Holy Prophet alo: 


with a deputation and requested him for the grant of salt mine 
of Marb which he was granted. When we were about to retur: 


one of the present there said, ‘O Messenger of God! Do y 


know what you haye granted him? You have granted hin 


flowing water.’ Then the Holy Prophet took it back.” 


On the basis of this Hadith the Muslim jurists have decided 


that all kinds of minerals, e.g., gold, silver, iron, coal, petroleur 


kerosene oil, copper etc-, should be regarded state property and 
no individual be given any right to own them or use them for 
his personal benefit. Minerals are a joint gift of God and every 
citizen of the Islamic state has got an equal right to own and 
benefit from it. Although every individual has a right to 
property, he cannot be entrusted with such treasures of land 
which are of common utility to all. And besides, in certain 
cases the mines are such that in order to get their wealth you 
have to go miles deep into the earth, for which you need large 
specialised capital, best technicians, skilled labour and most 
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1. Visible Mines : Visible mines or open mines are those 
whose products are visible and open, such as salt, antimony 
etc. All the people have an equal right to benefit from them 
and, therefore, cannot be granted as jagirs to individuals. 
2. Invisible Mines: Invisible or hidden mines are those 
‘whose products are not visible but are hidden under the ground, 
e.g., gold, silver, copper, iron etc. There is difference of opinion 
among the jurists with regard to these mines : Some are of the 
opinion that these mines cannot be entrusted to individuals and, 
Jike visible mines, are state property ; while others say that as 
‘these mines cannot be used and properly exploited by individuals, 
Without hard work and expenditure of large capital, they may 
be entrusted to them.! 
= Imam Malik regards both kind of mines as the common 
prop erty of the people and says that if any mine of gold or 
“silver « or copper or lead or mercury or antimony or diamonds 
etc., as found on the land of any person, it will be considered 
property. In fact, he regards all mineral wealth as common 
property ; and from the basis on which he has founded his 
opinion, it seems that he favours state ownership in all large- 
‘scale ¢ eepiscs: 
os _ Another Hadith is reported in these words: One man 
from Bani Salim went to the Holy Prophet and presenting him 
eneuicce of gold said, “We got this from our mine.” The 
rophet said, “A time will come when mischievous people 
oe the mines (and tyrannise the poor and the weak).’”? 
These minerals were not produced ona very large scale as 
to affect the common good at that time, the Holy Prophet 


ot forbid him or take over that mine from him; but 
‘it ms evident from the Hadith quoted above that private 

ership i is not free from dangers and, as Imam Malik has 
testes, all mines should be declared public property. 


up-to-date organising ability. Such mines can be most efficiently 
and successfully exploited by the state and not by the individuals. 

For this purpose the Muslim jurists have classified the mines 
into two groups : fs 


1 Mahwardi, Altkam-al Sultania, chapter 17, p. 187, quoted by Dr. Yusuf 
aa ud-Din, op. cit., p. 351. 
2. Majma‘-al-Zawaid, Vol, IV, 


1. Kitab-al-Amwal, p. 275, No. 682 quoted by Dr. Yusuf-ud-Din, Js/am Kay 
Muashi Nazariye, VYo\.I, p. 351. 
2. Paragraph 20, Kitab-al-Qatha, quoted by Dr. Yusuf-ud-Din, op. cit, 
pp. 351-352. 


78 ECONOMIC DOCTRINES OF ISLAM 


Like minerals,' all things of common utility are kept in the 
custody of the Islamic state. This opinion of the jurists is based 
on this Hadith: “That the people jointly share in three things, 
i.e., water, grass and fire.” It may here be mentioned that the 
Holy Prophet has merely given an example of those things which 
are useful to the people and individual ownership of which is 
likely to be harmful to society. It would, therefore, be wrong 
to limit public ownership to these three things, which only 
indicate the basis or principle of public ownership. The 
principle was explained by Allama Ibn Qaddama in these words: 

“If! anyone becomes the owner of a thing (of necessity), he 
will check the people from it and they will be put to great 
hardship. And if he receives a payment for it, he will sell it at 
a high price, as a result the purpose for which the thing was 
made by God, will not be served. In other words the principle 
that the need of the needful should be fulfilled without much 
hardship will not be served.” Allama Ibn Qaddama fully 
realised the need of society and recognized the principle of joint 
ownership in all things of common use. Further explaining the 
principle, he adds; “In all things (of public utility) a man can 
neither become their owner by possession nor by state grant; it 
is not lawful that benefit of such things be confined to few 
people for it will do harm to the Muslims? (public) and render 
their life difficult.” 

And majority of the Muslim jurists agree that the state has 
no right to grant to any individual the articles of extreme 
necessity which are indispensable for the Muslims (public), e.g, 
forests, rivers, salt mines etc. The state will not be justified in 
granting the ownership of such things to any individual. The 
jurists hold the same opinion with regard to matters of public 
convenience : the things of convenience outside the city and the 


1. Allama ‘Aini, Umdat-ul-Qari, Vol. 6, p. 638, quoted by Moulvi 
Muhammad Tagi, /slam Ka Zari Nizam, 1955, pp. 158-159. 

2. Quoted by Munazir Ahsan Willani, Jslami Muashiyat. 

3. As the jurists were mainly concerned with the Muslim state, they have 
used the word Muslims for general public, 
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where the inhabitants get wood and other things 
Shae purposes), are things, which are neither 


ant them to Ae individual. 
‘the ich lands of Persia, Syria, Iraq and eye were 


d, some of the companions of the Holy Prophet, 
lal, Abdur Rahman bin Auf and Zubair, wanted 


» They cibicesatta division of all those properties 
and properties of Banu Nazir and Banu Kareza. But 
us ed to grant any land from the conquered territories 
uslim. He consulted the Ansar, Muhajrin and the 
mpanions of the Holy Prophet and finally decided 


‘individual. This decision of Umar was based on the 
all those lands belonged. to the people and, as such, 
| ownership would have endangered their common 
iba were “left in the Possession of the original 


iquered territories were kept by sehie Caliphate under its _ 
sally and faeces in the best interest of the 


r ay here be pointed’ out that the policy of grants: 
by the Caliphate in its early stages | Sci t 

be in the best interest of society at 
was found that it did not serv 


ribes how Umar Bae 
was not rehabilitated aa m. 
: e shaikhs of Madina that the 
tween the sea and tet 
tiga Umar, cones pis Caliph 


a. 
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Bilal that it was not within his power to rehabilitate such a bic 
area of land. Afterwards Umar took away Muaman (mines 
which he had not exploited so far) from him and left the rest of 
land (which he had brought under cultivation) in his possession.”! 

Abu Ubaid reports that aman demanded a piece of land 
for cultivation as a free gift from Umar and assured him that 


that would not in any way endanger the common good of the countrys! 
Muslims. Umar then wrote to Abu Musa Ashirah, the governor Thus it seems that Islam recommends a mixed economy 


ef that Province, that if it was true what he had said then that with a limited state ownership of such resources as are consider- 
piece of land might be given to him. And Bilazari reports this ed absolutely vital to the common good, or which under private 
incident in these words: If grant of this piece of land was ownership are likely to cause great hardship. In other words, 
neither harmful to any Muslim nor it was Kharaji, then it might private ownership is the rule and public ownership an exception 
be given as a gift to him.? in this system. This is because public ownership is likely to 
Thus it seems evident from these examples that not only damage the individual rights and privileges which are the very 
mines and quarries but even certain lands could not be giver foundation of Islamic system and cannot be sacrificed for the 
to individuals for private ownership, if it was considered sake ofthe former: 
harmful to the common good. To sum up, water, fire, grass *@) Conclusion : Islam recognizes private ownership and 
and mines whose products can be obtained without much lab our, permits individual initiative and effort in the use and manage- 
effort or cost and are regarded as things of common necess ment of such property ; but it places certain restrictions so that 
grazing grounds, uncultivated forests and uncultivated lands, the individual may himself benefit from his property without 
around cities, useful to the people ; public paths and means o! endangering the common good. In fact, the whole superstruc- 
irrigation etc-, can neither be granted to the individuals as ture of the Islamic system is built upon the freedom of the 
private property by the state, nor anyone can take them in individual in creating and possessing wealth and the state 
possession as his private property. And if such things are interference is very much limited to things of extreme necessity 
occupied by anyone, his possession will be illegal and unlawful, to the community. 
for these will always be considered as public property. A few points may, however, be noted in this respect : 
The above discussion has shown that private ownership Firstly that the right of ownership is granted or approved by the 
is the rule while public ownership is an exception in an Islamic Islamic ‘state and exists so long as the latter recognizes it; 
state. Islam, in principle, recognizes the individual’s right of secondly that the individual enjoys the right as a trustee of the 
ownership, but reserves the right to declare anything of common “community, therefore, he must fulfil the necessary conditions 
utility as public property. It does not agree with the concep- of the trust while benefiting from it. Ifhe abuses his right or 
tion of state ownership of all the means of production and all “misuses his property or endangers or damages the common 
the sources of wealth; but it adopts the principle of state owner- good through its use, then the community has complete authority 


ship merely to limit the right to property, so that it should not 
extend to such an extent as to endanger the good of society. 
As such, the Islamic state can take possession of all those 
things which are indispensable to the people, or which, if 
entrusted to private ownership, will cause unnecessary hardship 
to them, or which are regarded essential for the defence of the 


and full legal powers to disown him from its possession. 
. ‘there are areas of common utility which are not 


entrusted to individual ownership, but, in the best interest of the 


1. Kitab-ul-Khiraj, Imam Abu Yusuf, p. 62, quoted by M. Muhaa mad 


Hifz-ur-Rahman, op. Cit., p. 312. 
2. Kitab-al-Amwal, p.277, quoted by M, Hifz-ur-Rahman, op. cit., p. 315. 
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community, are declared public property. There are articles 
of necessity which are used by a very large section of the com. 
munity, or projects of great common value, e.g., public works, 
railways, post office, currency, hydro-electricity projects etc. 
are all owned and managed by the state and cannot be entrusted 
to private ownership. 

Private ownership is generally allowed to a great extent, 
in the field of production but is restricted in the field of distri. 
bution, especially when it is likely to interfere with the 
and interests of other members of the community. 
private ownership is permitted in things of great value 
benefit to the community. Thus both private and public owner- 
ship are limited within their respective spheres but are linked in 
a well-balanced and equitable fashion so that neither the former 
is unnecessarily suppressed nor let loose as to damage the 
interests of others or endanger the good of society. 

Thus Islamic society is a mixed economy 
private and public ownership are permitted in the interest of 
the community. The fundamental principle that determines 
the areas of private and public ownership is the welfare of 
society: when former is thought to be beneficial to the com- 
munity, private ownership is allowed, but when the best alter- 
native is the latter, public ownership is preferred. It may, 
however, be mentioned here that the nature of ownership, 
whether private or public, under Islam is absolutely different 
from that under capitalism or communism. It is absolute and 
unlimited right of the individual under capitalism and complete 

negation of it under communism; but in the Islamic society, 
it exists as a normal right of the individual neither unlimited 
as under capitalism, nor completely suppressed as under com- 
munism. The right of ownership is granted to the individual 
or the state, whichever is considered to be in the best interest 


But no 


where both 


of the community. 
SECTION 9 


Economic Gradations : Islam does not advocate economic 
equality in the sense that all individuals should haye the same 
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or equal means of livelihood and that there should be no 
difference in their economic status in society. In fact, it 
supports social equality more than economic equality. It 
favours economic equality to the extent that wealth should not 


ver, the establishment of social equality is far more 
an that of economic equality. This is because 
or stratification can easily crop up in a society 
the attainment of economic equality. Therefore, 
upon social equality more than economic equality. 
Quran declares that all human beings spring from 
soul and are, therefore, equal in the eyes of God: 

ople, keep your duty to your Lord, who created you 
‘a single being and created its mate of the same kind, 
pread from these two many men and women.” (IV : 1) 


ind, surely We have created you from a male and a 
, and made you tribes and families that you may 
ach other. Surely the noblest of you with God is the 
(XLIX : 18) 
le of brotherhoad of man laid down in these verses 
y Quran i is on the broadest basis. “The address here 
general, who are told ‘that they are all, as it ROIS 


.dge of ea other. Superiority of one aver another 
otherhood does not depend on nationality, wealth, 
tt on the careful observance of duty, or moral 


! 
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1. ‘‘And whoever does good deeds, whether male or female, ang {INTRODUCTION N 85 
he (or she) is a believer, these will enter the gardens, and they 


will not be dealt with a whit unjustly.” (IV: 124) ualities between them within reasonable 


2esTnigura Al-Nebl': Paiste distribution of wealth can only 
“Whoever does good, whether male or female, and is a bel. © ‘ough equal redistribution but this hypothesis, 
ever, We shall certainly make him (or her) live a good life t proved even under the communistic system, 
and We shall certainly give them their reward for the best of 1 al and impracticable. It is absolutely essential for 
what they did.” (XVI: 91) nd progress of every society that the natural 


ility, intelligence and efficiency which are 
people, in the nature of their work, in the 
s of their office, in the service which they 
o the community, and its nature, and in their 


3. And in sura Al-‘Imran : 

“So their Lord accepted their prayer, (saying) : J Will not 

suffer the work of any worker among you to be lost whether 

male or female, Mele one of you being from the other.” 
(IIL: 199) Meration. Just as there is variation in nature and its 

Women along with men have also been given a share in the t 

inheritance of their parents : 

4. “For men is a share of what the parents and the near 
relatives leave, and for women a share of what ie; parents 
and the near relatives leave, whether it be little or much- 
an appointed share.”’ (I\ 

The principle laid down here is the basis of the Muslim Law 

of Inheritance which gives shares of the property to the heirs, 

male or female, of the deceased and only to the eldest son or? 
to the male or female, of the deceased and not only to the 
eldest son or to the male members of the family. 

(a) Economic Inequality: It isa prerequisite of purifica- 
tion of self or the development of human personality that the 
individual should have the right of ownership according to 
his means, which is natural instinct of man. And this natural 
inequality should not be abolished by any artificial means 
for differences in wealth are bound to occur in a society which 
allows private property and individual initiative in all walks 
of life. Islam allows private property but does not let 
these differences create classes of the rich and the poor 
with an unpassable social gulf between them ; but maintains 


y the maintenance of this difference, to the 
their remuneration is indispensable. There can 


es, the existence of economic inequalities among 
ot only natural but essential for the purification of 


will be deprived of an important but basic | 
his “Te He is left free 22, SenGie the: 
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If economic inequalities are abolished by artificial means, xy 


some of the modern socialists would have it, the individua| 
would not get any chance to develop these noble qualities ip 
him and, in fact, a very great stimulus in economic struggle 
would be removed ; and as a result, the individual would bk 
deprived of a vast field of action which nature has provided for 
him to develop his personality. 
The Holy Quran mentions economic inequalities among 
people in these words : 
1- ‘We portion out among them their livelihood in the life of 
this world, and We exalt some of them above others in rank, 


that some of them may take others in service.” 
(XLII : 32) 


2. Insura Al-Nahl : 
‘*And God has made some of youexcel others in the means of 
subsistence.’ (XVI : 71) 
3. And in sura Al-An‘am ; 

“And He it is Who has made you successors in the land and 

exalted some of you in rank above others, that He may try 

you by what He has given you.’’ (VI: 165) 
Human society is, in fact, based on differences in rank and it 
is through this difference that is organized and developed into 
a disciplined community. It gives opportunity to the individual 
to make use of his inherent qualities in the service of society 
and to the latter to utilize the available services of different 
people in the best interest of the community. The Holy Quran 
refers to this fact of life as a trial for the individual ; how far 
he is able to utilize the opportunities provided to him for the 
refinement of himself and betterment of the community. And 
this is the real purpose for which Islam maintains economic 
inequality and does not favour its abolition. 

It may however be noted that such verses of the Holy Quran 
do not recognize or recommend the class system, but merely 
state the facts of this life. And there is no doubt that people 
differ in rank and livelihood in every society, even in communist 
countries, like Russia and China, all people don’t receive the 
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same wages and all the conscripted people do not get equal 
rank in service. The inevitable fact is that differences among 
people in rank and in earnings do exist everywhere. 

} ppEies differences in wealth and rank do not lead to 
rgence of classes, the rulers and the ruled, the masters 


and servants etc., and all are equal before the Jaw ; and 
do not cate unbridgea ble gulf and inequitable barriers between 
the and the poor, it is permissible and lawful in Islam.? 

natural differences in wealth, as in other spheres of life 


is very ably described in the following lines : 
cialism is generally considered to be a remedy for 
y the inequality of opportunities created by an unjust 
ition and unfair distribution of wealth. When reformists 
ith a zea 1 for social justice see that society has been split up into 
01 er-nourished and the under-nourished, with superfluous 
i extravagantly squandered on the one hand and abject 
d insecurity on the other, their first cry is for equality. 
‘that men are born equal and hence they have equal 


Human beings are born with varying gifts. As they 


x in 


their bodies and their features so that no two indivi- 
‘among countless millions are ever completely alike, 
jiffer in their mental and other inborn traits. After 


has to mould as best ashe can. Itis only the broad 
x the human shape and human nature which may be 
he common inheritance of all humanity. If this is the 
ity meant by those who say that men are born equal, 


$ no quarrel with this idea. But within the framework 
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differences in natural endowments.’! The Quran says explicitly 
that some men are more gifted than others : 

“See how We have made some of them to excel others.” 

“At their base human instincts are similar in all individuals 
though they may vary in their relative strength. About the 
strong, unchanging bedrock of instincts the Prophet said: “If 
someone tells you that a mountain has shifted from its site you 
might believe it, but don’t believe him if he tells you that 
has altered his instincts.”! 

“So the Islamic doctrine is that men are equal or similar in 
some respects and unequal or dissimilar in other respects. 
Nature in general is a system of uniformities and diversities 


and a set of phenomena are uniform and diverse at the same | 


time. According to the Islamic teaching, any system of society 


that would try to create a dead level of equality among human | 


individuals would fail because it would contravene fundamental 
laws of Nature. But these natural inequalities must not be 
reinforced and fortified by artificial inequalities. Gifts are not 
meant to be hardened into privileges. Individual inequalities 
are real but no classes should be allowed to be formed on the 
basis of distinctive rights with special laws governing different 
classes. Society must not be divided into classes of the rulers 
and the ruled, the privileged and the unprivileged.’’! 

Islam recognizes these natural differences among different 
people in society and tries to maintain them at the same level, 
but it does not allow them to outstrip the natural limits so to 
divide society into two sections where the prosperity of one 
means the poverty of the other ; and thus become the cause of 
mutual tyranny and oppression among people- It has taken 
certain moral and legal steps to keep these inequalities within 
their natural limits. It teaches the people to regard the 
existence of differences in wealth as a means by which God may 
try them in this world. It is a part of their Faith that they are 
on trial in their respective economic gradations. God, by 


1. Khalifa Abdul Hakim, op. cit., pp. 176-178. 


a man | 
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ce of wealth to some, observes how they spend 
they regard it as their personal property alone or 
jers also share init. And the poor in their straitened 
whether they lose their Faith in God and become 
ous of the rich or keep their Faith and remain 
tolerant in their present condition. 
quitable Differences : slam permits differences in 
thin reasonable limits but dogs not tolerate that these 
ould grow so wide that some people spend their life 
| comfort, while the great majority of people are left 
fe of misery and hunger. The differences in wealth 
d natural and reasonable limits, because if it does, 
[ ; beginning of the end of the community as_ referred 
n in these words : i 
en We wish to destroy a town, We send comimand- 
its people who lead easy lives, but they transgress 
1; thus the ee proves true against it, so We destroy 
(XVII: 17) 
ds eerie cmnent to the people through His 
do good and be just and equitable in their dealings 
her people, but some of them, intoxicated by the 
of wealth; transgress those commandments and 
lawful shares of others and unlawfully accumulate 
eyond measure. These are the people who - widen the 
the rich and the poor and lead to the scat 
aerinttelth beyond. natural and equitabl 
ophet was in fact referring to’ is Co 
h h leads to unnatural inequalities, among 
He. olegiadizg 


ne, spent a “night i in a town a nade em 
g, aera of God's Droteton 


f it cea is eeiaute all 1] 
(in sli slam i e likes for himself”? _ 
Iman Aimad, No. 4880, new edition, quoted 
x ante Urdu yedition, op. cit., p. 263. oe 
ded ition, op. cit. » p- 9, No. 12. 


tedat 


nornin 
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It is a fact that Islam does not like differences in wealti 
between different people beyond a certain point. This is be 
it breeds enmity and hatred and leads to a bitter conflict 
amongst the various sections of the community which ultimately 
shatters its very foundation. When economic inequalities turn 
into inequitable trends and the have-nots become powerless 
Slaves in the hands of the haves of society, it is a signal for the 
destruction of those people. 

Islam would under no circumstances allow such a situation 
to arise or to continue for any length of time in society. It 
would take necessary steps to check economic inequalities from 
going beyond reasonable and natural limits. And such condi- 
tions would be created in society that would provice c 
opportunities to all in theiristruggle for livelihood and w 
enable every individual to make the best use of his ab 
intelligence and skill in his efforts. to win some p n 
in society. 


uld 


Islam takes every precaution to ensure that, in keeping with 
the conditions and needs of people, there is equitable distribu. 
tion of wealth. There is neither encroachment upon, 

4 violation of individual rights; neither anyone is al! 
accumulate wealth beyond reasonable limits, nor’is anyone left 
to starve ; but all are rewarded according to their abilities, 


responsibilities and economic needs. In other words, Islam 


does not advocate any kind of artificial equality in the possession 


or acquisition of wealth. It merely wants justice for every one 
in the acquisition of wealth, to which end it provides education 
and training for the people and adopts the necessary legal 
measures. This is the Islamic principle of justice by which 
excessive inequalities of wealth can be permanently removed 

It may, however, be pointed out that Islam advocates neither 
inequality nor does it preach equality in wealth but recognises 
natural economic gradation in society without concentration of 
wealth at any particular point. It would neither approve unjust 
differences in wealth among the various sections of the community 
nor would it recommend artificial measures for removing natural 
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differ aces in society. Its moral education will help in main- 
‘ i@ differences in wealth within reasonable limits and its 
jegal 1 easures will assist in spreading out wealth in the 


lity in Basic Needs: slam permits economic 
society, but favours equality in the basic needs of 
in. The right of every individual to basic needs is the 
ive feature of Islamic state. It is the primary duty and 


Se or creed, gets his basic needs according to the 
yf ‘right to livelihood.’ In fact, every citizen of the 
Y ranteed his basic needs and none will be. found 


“The son of man has no better right than that 
ve a ‘house wherein he may live, and a piece of cloth 
j le may hide his nakedness, and a piece of bread 
yater.” And Ibn Hazm explained the basic needs of 
1 as follows :”’2 

must have sufficient food to maintain his body in 
th and strength. 


nd provide him privacy, 

oly Quran explicitly states that, in spite of: sueaqiiatidles 

‘society, no individual should be deprived of his 

for all are equal in the right to livelihood. God 
e basic need to every creature on earth” and ‘the 

e, being the Vicegerent of God, has’ the foremost 

this purpose of God on earth : wit 

laced therein firm hills rising above it ; - and ‘ae it 
: % 

asured therein all things to give them nourishment in 


i ae by Moulvi Aftab-ud-Din Ahmad, Islam and Marxism, 
4 p3le pa niga 
ata quoted by Khalifa Abdul Hakim, op. cit., pp. 194-195, 
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_and the holy men haye always abstained from 

panions of the Holy Prophet even declared it, 
h more than one’s needs) unlawful ; but apart from it, 

I that accumulation of wealth is definitely against 

s because none ef one’s basic needs i is 


due proportion—in accordance with (the needs of ) thos, 
seek (sustenance). (XLT : 19) 


2. Jn sura Al-Dhariyat : 
“And in the heavens is your sustenance and that which yo, 


are promised.’” (LI : 29) a 

3. And in sura Hud : surplus wealth, whereas others’ right, on account 
‘And there is no animal in the earth but on God is the in it. Therefore, such a person who 
sustenance of it.” (XI: 6) surplus wealth from the community, is in fact 

4. Again in sura Al-Dhariyat : | e anc using the wealth of others. It is just like wealth 
= obtained by fighting and, before division, is considered 


“*Surely God is the Bestower of sustenance.’’ (LI 
5. Then in sura Al-Hajj : 


tt property of the fighters ; everybody can benefit 
“And We have made in it means of sustenance for 3 See eases cer cone, MuOL Ree psi tiore 
s ( ; ds is considered as dishonest.”*! 
for him for whom you provide not.” (XV : 21 yeh s 
In these verses of the Holy Quran great emphasis is laid on a a aah erigienas Men aap Baise iy 
the individual’s right to sustenance. But the question < z MGM bad casinos wn Weed Gut conde te 
Who taHould falal this great intention of God and be responsibk ] er have seriously propounded the theory that certain 
for its execution in this world? Obyiously, it is the duty of : = endowed beng Crp ac youre rances Withy oe 


f f d power of accumulating great wealth, but that 
the Islamic state to provide means of sustenance to every ain Ieaativithein private propery, ne rishtiyit 
individual living within its boundaries ; a state which does not gen Pp Lat gee Tee eA 
fulfil this intention of the Creator is not really an Islamic siat : pa as a social trust LOLS CORTESE by Aye 

é stamic rie, r 
z  — for nefi of their fellow-men. 72 


Be awe bad te 


A famous Muslim scholar, while commenting on this verse of mye] pot 
sura Al-Baqara that “He it is Who created for you all that is in Tn Hazm aaa gotes ee of the Sep llad ‘Proph 
the earth’’, says that all the things of this world, according to of this’ vi > _ Abu Sace 1 Khu ¥ P aes 

the intention of its creator/as contained in this verse, are the jeya be Sept Possesses oods more 
joint property of the people and the purpose of God by creating 39 . the s 

these things is to meet the needs of humanity. Nothing is 
absolute property of any individual but, in its creation, is jointly 
owned by all of them and is, therefore, their joint property 
Of course, in order to avoid. disputes and enable people to 
receive benefit, possession is regarded as ownership and so long 
as some one is in possession of a thing, no one can interfere 
init. But the owner himself should not keep in his possession 
more than his requirements but hand it over to the community, 
for in its very creation, rights of others are attached to it. This 
is why accumulation of wealth more than one’s needs is nol 
appreciated, even though Zakat may have been paid out of it, 


the 


hinan, op pp. 4 
, London, 1914, p. 295 


. 15 
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94 ECONOMIC DOCTRINES OF ISLAM 


before, I would never have delayed it and would have, undoubt. 


edly, distributed the surplus wealth of the wealthy among the 
poor Muhajrin.”! 

3. And Ali is reported to have said that ‘God has made 
it obligatory on the rich to meet the economic needs of the 
poor up to the extent of their absolute necessities. If they are 
hungry or naked or involved in other financial difficulties, 
it will be merely because the rich are not doing their duty, 
Therefore God will question them it on the Day of Judgement 
and will give them due punishment.””! 

After quoting verses from the Holy Quran and sayings of 
the Holy Prophet, lbn Hazm says that, “It is the duty of the rich 
that they shouid meet the needs of the poor and the destitute 

of their village or town. And if the treasury is not sufficient to 
meet their needs, then the state has the right to take their 
surplus wealth, if necessary by force, to meet the needs of the 
poor in the community. He further says that all the com- 
panions of the Holy Prophet are agreed upon this that if there 
is anyone hungry or naked or without shelter, it is incumbent 
upon the state to supply his needs from the surplus wealth of 

the rich (in case its own treasury is insufiicient).’’2 

Similar views are expressed by the author of Mukhtar-ul- 
Qawanain as shown by the following extract: ‘It should be 
known that three things are essential in the life of man, whether 
male or female, for they are all equal as far as the existence of 
life, complete satisfaction in obedience to God and the contin- 
uation of human race are concerned, and are dependent on 
these three things. It is, therefore, the duty of the Islamic state 
to provide every possible facility to all its citizens to acquire 
these things according to their needs and requirements. And 
these three things are: Firstly the provision of food ; secondly 
the provision of clothing (and shelter), for these two things 


1. Mukalla. Vol. V1, p. 158, quoted by M. Hifz-ur-Rahman, op. cit., 


pp. 44-45, 


2. Muhalla, Vol. VI, pp- 156-158, quoted by M. Hifz-ur-Rahman, op. 


cit., p. 44. 
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are absolutely essential for life ; thirdly the provision of a 
married life for it is necessary for the continuation of human 
face -aaanaee 
_The provision of basic needs is also emphasised in Badaia- 
iain these words: “It is obligatory on the guardian of 
a eas at he should provide food, drink, clothing and shelter 
for the needy, and if he be a suckling baby, then to arrange for 
his milk, for the purpose of maintenance is to meet the needs of 
the needy, for whom these provisions. are essential. If the 
needy, of necessity, is dependent on a servant, then in that case 
the livelihood of the servant will also be the responsibility of 
the guardian. »” And ‘the Islamic state as guardian of all its 
citizens is responsible for the provision of basic needs to all of 
them, The Holy Prophet and Abu Bakr, the first Caliph, 
strictly adhered to the equalitarian principle in the provision of 
basi ic needs ‘to the people, and though, Umar recognised the 
em ‘of the “First Muslims’’ and gave them higher grants 
red with other Muslims, he changed his opinion in the 
last d ; of his Caliphate and was inclined towards the principle 
of equality in economic matters.! 


He once remarked that “if 

I Oo live next year during the time of grants, I would 
certainly place the “First'Muslims” and the latter ones on the 
el and give them all equal grants and other 


allowances.””2 


~All, the fourth Caliph, was also in favour of equalitarian 


di ces, in puch matters. 3 


Rane by? M. Hifzur-Rehman, op. cit., pp. 152-154. 
u Yusuf, Kitab-al-Khiraj, Urdu translation by Muhammad 


— Siddiqi, 1966, p. 212. 


Kitab-al-Amwal, p. 264, quoted by M. Hifz-ur-Rahman, op- ete 
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in the field of economic needs and did not approve of | 
In fact, the Holy Propliets ‘and his © 


= 
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differentiation in the basic needs of various people and hence 
distributed wealth accordingly. 

To sum up, though Islam accepts natural differences jp 
wealth among people, it favours equality in their basic needs 
and advocates their “right to livelihood.” The wealth of the 
rich is not meant to aggravate the poverty of the poor, for i 
on trust from God and should be used under His guidance 
reflectec in the Holy Quran and the, Sunnah, for removing « 
lessening the poverty of the poor. In fact the prosperity of the 
rich should be a boon and not a burden for the poor members of 
the community. If the rich do not show any sense 
responsibility in the use of their wealth, then it is the duty of 
the Islamic state legally to force them to abide by its principles; 
and if the state treasury is not enough to meet the needs of the 
poor, then it should forcibly take the surplus wealth of the rich, 
in order to maintain the basic needs of the people, even though 
they had paid all their economic obligations, for according t 
the Holy Prophet, ‘‘In one’s wealth there is a due share bes 
Zakat.”! It may, however, be pointed out that it is 

necessary that all should have the same or similar means of 
livelihood ; what is required, and is absolutely necessary, is that 
all should have sufficient to meet their basic needs. 

(d) Public Maintenance; Islamic state is legally and 
morally respensible for providing, as far as its means permit, 
the basic needs to its citizens ; and unlike the modern Govern- 
ments, it does not confine its responsibilities to the provision of 

public Utility Works only, but goes far beyond that in guaran- 
teeing the basic needs to its citizens as well. If any of its 
citizens is deprived of any of his basic needs, it must come to 
his help, or it will be failing in its duty. It may, however, be 
pointed out that the Islamic state is only indirectly and 
ultimately responsible for its citizens and its duty is to avert and 
to redress the people in need. In’ other words, it is held 
responsible for the provision of basic necessities to the 


t is 


not 


1. Muhalla, Ibn Hazm, Vol. 
Rahman, op. cit., p. 123. 


VI, p. 158, quoted by M. Hilz-ur- 
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hen he is unable to provide these things him- 
10 circumstances, it should be burdened with 


of feeding, clothing and housing all the people, 
the very purpose of this scheme which 


s:mora I duty to:provide the basic needs io its “ett 
yt claim complete obedience to its discipline 
ees the basic needs of its people in need. This 
din sura Fatiha, where God Himself reminds 
that He is the Bestower and Cherisher of sus- 
he creatures in the universe and, after having 
of His favour, He demands obedience from 
AS such, it is incumbent upon an Islamic 
h € necessary arrangements for the provision of 
those of its members who stand in need 
rightly claim obedience from its members. 
nd property of the Muslims is always 
eee the, Islamic state Ageing internal 
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(i) Anfag (4166 SG4.2): Islam enjoins its followers to 
give away freely out of their wealth to help the 
poor and the needy inthe community. The spirit of 
mutual help without expecting any monetary © 
but merely to seek the pleasure of God is devel 
among people through high mora! educatio: 
training. The Holy Quran time and again 
the’ believers, as explained in another chapter, 
increase their saving with their Lord by giving to the 
poor among them, The Muslims, as a result of this 
teaching, became so enthusiastic about spending their 
wealth in the way of God that they asked the Holy 
Prophet what portion of their wealth must they spen 
on the poor and the general needs of society to win the 
pleasure of God, They were told to spend whatey 
left over after meeting their legitimate expenses. ! 
they are required, according to this Injunction of the 
Holy Quran, to give all their surplus wealth 
way of God, if they want to attain high degrees of 
piety and goodness, Then there are other verses of the 
) Holy Quran about these who hoard wealth and do not 
spend on the common good. They are given 
warning that if they don’t spend their wealth on the 
community, they shall be branded in Hereafter with 
their gold and silver made red hot with the fire of Hell. 
Both usurers and hoarders of wealth are regarded 
as the enemies of God and His Apostle and_ therefore 
of society.! 

The following verse of the Holy Quran reminds the rich 
members of the community that the poor have a right on their 
wealth : 

“And in their wealth is the right of him who asks, and him 

who is needy.”” (LI: 19 

This verse clearly speaks of the poor as having a share in 
the wealth of the wealthy and ifthe latter fail in their duty, 


1, oT 


in the 


severe 


Khalifa Abdul Hakim, op. cit., p. 192. 


99 


1 1 education and high ideals of piety, 
society which does not let any individual to be 
or clothing, or shelter. The institution of the 
guarantee against such an accident ; any 
omeless person can stay in the mosque and 


their help. 

Aik uties (4219 bss) 
on the pivot of the Islamic system for the 
ono funds to meet the needs of the poor and 
pless, nevertheless, it has other obligatory sources 
1 to supplement its income. The rich people 
to pay 23% levy of Zakat out of their total 


nnual ‘saving for the relief of the Poor. it is a 


: Although moral 


S spent in providing the needs of the poor and ~ 
destitute members of society. ic details ‘s ¢ 


the use of force in taking over th 
ch ; some are of the opinion the 


the rich to meet h 
in the community. Abul 
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that the surplus wealth of the rich must be taken over 
by the state with or without their consent by force for 
meeting the needs of the peor and the helpess, 


The people who hold these views argue that it is an 
tant Islamic principle that society must be organised in such 
a way that wealth, instead of concentrating in fewer hands 
continues circulating in the community. (LIX : 7) 


impor- 


state and 


Accordingly, all surplus wealth must come to the 
administered by it for the benefit of the poor members of the 
community. The Holy Prophet made it the duty of the state 
to ‘see that none of its citizens was deprived of the basic needs 
of life. 


Abu Dhar protested when he saw some Muslim officers 
living in luxury, They argued that the Holy Quran had ordain- 
ed the payment of Zakat and that after its payment their surplus 
wealth was purified according to the saying of the Holy Prophet, 
Abu Dhar argued in the light of the above verse of the Hol 
Quran and the saying of the Holy Prophet that “There was a 
right of the poor in the wealth of the rich besides Zakat.” He 
emphasised that “society must not become stratified into the 
rich and the poor and so long as the elementary needs of all 
citizens were not adequately met, keeping back of hoarded 
wealth by the rich was a kind of theft.”’2 


“Centuries after the first Muslim socialist, Abu Dhar, 
find Ibn Hazm taking up the question again quoting chapter 
and verse from the Holy Book, and sayings of the illustrious com- 
panions and successors of the Holy Prophet to prove his thesis 
that Islam wanted the abolition of poverty and indigence, and 
demanded spreading out of the National wealth, Islam allows 
private property but the right to it is not absolute, lbn Hazm’s 
Views are, in a way, am anticipation of the Beveridge Plan of 
fundamental! material security for all citizens.” 


we 


1. Khalifa Abdul Hakim, op. cit., pp. 190-191. 


2. Khalifa, op. cit , pp. 192-193. 
3. Muhalla, Part 6, p. 156, quoted by Khalifa, op. cit., p. 193. 
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d argues that Shaabi, Mujahid and Taus- all 
LY y has a claim on the wealth of the rich even 
‘the Zakat levy. Then he quotes Ibn Umar 
have said that “If Zakat tax is insufficient to 
ne Boo) re then itis the duty of the rich of 
i, Grow fe t an en the Holy 


creators of the wealth of the rich. 
ed many verses of the Holy Quran where 
poor” (+ 1 yall G=) are used instead of 
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digent without having the elementary needs of 
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treme thirst as a justification for individual violence. He cr}. 
ticises them and says that if thirst justifies it, why not starvation | 
or Jack of covering which might prove equally fatal. If a per. 
son snatching these things by force from a callous possessor js 
killed, the latter should be liable to be prosecuted for murder: 9 
if the withholder is killed in the struggle, then the curse of God ] 
be on him because he prevented someone from the exercise of a J 
rightful claim. Jt is high treason against God to prevent anyone 
from exercising legitimate rights. Abu Bakr, the First Caliph, 
fought a war to crush those who would nof pay Zakat meant for 
the poor. Ibn Hazm thinks that that justifieS violence against those 
who withhold surplus while poverty and misery still exists,” San 
“A communist preaching clash-war and violence and forci- eft i si ase ‘hunger and thirst, but not necessarily 

ble expropriation of all capital and all lands would feel very interference, Its objective i is normally achieved 
jubilant reading these authoritative versions of Islam and would Hy ht “education and training of its members and 
consider it good propaganda to ask the Muslims to risein the Hae measures ; but if, in spite of these normal 
name of Islam and dispossess all those who have any surpluses, ; that some individuals still exist who do not 
Some naive Muslims may be deceived but who know the total ecessities of life, then the state is duty bound 
pattern of Islamic life and are conversant with the basic princi. and redress such accidents of poverty. As the 


ples of its ideology cannot be easily trapped. What Ibn Hazm 
is saying can be properly understood only in the total setting of 9 
Islam. In the Islamic system, capitalism, feudalism and land- 
lordism that the communists desire to overthrow cannot develop 
as we have argued in this book in more than one place. Islam 
allows private property and personal initiative and does not 
envisage a totalitarian state arrogating all rights to itself and 
leaving the individual at the mercy and in the callous servitude 
of an impersonal regimenting machine. Communists compel 
every one to subscribe to the same ideology ; Islam does not. 
Islam is satisfied with the essentials of morality and social 
justice that should form a common basis between the conform- 
ists and the non-conformists alike. People are free to believe as 
they please and work as they please provided their work is not inte 
of an immoral or anti-social nature. People can earn wealth i sic nee 
with honest efforts and enjoy its fruits, but the fundamental ee fi E sary of 


— — & 


be created. beat restoration. When) such 
created by natural or economic forces, then 


er! fate be posgne sacrificed, because it is 
values, nor should the organic unity of the social 


pea rah 


elves, it naa the right, if the state treasury is deficient, _to 
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in Zakat or other Sadagat go to the Central 
imic state. 
of public maintenance pervades the whole 
n society. The individual is held responsible 
; family, his near relatives, society in which he 
or the whole humanity. 
7 Maintenance ; Every individual is responsible 
taining his own person and providing it the 


s of physical life : 


under certain conditions : Firstly, when the state finds it ex. 


tremely difficult to meet the basic needs of its poor members 
from the state treasury ; secondly, when there is exti 0% 

in the country and the rich are still having huge surp!) 
their vaults ; and thirdly, when the rich are extravagantly \ 
ful in their expenditure, or are leading extremely Juxuri 
and are likely to adversely affect morals and efficiency 
people, the Islamic state is entitled, even though there no 
poverty in the community, to take over the surpluses of 
people. But it should be mentioned here that the individ 
not be given the right to violence and can under no circum. 
stances be permitted to take the law into his own 
interfere with the liberty and property of other people 

(e) Public Maintenance and Modern States : 

a great difference between an Islamic state and M 
States in the scope as well purpose of Public Maintenance. 
Modern states usually undertake general Utility 
to a limited degree, social utility services, but the 
their work is very much limited. Some of the modern \\ 
States provide a minimum social security to_ its 
but it is limited jin its scope ;it provides benefit o 
have participated in their contributory 


yj and neglect not your portion of the world.” 
(XXVIII : 77) 


TI “re is 
es not the prodigals.”” GViLIE: St) 
oly / Prophet explained this principle of the Holy 
saying that your body has a right on you which you 

get. And this individual responsibility, in itself, 
and perfect that, in truly Islamic society, no one 
n idle ; but every one would be struggling hard in 
Tight to earn as much as he could for his and society’s 


Work j 


those persons who 
scheme, while others, who were cither too old to join th 


when it was introduced, or could not join it for one reason of 
another, are excluded from its benefits. Thus even Be limited = not only for themselves, but also to ; 


ak ig ged in the ie stat ae : a nb 1s of their family. The Holy Qurai 
and is BLOM ed in return to ose who have contribute s to be helpful and generous to th 
towards it. 

atives inthesewords: 


The Islamic state, on the other hand, is legally and morally have enjoined on man concerning 


responsible for the provision of basic needs to its members, 
It is in fact held responsible, unlike modern states, for providing 


amily Maintenance: Islam gives such moral educ 


5 two HEE SAY i give thank 
ona has 


the necessities of life to all its citizens. And it is the distinctive » ; are 
feature of this state that, along with socia! utility services, it . as ; 
takes the responsibilit ic Mai é Ul. Every ‘ salt ies 3 le ; loswrtidl 
citizen is cecaneed a, | eer ieee “ of thi ; ; ssors cofere prprare ee 2 
: J § Cause of tis - rah, e f , 
Ordinance of God han other believers.’ (X? 


responsibility of public maintenance that all funds collected 
_ie 
73 


106 ECONOMIC DOCTRINES OF ISLAM pee INTRODUCTION 107 
Family maintenance, which Islam has greatly advocated and 
preached, is the backbone of family unity which in turn is the 
foundation of society. The Law of Inheritance which distributes 
property of the deceased among scores of his relatives further 
cements the ties of family unity. This principle of family 
maintenance is explained by an example in the story of prophet | 

Moses and a servant of God in these words : 

3. And as for the wall, it belonged to two orphan boys in the city, 
and there was beneath it a treasure belonged to them, and 
Sather had been a righteous man. So your Lord intended the 
they shoud attain their maturity and take out their treasure~ 
a mercy from your Lord.” (XVIII : 82) 
Thus the two boys benefited from the inheritance which 

their father left and which he had earned with hard and honest 

labour. 

(iii) Individual’s Social Responsibility: The principle of 
public maintenance also operates between the individual 
and society, both ways. Both the individual and 
society enjoy certain rights and owe certain obligatio 
to one another and their welfare is very closely linked 
together. The individual is expected to properly and 
efficiently perform every duty entrusted to him for the | 
common good : 

«And say, work ; so God will see your work and (so will) His 

Messenger and the believers.”” (IX : 105) 

Every individual, according to this verse of the Holy Quran 

should endeavour to protect the common good in such a way An another in righteousness 
as if he was its guardian and protector. The Holy Prophet not one « el and aggre 
described the individual responsibility for protecting social wel- A er hinges oe 
fare in these words: ‘Those who honour the boundaries 9) 

ordained by God and those who don’t are like the people who 
together bought a boat. Some of them occupied the upper part 
of the boat and some the lower part. Those who were occupy- 
ing the lower part of the boat had to go upstairs to fetch their 
water ; they thought that it would;be much better if they,were to yyid Quid, 0 


: : ul ine 
make a hole in their part (to get the water), thus they would be Se Qutb, re a 


Tf the wests would let them do what they 
iat ‘be destroyed ; but if they stopped them 
would not only save themselves, but save 
i g that boat.”! 

as in these words very explicitly des- 
ip between the indiyidual welfare and the 
action of a few individuals can, sometimes, 
mmunity. If a few individuals were allowed 


<i these circumstances, has the right to with- 
E nt expenditure ‘and take away their surplus wealth 
of those who have little or nothing to aaa 


one ‘can be absolved of his responsibility to the 
Islamic society and every individual is regard- 
the same time a guardian and a ward, The 
escribed this dual responsibility of the individual 

i “Everyone among you is a guardian and as 
intable for his wards (on the Day of opeale nea oe 
bligatory duty of every Muslim to ‘cooperate, foe 

3 the rules of Piety, with others “for the « mmon 


fe bsoi yils $ whreteh om 


+P. 
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taking any positive action to undo them, is as bad as encourap. he rich and the poor widen beyond natural 

ing evil in society. Islam tolerates neither of these situations s, i 

Very ordinary and simple acts of feeding the poor are appre. 

ciated and abstaining from these simple acts of benevolence 

are condemned by the Holy Quran : 

1. “Surely he believed not in God, the Great, nor did he urge the 
feeding of the poor. Therefore he has not here this day q 
friend, nor any food except refuse, which none but wrong 
doers eat.” (LXIX : 33-37) 

2. In sura Al-Ma‘un : 

“Hast thou seen him who belies religion? That is the one 
who is rough to the orphan and urges not the feeding of th 
poor. So woe tothe praying ones, who are unmindful of 
their prayer.” (CVIL : 1-3) 
Just see how far Islam goes in emphasising the importance 
of individual responsibility in safeguarding the principle of q nst their growing up. And whoever is rich, let 


Social maintenance. If individuals do not realise and perform : sand whoever is poor let him consume reasonably. 
their social duty properly while the few capitalists in their lust e n you make over to them their property, call wit- 
for wealth and power weaken its very foundation, the whole : fropresence,*? Dr (IV. : 6) 
society, along with these individuals, will suffer its consequences, TR aie ; ; ‘ 
The Holy Quran refers to this state of society. refers to the orphans, but if the wealthy behave 

The wealthy intoxicated by their wealth and power, deny a aa infaat) orphans and ests theis wealth cay 
the rightful share to the poor and indulge themselves in luxury the state has the right to protect their property inyyy 
and extravagance, while thousands are deprived of their bare eguard the interest of the community by taking pO 
necessaries of life. Such inequity and injustice breed discontent Se elt UNE Ce mess oDaDy meansiot Bale 
and hatred among people and gradually lead all, including the 
wealthy, to destruction. It is the foremost duty of the in- 
dividual, under these circumstances, to condemn such inequities 
and cooperate with the state to end these unnatural inequalities 
of wealth in the community. 

SECTION 10 

State Responsibility : Society like the individual is also 
accountable and answerable to God for the weak and the poor 
living in its fold. It is responsible for strengthening the weak : 
and providing sufficient means to the poor to enable them to WEkhy iets vere gon wate 
meet their basic needs, It is also the duty of society not to It f 9% wae © poverty.» 5 ERGY Mn aia’ t 


fo ee, or to go to war, it must go to these 

ding the Tight principle : 

eason have you not to fight in the way of God, 

ak among the men and the women and the 
5 qa@g & (LV : 75) 

‘otect the wealth and property of the weak 

from the aggressors. 

orphans until they reach the age of marriage. 
nd in them maturity of intellect, make over to 

Beper ey; and consume it not extravagantly and 


sin the trea 


“INTRODUCTION an 


110 ECONOMIC DOCTRINES OF ISLAM vee 


en the Holy Prophet described mutual help and co- 
the Muslims in these words: “One believer 
f) a » building to another believer, every one 


“Nay, but you honour not the orphans nor do you urge on 
another to feed the poor, and you devour heritage, devouring 
all,”” (LXXXIX : 17-18) 


0 


These verses of the Holy Quran show the importance of Public 
Maintenance in Islam, which condemns those who deprive the 
weak and the poor of their minimum rights. It also shows 
what Islam feels for the poor and the weak. It takes every 
possible step to help them and warns the wealthy that their in- 
difference and injustice to the poor and the weak will bring 
upon them not only the wrath of God but will also destroy 
them along with their wealth. The Islamic state is made res- 
ponsible for providing to the poor and the weak out of the 
public funds taken from the surpluses of the rich, so that no one 
is left hungry, or naked, or shelterless in the community. ! 


dequate to meet the needs of the poor and the 
Mobilises its resources to help them. The main 
jurists is of the opinion that, though it is law- 
Id surplus wealth (from public benefit) after paying 
ties, it is against piety for social rights now apply 
ind it should be spent on meeting social needs. 
The Holy Prophet explains the principle of public mainten- eects haffari and some jurists consider it unlawful to 
ance by saying that one who has an extra camel (transport), surplus wealth after meeting one’s personal needs. 
should give it to the one who has no camel (transport); one who hat it must be spent on satisfying the needs of other 
has surplus provision, should give it to the one who has none; Us unate members of the community. So long as there is 
one who has two persons’ food, should take a third (as his even one poor person who is unable to meet his necessaries of 
guest), and if it is for four, he should take fifth or sixth person lus wealth, according to them, must: be coliected 
(as his guest). It was the result of this teaching that poverty nd spent on the poor. The Holy Quran emphasises 
was conspicuous by its absence during the early Caliphate. All poor have a right in the wealth of rich ([V : 19) and the ad 
the Muslims helped one another, and, above all, the Caliphate rophet explained this right of the poor by saying that a 
was the ultimate resort of those who could not earn sufficient to and luxuries of the wealthy are the products of 1 
meet their needs. Ummat-e-Islamia is, in fact, like one body, he poor workers. National wealth is the Cen 
ind which should flow in all directions ac 


and the same feeling pervades from one part to the other, If 3 : . : 
one part feels any pain, all other parts feel the effect of that so (eh Sa saeanoelidstonges blocked at any on : 
0 low in. i parts o 


pain. The Holy Prophet has described this state of the Islamic 
society in these words : » Dad be 
5 : ; i ied eddaaap ay 
1. “In kindness, benevolence and mutual love and affection ‘mentioned a above seem to sho 
the Muslims are like a body. When one of its parts feels any idi 
pain, then every part of the body through sleeplessness and ‘ 1 
fever shares its grief.” rs to organise social maintenance in a its p Pp 
Ta sible forms on the basis ; that the i dividual and social bjei 


1. M. Ali, Holy Quran, pp. 1173-1174, Note 2727. 
2. Bukhari and Muslim, quoted by Sayyid Qutb, op. cit., p. 138. and Muslim, quoted by Sayyid Qutb, op. cit, p. 139. 
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are the same and the different areas of activities should cooper. 


ate and work together to perfect the whole. 
(i) During the Time of Holy Prophet : 


the poor from the Bait-al-Mal 


were sick, invalid and unable to do any work, 
selves. 


and destitute who came to him and asked for help. 


The income of Bait-al-Mal was yery small during the time 


of the Holy Prophet, the only source being the levy of Zakat 
which was not much because the Muhajrin had left all their 
wealth and property in Mecca and were now sharing in the 
wealth of the Ansar. But whatever was collected for Bait-al-Mal 
was spent onthe poor members of the community. Later on 
spoils of war augmented the Islamic Treasury, four-fifths of 
which was distributed among the fighters and one-fifth reserved 
to meet the poor. But share of every one was determined 
according to two principles :- Firstly, every fighter was paid 
according to his efforts ; ordinary foot soldier was paid one 
share, while a horse-man was given two shares, one for himself 
and one for his horse. Secondly, every one was paid according 
to his needs ; a bachelor was given one share and a married man 
two shares. 

When Banu Nazir left and their properties were occupied 
by the Muslims, the Holy Prophet distributed it equally among 
the Muhajrin who had no means of livelihood: Two Ansar who 
were poor and had no means of living were also given share from 
that property to enable them to support themselves and their 
families. The Holy Prophet thus tried to provide basic needs 
to every member of the community who was found destitute or 
invalid and unable to provide for himself and his family. 

(ii) During the First Caliph: Abu Bakr, the first Caliph, 
strictly adhered to the policy of public maintenance 
initiated by the Holy Prophet. He even’ declared war 


The Holy Prophet 
always provided financial assistance to the needy and 
; employment to those 
who were able to work and monetary help to those who 
them- 
He even paid debts of the poor debtors who 
could not themselves repay it and helped every poor 
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on those people who had refused to pay Zakat. As it 
s the right of the poor and the destitute on the wealth 
e rich members of the community, Abu Bakr did 
hesitate to take their rightful share by force. He 
declared : “By God! If they refuse to pay one rope, 
‘to the foot of a camel, what they paid to the 
Prophet, I will declare war’ on them for their 


followed in the footsteps of the Holy Prophet in 
giicyincome from Zakat. He paid equal grants to all 

ions of the Holy Prophet and did not distinguish 
rliest Muslims (cw 9¥! ene \+) and the later con- 
en the slave and the free and between men and 
Lwere iven equal allowances. Thus he adhered to 

of equality (concerning economic need) during the 
totally ignored the virtue of good deeds and service 


ed countries'and Abu Bakr started distributing 
ng the people, ‘Umar, anda party of the companions 
e earliest Muslims (ats ‘ox -) should be given 
yver the later converts and paid higher grants. Abu 

: “Lam fully conscious of the superiority and 
f the people you have mentioned ; but it is a thing 
e rewarded by God. But here is a matter of liveli- 
quality is better than the principle of preference.”?2 

Caliphate of Abu Bakr, all the citizens of the 
: iven equal share from the income of 
as income increased, all the Muslims eq 
n it'and none was left poor. Abu Bakr bel 
itarian spirit of Islam and acted on ped 
f surpuls wealth during his Caliphate. 
he Caliphate of Umar : During the Caliphate « 
‘the equalitarian principle in the distribu 


——e | 


s via was Pua by the pea of 


Khiraj, op. cit. cn 
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missed them; No one had the courage to do anything against 
th sion of Umar. He could institute an inquiry about the; 
wealth amassed by any governor or military commander with 
a yiew to know how he had acquired it. If it was misappropri- 
sedtman public funds or gained through unlawful means, he 


ference. Umar did not like to pay the same amount 
to those who had fought against the Holy Prophet and 
those who had fought on the side of the Holy Prophet, 
He wanted to give preference to the earliest Muslims 


(cals¥! exe) over the later converts, for he was of the 

opinion that the trials which one had gone through in once confiscate that wealth and award suitable punish- 

Islam must be taken into account when fixing one’s the guilty person.’ A man of. his calibre, who could 

share from the surplus wealth of the nation. And governor or military or civil officer of any rank at 
caSakS apd no, one had the courage to gommis any 


principle of justice demands that one’s eiforts and 

labour spent in the service of Islam must be taken into 
consideration and properly rewarded.! 

Abu Bakr’s opinion was based on another principle : People 

had embraced Islam for the pleasure of God and their reward 
was with their Lord Who would compensate them fully on the 
Day of Judgement. In this world one must have just enough to 
one’s basic needs,! 
These are the two fundamental views in the distribution of 
surplus wealth among the people. The opinion of Abu Bakr is 
nearer the equalitarian spirit of Islam and more appropriate 
in creating equality among the Muslims. This policy is also 
more useful and effective in protecting ysociety from the evil 
effects of unnatural differences in wealth. If one section of the 
community obtains wealth more than the rest and continues in- 
creasing it year by year through profits, it will ultimately create 
unjust and unnatural differences in wealth among them, with all 
its accompanying evils. But Umar adopted a policy of pre- 
ference in the distribution of grants and allowances and gave 
huge amounts to the early companions of the Holy Prophet, 
those who fought in the battle of Badr and Uhad and the rela- 
tives of the Holy Prophet! 
He was a yery strong and efficient ruler and could eifective- 

ly maintain the differences in wealth within natural and equit- 
able limits. Whenever he received any complaints from anyone 
about his governors or other senior military or civil officers, he 
at once called them to the capital and, if found guilty, dis- 


Teeoged his opinion and swore that if he lived next 
d equalise all the SsAAES and allowances of people. 


ph einer: ‘the opportunity again to make the decision 
T had made before, I would take away the surpluses 
rich and. distribute it among the needy.’’ 

ns very likely that Umar had foreseen the consequences 
ual distribution of wealth among people and therefore 


came apparent during the Caliphate of Othman who 
amounts! of wealth to different individuals. shy 


in his ‘very first address to the nation, — he sai 
Whoever amongst the companions of ad) Sy ¥ 


oe should know that this superiority will eae it 
before God Who will reward him for it. Understand 
WszBoexer stood up at the call of God and the ao 


}. Kitab-al-Khiraj, op. cit., pp. 202-203. 
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married man according to this principle. It is necessary that 


ithe need of the recipient must be taken into consideration along 
with his labour and effort in determining his allowance. 

5. Social Security : According to the principle of Socia] 
Security, the Islamic state guarantees the basic needs to all those 
who are sick, old, needy or invalid and are unable to work, 
Umar, gave grants from the Bait-al-Mal to all such people, 
including non-Muslims. He provided for the old, sick and 
blind Jews as well as lepers and invalid Christians, 

6. Social Maintenance: According to the principle of 
General Social Maintenance, every town and _yillage is held 
responsible for the death of anyone due to starvation within its 
boundaries. And every hungry and thirsty person has the right 
to take food or water, by force, if necessary, from its owner to 
save his life ; but remember, only to save one’s life, and not to 

enjoy on other people’s labour. 
; SECTION 11 
Payment of Grants 
The principle of Public Maintenance was fully established 
and maintained during the Caliphate of’ Umar and differen 
‘departments were created for distributing grants and allowances 
among the people and registers were maintained for that 
purpose. 

‘1. Department of Military Service: The function of this 
department was to distribute grants‘and allowances among those 
people (and ‘their families) who were engaged in fighting. 
Volunteers as well as regular soldiers were given grants and 
allowances to maintain their families for they were not paid any 
salaries, 

‘Imam Abu Yusuf describes the formation of this department 
in these words! ; “When God extended the conquests during 
the Caliphate of Umar, and the Persians and the Romans were 
defeated, he called, the Advisory Council of the companions of 

-the Holy Prophet and said, “I have decided to keep wealth in 
Bait-al-Mal (the state treasury), for it will be useful for paying 


Pp. 206-209. 


1. Kitab-al-Khiraj, op. cit., 
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o the people, I want to know your opinion. The 
plied, ~*Do as you think proper for the hand of 
Then Umar fixed grants for various cate- 
ple and called for the preparation of registers to 
ssary entries therein. Then Umar enquired whose 
be written first in the register. Abdur Rahman 
Start with your own name.”” Umar said, “By 
do this but I will start with Banu Hashim, the 
Holy Prophet.”” 
iers were paid allowances for their families as well; 
t of allowances was determined by the number of 
each soldier ; extra allowance was paid for every 


re 


artment of Judiciary and Executive: This depart- 
‘concerned with the payment of grants and allowances 
and other executive officers of the Islamic state. 
of all the judges and executive officers and their staff 
by this department and they were paid annual 
hich were determined on the basis of two princi- 
c tly, it must be adequate to meet their families needs, 
‘might not be tempted to take bribes ; secondly there 


Bi Ava Yusuf, while describing diese deps 
SRE ! Send orders pee ‘the boun 
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“As it is not possible for the Imam.to collect himself al] 
Sadagat ((64~2), Zakat and Ushr (5+£)) and to settle dis. 
putes among people at every place, it is incumbent upon him to 
appoint judges and collectors to do'this job for him. It is also 


necessary that he should pay them allowances from the Bait-al- 


Mal.””! 

And Imam Abu Ubaid says that the allowances of collec. 
tors, officers and guardians of Muslims should be paid from 
the Bait-al-Mal according to fhe effort and nature of their 
work.2 

3. Departinent of Education and Propagation of Islam : 
those people who were engaged in imparting the basic teaching 
of Islam and in propagation of its message were given annual 
allowances from the Bait-al-Mal. . Even though this service was 
done in the name of God and His pleasure alone, it was regard- 

ed the duty of the Islamic state to. provide sustenance to their 
families, so that they might not be deprived of the means of 
livelihood. Umar and Othman made special arrangements 
this department during their Caliphate and fixed allowances for 
teachers and preachers. According to Ibn Jauzi, Umar a: 
Othman paid annual grants to the Muazzin (05$-}, Imam (+ 
and the teachers (p44). 

4. Department of Social Security: © This 
maintained the register of grants for the needy, the destitute and 
the poor. The purpose of this department was that no one in 
the Caliphate be deprived of the means of livelihood. Ail those 
people who were old, invalid, orphans or widows, or for any 
other reason unable to earn their livelihood, were paid annual 
grants from Bait-al-Mal. This department was created on the 
basis of the verses of the Holy Quran concerning Sadagat and 
Zakat and the sayings of the Holy Prophet which explicitly say 
that Sadaqat should be collected from the rich and spent on the 
poor and the destitute members of the community. 


: All 


f 
lor 


department 


1. Kitab-al-Khiraj, Op. cit., pp. 514-516, 
2. Kitab-al-Amwal, p. 606, quoted by M., Hifz-ur-Rahman, op. cit., 


pp. 144-145, 
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or ted by Ibn Jareer that once some people” came to 
; et. ‘They were bare-footed and naked and 
ng by their side, they were mostly from the 
’). Their faces reflected the condition of 
ger ; seeing their condition, the face of the Holy 
me red and he went into his room. Afterwards he 
d some verses of sura Al-Nisa and Al-Hashr 
had created all human beings, whether rich 
small, from one man Adam, therefore they are 
_ Man should fear God and think of what he 
od for tomorrow on the Day of Judgement.’’! 
called some people of good appetite to. deter- 
ht of livelihood of the poor. He kept them for 
i en accordingly fixed the food allowance for 
It is reported by Abu Ubaid that once Umar was 
eight (++) in one hand and measure (4-9) in the 
Saying that he had fixed for every Muslim two 
‘of wheat and two measures (3) of olive oil and two 
of vinegar per month. Then one man stood up 
the same amount was given to a slaye. Umar 
for the slaves as well. Then Umar stood up on the 
n and addressed them. After praise of God and bless- 
Holy Prophet, he said, while he was holding weight 
asure (44) in his hands, that he had fixea monthly 
llowances for them,”3 _ ial 
ere separate registers for pec calcacmael 
and fighters were paid grants and allowances 
ith obtained as Fai (4) ; while the need 
given help from Zakat, Ushr and oth¢ 
‘the duty of the Caliph (ie., the Islami 
needy, the poor, the destitute, orphan: 


; he translation by Maulana Wahi 
ma Mur tumor i 
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travellers and the poor debtors from the Bait-al-Mal and help 
them with monthly, or annual or bi-annual allowances apg 


grants. 


(5. Public Maintenance for All; The Islamic state is 


ponsible for providing the basic needs to all its citizens 
irrespective of their:caste, creed or colour. During the Caliphate, 


all the poor and destitute non-Muslims were given help from 
the Bait-al-Mal to meet their basic needs. Umar paid allowance 
to the sick, old, widows and orphans of the Jewish and the 
Christian communities living in the Islamic state without any 
distinction during his Caliphate. 


There is clear indication that if'any non-Muslim citizen ” 


(3) of the Islamic’'state joined the’ Muslim army of his own 
free will without any coercion, and fought for the Islamic state, 
payment of Jazia (4254) was written off and he was paida 
reasonable share’of the spoils of war along with Muslim soldiers 
and, if the Caliph thought it proper, was paid an allowance like 
any other fighter.’ It is clearly stated "in contracts with the 
non-Muslim (_~>) citizens ‘of ‘the Islamic state, e.g., in the 
contract at the conquest of Jarjan, it is mentioned: “Whoever 
from amongst you (Zimmis) ‘we ask for help in the fighting, 
will have his reward for his help in the form of remission of 
his Jazia (25>), which he will not be asked to pay.’”! 
And at the conquest of Azarbaijan (Olt 31), it was written 
in the contract that whoever (from amongst the Zimmis) would 


fight with the’ Muslim army, would have his Jazia remitted for 


that year.”2 ‘Balauzari mentions that Ubaid Ullah bin Zaid 
invited a large party of Bukhara to'\come under the protection 
of Islam and that, in return, he would fix an economic grant 
for them to’ meet their needs. They willingly accepted it and 
settled in Basra.3 And during the Caliphate’ of Abu Bakr, 
Khalid bin Waleed signed a contract with the people of Heera 
which runs as follows: “I promise that if anyone from amongst 


' Tabari, Vol. 1V, p. 254, quoted by Hifz-ur-Rahman, op. cit., p. 149. 
: Ibid., p. 149. ; 
3. Fatuh-al-Baldan, p. 269, quoted by Hifz-ur-Rahman, op. cit., p. 150. 


Teg. 


» the allowances At grants given to the non- 
ns (2 mmis) who joined the Muslim army, but the 
ive allowances and ‘grants to all the poor, 
3 ‘destitute without any distinction of caste, 
d and did not deprive anyone of his basic needs. 
cident during, ‘the Caliphate of Umar throws 
n thi is fact : B 
r visited ‘a place and saw an old blind man 
quired from him who he was and he replied 
"Umar asked him what had forced him to 
replied that that had been forced upon him by the 
aie fazia, economic needs and old age. Hearing this, 
[his hand, took him to his house and gave him 
available. Then sent an order to the Treasury 
|; “Make enquiries about this and other similar 
by God! We cannot be just if we take the 
ia) of their (Zimmis) youth, and leave them in the 
f begging in their old age. In the Holy Quran 
; daqat'a are meant for the needy and Ne destit 


; 

f the baile of th 

ia from all “such People 
it-al- Mal.” mY 
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Huzaifah replied that that was much less than what he had leq 
with them and Othman said that he had left twice of this amougy 
with them, Hearing this, Umar clarified the importance of this 
“Beware! By God, if I remain aliye§ 


I will leaye the widows of Iraq so much that they will not be 


problem in these words : 


dependent on any rich person after me.””! 


The system of allowances was established and organised 
under different heads in order to fulfil the purpose of the public 


maintenance in the best possible and most efficient way. 
6. Payments of Grants by Umar; 


that Zaid reported from his father who heard Umar bin Khattab 
“I swear by God without Whom there is no god, 


saying that : 
that there is not a single individual who has not got a right ip 
this wealth (received from people) even though in practice he 
May get itor not. And no individual has more right in it than 
any other except a slave. My position in this respect is like 
anyone of you, and our grades will be determined in the light 
of the Book of God and association with the Holy Prophet, 
All the trials through which a person has gone and the icad he 
has taken in accepting Islam will be taken into account. By 
God! If I live even a shepherd in the hills of Sana will get his 
share from this wealth at his own place,’’2 
“He fixed an allowance of 5000 dirhams per annum for any 
one who had fought 1 in the battle of Badr, and for ail others 
whose Islam was of the same degree as those who had fought at 
Badr, e.g., who had migrated to Abyssinia, or fought at the 
battle of Uhad were given 4000 dirhams per annum ; children of 
those who had fought at Badr received 1000 dirhams, but 
Hassan and Hussain for their relation with the Holy Prophet 
received the same amount of allowance as their fathers, i.e, 
5000 dirhams each. Every one who had migrated before the 
Conquest of Mecca was given an annual, allowance of 
3000 dirhams ; and those who embraced Islam at the conquest 
of Mecca were given 2000 dirhams cach and young children 


1. Kitab-al-Khiraj, op. cit., pp, 215-210. 
2, [bid., pp. 201-212. 


Imam Abu Yusuf writes 
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Ansar also received the same amount of 
aaehy 5/;: 

mination of allowances for common people, he 
‘their position, knowledge of the Holy Quran 
-way of God (Jehad). All others were placed 
ants of 2100, 1000, 900, 500 and 300 dirhams 
people of Yemen but no one received less than 
nnum. p Unian also ia that if more wealth 


strictly the rules which he had laid down in 
e allowances. In‘certain,.cases it was, not con- 
1 to follow those rules and some individuals 
n higher allowances than other people. of the 
Umar Ibn Abi Salma, who was the son of 
neen Um Salma, was given 4000 dirhams. When 
n Abdullah , Ibn Hajsh objected, Umar replied 
iving him more because of the place in which he 
he Holy Proph et, and the one who was objecting 
mother like Um ‘Salma and then he would accept 
Iso. fi ed 4000 dirhams for Assama bin Zaid, at this 
in Umar | said that he had fixed 3000 dirhams for — 
d 4000 ithanis? Por Assama, even though he i count 
battles in which Assama could not partigipate. “Umar © 
t he had given him more for he was déarer ces 
ogals and his father was also dearer to him 
ae anne Him, eda, 117 abl wee a 3 
‘fixed 1000 dirhams for Asma bint Umees, wife of 
Um ‘Kalsum bint Uabah cor ma we 
“Masuad. “He gave these hi ‘ig shy : 


- 


(iv) Expenses cf Orphans: The expenses of the poor 


1. 
2. 
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conscious of his duty aS head of the’ ‘Caliphate 


ery, poor iy maggie oS “were 


more than other women of the same status because of thejr 
relation to those men who had preference over others.! 


Main Features of Umar's Policy: The main features of ¢ to earn : 1 
the policy of Public maintenance during the Caliphate of Uma disease tc th ecaliph would! be answerable to God on 
are as under: Onée a beduin claimed clothing for 

(i) SocialnSebutiry for Aill\: “Umar made all the necessary “but! Umar “told him that if he did not 

arrangements) and took every possible step to ensure at would ha ppen ? Beduin in reply read 

that no one’ was left hungry or naked or shelterles “3 rioned about me on the Day of 
in the Islamic state. -It was the standing order of the uu will bo surprised. ‘Then you will have to go 
Caliph that ‘invalids, weak, sick, old, orphans, widows, eaven”’. Hearing this, Umar wept so much that 
unemployed, disabled et¢.; all such people, who were ge j 
in need of help, should be provided with the means of pee s forgiveness for not having anything else to'give. 
subsistence from Bait-al-Mal.2 lent is reported like this: | Umar once’saw a 
And all the poor and tlie destitute, irrespective of their ui fH ie I ha hes eile ea te 
caste, colour or creed were given financial help from t ite this hi e hafmed)s\with f 
Bait-al-Mal]. Jewish rabis and Christian monks who § eine pent he suasy overd be inicchs with! feat 
were sick or old or disabled were provided with the hdang and Cag See ee 
means of livelihood from'Bait-al-Mal.2 can ples show how important. the oties of public 
(ii) Assistance to the Travellers’: Guest houses were built as regarded by, Umar and how much trouble did 
in the cities and towns where travellers were given free sonally to, fulfil his duties to the public. The 
food and lodging at the expense of Bait-al-Mal. tact from Azala-al-Khafa throws sufficient light on 
(iii), Allowance for New Born Babies: The expenses of s a He curing the ec ee ees 
nursing and breeding for the fondlings were paid from iit Meee % family 25 ibs feuies sof 
Bait-a]-Mal, and the parents were given allowance for 
every new,born child ; in the beginning 100 dirhams 
per child per annum were fixed but the amount was 
later on increased. 


own money for her. “Whenever | 
from ‘the battle-front, , he would 


digive their husbands’ 1 


orphans were paid to the foster parents from Bait-al-Mal; 


but the expenses of the rich orphans were paid from ; 
their property or estates which were managed by the © mi ead their “Yfetters. “He d also go orn 
Islamic state and everything possible was done to to fetch | x ers'and i ir omeose nad nik writen 
increase their wealth by trading. far 1en send to'their husbands." w ‘anaes 


Kitab-al-Khiraj, op. cit., p, 201-214, ; | a, ‘Shah’ Wali “Ull 
Ibid., p. 387-391, Ya- Hamwarioun Ka Islami Hal, 1958, pp 2 
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it ite or invalid uncared for or unprovided from the 
Py As ) 

g the Caliphate of ¢ athraan and Ali ; Othman kept 
fgrants and allowances and gave large sums of 
erent people. Though he believed in the equalitarian 
‘the basic mecds of people, he maintained the 
i grants and allowances: at the higher level. 

, _yery generous in granting gifts to some 
on ithe fhole the system of public maintenance was 
and the _ Poor _and the needy were properly 
he Islamic state during his Caliphate. 

bu Bakr; and adopted. the. principle of 
ibution of allowances among the people. 

er nts t all the people irrespective of their social 
sition in Islam, or relation to the Holy Prophet, 

in the earliest battles of Badr and Uhad etc. He 
uish between one or the other and treated them 
ic matters. The system of public maintenance 
d the poor members of the community were well 
ing his Caliphate. _ +ea7 valk 

f public maintenance was again reorganized 
iphate of Umar bin Abdul Aziz when the poor 
vere provided with food and other necessaries 
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He spent all the cash and grain of Bait-al-Mal onthe 
people during the famine of 18th year Hijra. He asked for 
more money and grain from the provinces. The lists of famine. 
stricken people along with their requirements were prepared and 
then they were issued with ration cards. Grain was issued to 
everyone according to the entry on ration, card ; twenty camels 
were slaughtered every day in Madina to meet the food require. 
ments of the people. This shows the extent to which the 
responsibility of the Islamic state regarding public maintenance 
could extend in times of emergency. 
It is said that if the system of public maintenance is organiz. 
ed and maintained to such an extent, then the great majority — 
of the people would prefer to live on these grants and would — 
not like to do any work, As a result, other means of livelihood, 
e.g., trade, industry and commerce etc;, would be discouraged, 
But this is not true for it shows complete ignorance of the 
teaching of Islam ‘which develops such a spirit among 
followers that they would work hard to seck the pleasure of 
God. Jn fact Abu Sufiyan put a similar question to Umar 
that time. Balauzari states this incident in these wor 
“When Umar prepared registers for allowances, Abu Suf 
‘Do you want to start this method of grants like the 


will 


said, 
Romans ? If you fix their allowances in this way, they 
become dependent on them and leave trade.’”” Umar replied that 
it had become necessary for him to distribute the surplus wealth 
which was accumulating at a very rapid rate in Bait-al-Mal 
(in order to close the gap between the rich and the poor, so that 
the differences of wealth were brought within reasonable and 
equitable limits).”” 

In fact, the system of grants and allowances organised by 
the Islamic state was absolutely free from the possible evils 
which are likely to crop up from such a policy if adopted in a 
capitalist or communist society. It was the best example of 
public maintenance which neither encouraged idlers nor left any 


1. Tabgat-Ibn Sa‘ad, Kism Ammal, Vol. I\1, quoted by M, Hifz-ur- 
Rahman, op. cit., p. 159, yy, 


5.0 ae Tao duality, fraternity and 
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(2) In sura Al-Nisa : 
“O People, keep your duty to your Lord, Who created yoy 
from a single being and created its mate of the same (kind), 
and spread from these two many men and women.” (IV : 1) 

(3) In sura Al-Hujurat : 

**O mankind, surely We have created you from a male and 
a female, and made you tribes and families that you may 
know each other. Surely the noblest of you with God is 
the most dutiful of you.” (XLIX : 13) 
The principle of brotherhood of man is laid down in these 

verses of the Holy Quran. They are told that superiority of 
one over another in this broad relationship based on brotherhood 
does not depend on colour, or creed, or wealth, but on their 
observance of duty and their piety. Islam'thus proclaims human 
equality and brotherhood among all men and abolishes distinc- 
tions based on nationality, wealth or rank. The Holy Prophet 
by his teaching and noble example brought the employer and 
the employed on the same level and told them that they were 
all sons of Adam who was created from dust. He laid emphasis 
on human equality, fraternity and brotherhood and showed by 
creating a society based on these principles that there was no 
Superiority for the capitalist’or the employer over the labourer or 
the employee merely because of his’ more favourable Position. 
If there was any superiority of one man over another, it was 
because of his moral greatness or piety. The Holy Prophet 
emphasised in his last Pilgrimage that “there was no superiority 
for an Arab over a non-Arab, nor fora black man over a red 
man, nor for a red over a black man except for piety.’”! 

The’ Holy Prophet told the employers to treat their employees 
with fairness and kindness and described the master and the 
slave as brothers. He enjoined’ the believers to be kind and 
sympathetic to their’ slaves and servants. It is reported by 
Abu Dhar Ghaffari that the Holy Prophet said? : “Your slaves 


(or servants) are your brothers whom God has given into your 


1. Bukhari, quoted by Mohammad Qutb, op. cit., pp. 69-70. 
2. Bukheri, Vol. 1, Urdu edition, op. cit., p. 574, No, ‘2349. 
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o he who has brother (working) under him, should 
othe him as he himself feeds and dresses ; and do not 
0 things (and jobs) which are beyond their strength 
I e and if you do ask them to such things) (and jobs) 
Ip a ” The Holy Prophet also emphasised upon 
Iloy to respect the feelings. of their slaves (and 
hould not call them by offensive nicknames. 
“feports that the Holy Prophet said! : ‘None of 
to your . slaves, this is my slave and this is my 
hould tather say: This is my man and this 
Ali reports that the last thing the Holy Prophet 


2 your slaves (and servants).” 

of this teaching of Islam, it can be said without 
Muslim capitalist (or employer) cannot remain 
er if he behaves in the same way 4s the capitalists 
in the modern capitalist countries. If he 
“as the end of all his ambitions and the sole 


s such a spirit among its followers that they 
‘duty to serve the community in the best possible 
ys think of ways of investing their capital for 
ty for they regard it as ‘“‘bounty of God”’ which 
Aad service of His creatures. They will try 

their capital in really useful enterprises to the 
irrespective of the amount of profit they may get 
whatever profit they may get from these 
ia matisfied and Faas) to Spe a = 


pou And before embarking on any new venture 3 

nen eaten he will first take account of its effect 
tkers ; difficulties of the labour force ; the problem 
dundancies or unemployment etc. ; then he will 


wee) 


h quoted by Mohammad Qutb, op. cit., p. 71. 
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examine its usefulness to society and will’ make sure that it is 
not in any way harmful to the’ national interest. And he will 
always be prepared to cooperate with the workers and the 
Government ‘to solve’ any financial or social problem which 
needs his help. 

This attitude of the ito tari (or employer) is the 
direct result of the moral education and training of Islam. 
The employer knows that he has to answer for the unfair and 
unjust treatment of his employees on the Day of Judgement : 

(1) “Then shall you be questioned that Day about the joy (you 
indulged in and the excesses you committed against the weak 

and the humble workers).”’ ( CII: 8) 

This feeling is ever there in the mind of the employer that 
God has placed people in different positions ; some are employers 
and others are employees ; some capitalists and others labourers, 
only to see how they behave in their respective positions : 

(2) “He hath exalted some of you in rank above others, that He 
may try you by the test of that which He hath given you.” 
(VI : 165) 

This Divine auditing makes man more responsible and noble 
in his dealings with other human beings and helps to produce 
individuals who regard service of humanity, as the true success. 
In‘ such a society, it is inconceivable that individuals (be they 
employers or capitalists) would make huge profits by exploiting 
their fellow-beings. 

Thus Islam, through this intellectual’ teaching and mental 
culture, puts avery high ideal before’man according to which 
his life is not merely like’ an animal’s needing only material 
sustenance ; food and. other economic needs are there only to 
maintain his life, while the true purpose of his life is to work 
for the welfare of humanity. A reference is made to this high 
ideal of life in these words : 


“You are the best community that has been raised up for 
mankind. You enjoin right conduct and forbid indecency 
(and what is wrong).”. o (III : 110) 
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he workers are. told, to! be patient and tolerant 
iployers (and the capitalists) and do ‘their work 
ficiently for they are on trial in that position 
¢ questioned by God on the Day of Judgement, and 
isisday, they fail in their duty to the community. A 
cer will therefore work hard to the best of his 
Strength in any position he is) placed in the industrial 
he believes in the natural gradations between men 
id which’ are merely to enable them to manage their 

| to test them in their respective positions : 
cove t not those. things in, which God has made some of 
Ehitit » Np? 32) 


91d) Dbsv i) | 


H We Who, divide ie haebes them their livelihood’in the life 
lis world: and We raise some of\them above others in 


‘that-some may command work from others.” 
ro (XLII: 32) 
insuraTaHa: 


joyment to parties among you, the splendour of the 
; world ; that We may test them heey bruGEN 
ninsuraAlAnfam {0 0 1 ak 
95 te Y 
“it is Who has place ed you as scans 
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) employers were required, to fix the wages of their 
ore employing them and it was unlawful to employ 
rer at work without fixing his wages. It is reported 
d Khidhri that the Holy Prophet had forbidden to 
© or worker without first fixing his wages.’’? 
€ employers were also)required to pay the wages 
thout any delay. Jt was regarded a wrongful act 
‘sin to delay the payment of wages to a worker. 
h reports that the Holy Prophet said!: that it 
‘or a rich man to delay the payment of another’s 
e of his riches.’ And he also remarked that you 
f a worker before his sweat dried up (i.e., without 


means than him, he should'then look'at people with less means 
than him,’”?! e} 
It is this education of Islam which makes people peome 
citizens of the Islamic state: The employers and industrialists, 
while working for their own benefit, do not damage the interests 
of the workers under their supervision or endanger the common 
good. The workers on| their part, do their very best to increase 
the productivity of their firm without ever wanting their labour 
in idleness or damaging capital through wilful and deliberate 
negligence. Thus Islam tries to coordinate and harmonise 
diverse and conflicting interests of the employers and the 
employees for the common benefit of both. 
The main objective is achieved through moral guidance and 
mental culture, but legal measures are also adopted, where found 
necessary, to check the mal-practices of the capitalists and the 
employers. In this respect, we will mention some of the measures 
recommended by Islam to improve relationship between labour 
and capital. 
1. It enjoins the believers to pay reasonable wages to the 
worker and not to burden him with excessive and heavy work 
beyond his physical strength, The Holy Prophet emphasised ae Be 
this point and said: “It is the commandment of God that He ameeee® reliable.” ‘ 
would quarrel with three kinds of people on the Day of Judge- pela. also checks, workers)and ,employeesfrom\doing F 
ment and that with whom He quarrelled, He would oppress them es Byacuetuliand EUS U9 CS ENG: Or the crag loy, sires 
t 5 these was the man who took full work from 
sib abetDaid not baer Peat 2 MN Mf pace pet deciared Cnet oes apy 7 } 
; Aetiagp rns,” f a worker provided he had done his cmplbyes 
The Holy Prophet also said that it was necessary for the ss and fairness.” ’ 
employers to take work from the labourers (slaves or free) Jam treats both the worker and the e _—T 
which was within their power and which they could easily do ; 
they should not be given heavy and difficult work to do which 
would adversely affect their health.3 


1, Bukhari, Muslim, quoted by Mishkat, op. cit., Vol. Il, p. 251, 
No. 4985, 


was unlawful for any employer to charge any fine 
le ker or deduct any thing from his wages for any 
t “the implements or breakage of the appliances of 
The Muslim jurists are of the opinion 
> worker is not liable to any fine for any damage to 
or loss of property during his work, unless it is 
t he did it wilfully and purposely. If there are no 


5 if VI, 5 4 
2 i ira bead Kitab-al-Ijarah, quoted by M. Hifz-ur-Rahman, ol Vi, quoted by Hifzur mansaetet 
> a, Vol. VI, p. 201, quoted by Hifz- 
-q JV i te¥ oo -t ee 


3. Muhalla, ton Hazm, Ahkam-al-Ijarrat, Vol. VIII, quoted by 


M, Hifz-ur-Rahman, op. cit., p. 328. 80g ..iio qo ute 
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unless he wishes for his brother’ panel what he wishes for 
himself.”’ 


And the jurists have expidinied this principle in these words 
“Jt is the tradition of Islam that all the people (labour as well 
as capital) ‘should settle their matters with kindness, mercy and 
mutual fairness-1 | And that they should wish for their brother 
Muslim what they wish for themselves. \\In other words, they 
should not take into account their material benefit alone in any 
enterprise but should also take’ into consideration the welfare 
of ac people sd them in their eek) 
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1. Ahmad, Majmah-al-Zawiad, Vol. Vil, p. 18; 


Hifz-ur-Rahman, op. cit., p. 330, 


— 
quoted by 
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e Holy Quran has used the concept of 
a very ‘broad sense, It has emphasised 
¥ > goods produced. The goods must have 

y human needs (sustenance). They must be 
y some of human needs, not superfluous 
Oo not meet any of human needs, labour spent 
ion of such goods is considered unproductive. 
not justify the ‘Shae of superfluous 
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h ape csicr of wealth makes man hoard his 
ithhold it from the use of the community. 
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Greed makes man restless, impatient and anxious to struggle for) 
-quisiti i Ith, and thereby stimulates hig™ 
ute OTTO eerie ae of a for the general good of people and keep 
productive activities. Man works harder and harder to satisfyy f Ith. This selfish attitude of 
his ever increasing wants and, as a result, he very often performs : pes pot ecalt uO MesiaTneS 
miracles in the field of production man in the of excessive love for wealth is described at 
‘ i A i} In Sura ‘Al-Humza’ . the 
The title of the Sura ‘Al-Mu‘arij’ (the Great Ascent) , z a person: L 
foresees great and unlimited progress of man in every sphere of oad 
life. It implies that man, by his own constant efforts, will] alth and counts it.” (CIV : 2) 
« : : : “-eedy natin Bw eicaw siowler : Noe astro op 
make great economic progress in this universe. Greedy nature deeply involved in the vicious circle of 
of man provides a strong incentive which, if properly guided that Rencant never get ant RAY <TD tO 
and directed, is bound to.take man to great heights. Hun 1 
Saeed e will oie 4 te as man i , on his struggle for 1" j ection and thought over other matters which 
t ae aes Se tifarious Al - stain equally as important. .This attitude of. life, 
Wess ao f nad av He a en i sas 3 s 1a attach) greater, importance to. his material 
shniques of production and, thereby, keep his standard of : : - : 4 
REmGow Ef : ‘ f completely ignore the non-economic ct. 
living in line with the changing demands of time. Humane sad ale, Pa ASRS SE 
maar tec? Coe amore rpay, tn Sura Al ‘Imran’ : brings mi ind | orrow to the whole community. - 


» “*Fair-seeming to men is made the love of desires, of women™ 

‘and sons and: hoarded treasures of gold and silver, and 

_ well-bred horses and cattle and tilth.” (IIL ; 14) 

‘The use of the word ‘zuyyana’ seems to sugggest that the desire) 

* for possession of sources of wealth and power is quite natural, | 

’~ Man is fond of gold and silver (sources of production). This] 

desire for wealth (and all that it stands for) provides a constant] 

‘ stimulus for greater effort.on the part of man. He struggles] 

to satisfy his, increasing. wants, And .as human wants are § 

1 unlimited the struggle for.their-satisfaction becomes greater and} 

greater, It is, therefore, absolutely necessary that this quest] 

for wealth should be properly guided, and directed. If the] 

desire for wealth is not properly guided, it is bound, to lead tom 

great many evils such ; as we are experiencing in modern societies, } 

: « One-of the important ; factors responsible for the evils of} 

capitalism is the Purely materialistic, attitude towards life, which 
is depicted in Sura ‘Al-Mu‘arij’ in the following words : 


“And hoards then withholds.” (LXX : 18) 9 


ur n warns against blind’ hoarding eh wealth 
Je of wealth j in these words : pre 


age Ss 


(on account of his extreme love for wealth) m 


potential wealth to man so that he 
- good of his self'and the community 

ul to his RD mis-using His b untie 
guitin 
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they overstep the barriers of the right equilibrium and incline 
to one side or the other. 

Further, the Holy Quran is diametrically opposed to 
asceticism preached by other religions including Christianity, 
Buddhism, Hinduism, and Judaism. All these religions preach 
asceticism, denouncing wealth and its multifarious uses. They 
enjoin their followers to reduce their needs as far as possible 
and to refrain from indulging in productive activities. Success, 
according to them, lies in reducing wants and desires ; the more 
one is able to reduce one’s needs, the greater success and glory 
will one achieve in life. Worldly life with all its manifestations 


in the form of wealth and riches is despised by them. They 
claim that man cannot attain purity and excellence in the realm 
h or any 


of spiritualism if he indulges in the production of wealth 
other economic activity. And every kind of economic activity 
in which man is engaged to earn wealth for the satisfaction of 
his needs is considered indulgence in pleasures of material life 
and is, therefore, condemned by them. 

The Holy Quran has very strongly opposed this view. 
has emphasised that there is no real conflict between spiritual 
and material pursuits of life provided a sense of proportion is 
maintained between various human activities. There are no 
marked divisions of human activities {nto spiritual or material. 
It is in fact the intention and attitude behind human actions 
which determines whether it is spiritual or material. God- 
fearing man, who is engaged in economic activity in order to 
satisfy his and his family’s needs, is regarded more pious and 
spiritual and a better man than the one who is constantly in 
prayer ina secluded place but is dependant upon others for food, 
clothing and other economic needs. 

The Holy Quran has thus given us a balanced outlook 
towards life which helps in the growth of healthy and sublime 
tendencies among people on the one hand, and in supplying 
stimulus to their productive activities on the other. It has thus 
opened a vast field for research and experiment which might 
yield unlimited sources of power and wealth. We are told that 
every thing of this world is created for the service and use of 


It 
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‘the moon, the sun and the earth are created 


sable to exploit them for his benefit. It is 
he Holy Quran that mau will get what he 
mstant hard labour will enable him to find 
sroper ways of utilising the natural resources 
has in fact provided great impetus to man to 
jlore the hidden mysteries of the Universe for 


he great importance of economic activity in 
Holy Quran has allowed trading even during 


uif you seek of the bounty of your Lord 


i pilgrimage”. (II : 198) 
trade is allowed, in the interests both 
and 


t, who can thus meet his expenses, 
f pilgrims, who would otherwise be greatly 
d for the necessaries of life.’ The use of the 
God’ clearly shows that ‘good honest trade’ is 


wa service to the community, and therefore 


\ an Al-Jumah, it is said: 
le prayer 1s finished, then may ye disperse through 
d seek of the bounty of God.” (LXII : 10) 


principle of Islam as explained in the above 
y Pa clearly states that religion and morality 


eh, both are complementary to a life of 
ness and bliss. Pilgrimage is a form of prayer but 
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go to extremes and forget the, right path, They either indulge 


so much in economic pursuits of Jife that they completely ignore 
the principles of ‘morality or goto the other extreme and adopt 
asceticism, forsaking the worldly life. The right path ‘between 
these extreme ways of life is, however, ‘the middle course and 
the truly successful. life comes to one who says, “Our Lord! 
Give unto us inthe world that which i is good and in the Hereafter 
that which is good.” 
This is the noblest end for the attainment of which Islam 
advises man to make an effort. Islam expects that man should 
work hard to gain the whereby to achieve and maintain a higher 
standard of living. It does not like the economic slavery 
of man, therefore it insists on struggle for the acquisition of 
wealth. Once the Holy Prophet remarked, “Best among you 
is one who leaves not the Hereafter ‘for the World ‘and the 
world for the Hereafter and be not burden on society.” Here 
the Holy Prophet has praised the man who maintains harmony 
in his different pursuits ‘of life and does’ not become a burden 
for his need on ‘other people. 

In order to accelerate the economic activity of the believers 
and to provide them with greater time and opportunities for 
that purpose, the obligation of a permanent compulsory prayer 
was waived by God in Sura Al-Muzzamil.!’ Similarly, the Holy 
Prophet declared that the economic struggle for one’s family 
was equivalent to fighting in the name of God and exempted a 
man from Friday Congregation owing to engagement in earning 
his livelihood. ; 

The Holy Prophet is reported to have said,? “All the 
Prophets, who have gone before me, engaged themselves in 
hunting and went out (in the deserts and forests) in search for 

hunting (for this was the only way for them to get their liveli- 
hood). As for the problem of prayer in congregation, it is 
enough for you, when absent from congregation in seeking your 
livelihood, that you love congregation, love the people i in 


1. Al-Quran, LXXII : 20. 


2, Tibrani, quoted by Dr. Yusuf-ud-Din, op. cit., pp. 160-161, 


me 8° Salegial 443 


sto y behind this Hadith’ which goes like this! : 
mpanions told the ‘Holy® Prophet that hunting 
ession and ELA of livelihood and that, on account 


Suld hear the call’ (azan) ‘to prayer, ‘Baby, 
: conomic excuse, said: They shouldéndeavour 
i iful livelihood for" theit families for it! was'like 


ing the Holy Prophet has solved” in these few 
fifficult “économic ’ problem of the world. “He 
uc “a golden 1 méan between tlie excesses committed 
le in th € field of morality ‘and economic pursuits 
S the nb seta Clear and balanced’ ¢ourse of life 


: 
n 
ne 


fy 


as het PeatiG ae a 
x nportant obligation after thé ob 


Pro net is pee to “have ‘said 
pray yer, sleep (rest) unti 
fain’ 72s 


hood 
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loly Quran has repeatedly urged man to work hard to 


elihood : , 
may seek His Grace.’ (XXVIII : 73, XXIX : 17) 
our seeking His Bounty.” (XXX : 23) 
udy the Quran very minutely, we would find that 
sis on human efforts for obtaining means of 

of the fundamental economic principles of 
ds us again that constant efforts are required, 
and strenuous, to achieve life of bliss and 
man fails to make necessary efforts, he may not 
d of that enviable life of comfort and happiness 


3. The Holy Prophet once said, ‘There are certain sing 
which can only be amended by constant struggle for economic ‘ 
ends,”’! 7 
If the Muslims were to study and act upon the teaching of 
the Holy Quran and Sunnah of the Holy Prophet with regard 
to the utilisation of the economic resources of their country, the 
would certainly make much rapid progress than other nations 0 
the world. Poverty of the Arabs was proverbial at the time of 
the birth of the Holy Prophet but, in less than two decades after 
his migration to Madina, when the economic doctrines of the 
Holy Quran were applied to the practical problems of the time 
by the Holy Prophet and his followers, the entire situation was 
changed. A poor and depressed nation became, in a very short 
time, the leading nation of the world in every sphere of life, 
This was the direct result of the application of the economic 
doctrines of the Holy Quran to the day to day problems of 


those times. 
We are fully confident that the same results could be 

achieved in the economic field if the economic concepts of the 

Holy Quran were clearly understood in the light of the context 


and applied carefully and judiciously to the needs and require- 
It is true our needs and problems are 


on 


zy and idle and rely, against the. explicit will of 
eir fate and do not struggle for the satisfaction 


ly Quran plainly tells man that he can acquire 
of this world by his efforts. It explains the 
iple’’ of Islam that man himself is the architect 
‘He himself maketh his life. Every thing is 


ments of our times. 
mumerous and complex compared to those times but, the He can get it whenever he wants but it 


fundamental principles governing human behaviour, as contained 
in the Holy Quran, are still the same which, if applied, cautiously 
and sensibly, to the modern problems, can bring about similar 
revolutionary changes in the economic field as before. 
In view of its most signi- 


ask of His bounty.” ‘ - ( 
V ealth is so important in human i “that it, is 
of God.” And man is advised to pray to God a 
on of his material wealth. Thus in a way he is 
“Maintain harmony and balance between his -moral “ 
ic pursuits of life. First he is told 4 

ion of material wealth and then he is 
osp ‘ity. In other words, man shoul 


139. v1 


2. Importance of Production : 
ficant part in determining the prosperity of a nation and the 
standard of living of its people, the Holy Quran has laid great 
emphasis on production of wealth. Many examples can be 
given both from the Holy Quran and the Sunnah showing how 
the Muslims are advised to work hard in the production of 
wealth so that they may not fail or lag behind others in their 


struggle for existence. 


iE, 


Tibrani, quoted by M. Hifz-ur-Rahman, op. cit., p. 62, 


“inthis world on one condition... i.e., 


» increasing wants, 
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his ‘best*to acquire’his-necessaries-of ‘life and then should pray i] 


to God, Who is the Cherisher and Sustainer of the world, for 
- increase sins His: bounty. 
(felationship with God even «when. he .is..engaged in the 
. economic struggle. He never feels disheartened or discouraged, 
If at any time his efforts prove more fruitful than his 
» expectations, he does not become ungrateful to God by 
tyrannising and exploiting his fellow-men but behaves genily, 
On the other hand, if inspite of his best efforts, he is unable 
. to obtain sufficient wealth, he ,is not disheartened but makes 
more effort and keeps his trust in God. 
This reminds us of another verse of the Holy Quran which 


‘says.that : 
‘Allah confirms those «who believe with: sure ward in this 
world’s life.” (XIV : 27) 
‘The word ~Al-gaid-ul-thabit (23\'U5*) means earnest. promise 


to persevere in doing anything... a promise to consolidate the 


Position with struggle and diligence. The people who work 
_ earnestly.and: conscientiously for the betterment of their life in 
_this world are promised a permanent,.and stable objective, 


In this yerse the Holy Quran has in fact guaranteed.success and 
stability to those individuals (as well as nations) who work 
sincerely and ceaselessly to produce more wealth for the 
Satisfaction of their needs. The success and victory is ensured 
strenuous ‘efforts. 


If man fails in-his‘effort, he+-will fail to achieve success and 


Stability in worldly life. 


Man has unlimited wants for the satisfaction of which he 
must acquire more-and’more wealth. The harder he works for the 
acquisition. of wealth, the more*he gets to ‘satisfy his ever 
‘Mf individuals (or nations) wish to improve 
their‘standard of living in this competitive world, they have 
to-work hard to ‘develop and improve ‘the methods and 
techniques of production otherwise they aré likely to lag behind 
the ‘more progressive ‘and hard-working individuals « (or 
ations). The Holy Quran has recognised this. fact .and has, 


This, helpsyman. to maintain his 9 
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laid’ great stress. on the- production: of wealth. 
erent ways to: convey to’ man how he can 
by» exploiting and. utilising, the» unlimited 
of universe, with his labour,..capital, and 
and ingenuity,: in’ the process. of productions 
Quranthas, on many occasions;, referred briefly 
rious ways'in' whichoman* may benefit from’ the® 

ures: of nature’; how: he | may: utilise’ the 
d mineral resources, horticultural: and: ‘biological 
eans ‘of: communication and*transportation in 
of production. The Holy Quram has not only 
‘recognised the fact that) thes Muslims: should 
ive hard: forthe improvementiof economic and! 
thas also: provided) stimulus: to: improve -the:. 
‘techniques of production in order that they 


sourcesvofinature in'these words:: 

lenance’ from*God.”” (XXEX : 17) 
hance (rizq)'means gift’ of God’ and ‘it’ includes 
can be* of any use to man; everything from 
t{can‘be-derived:’ It isa very wide term and’ 
¢ natural gifts, apparent as well as potential, 
ained'by hard labour. In short it signifies all 
bsistence which are necessary for Human life. 
dine thes word. rizg: that: many shally haveto\ 


to obtains multifarious benefits» from nature; 
gift. of nature, is) also» called? rizge Tt means) 4 


eevee that cin gain! for le 


are his.inheritance and he can. possess. them 
enterprise and:hard labour,. sy bonito 
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ords are used in very broad sense and include all 
ins of subsistence which make life not only possible but 

and ¢ enjoyable. This verse like many other verses of 
Quran’ makes it quite clear that time and space, as 


This natural inheritance is a gift of God and no one can 
take it away from man as shown by the following verse : 
“Provision (consisting of all wealth of land, sea and air) is 
made for men’’. (EL: 11) 
By saying “made for men”, the Holy Quran has emphasised 
the fact that all the hidden treasures of nature are created for a for the satisfaction of his wants and to live a 
man but he must struggle to acquire them. omfc ble life. In other words, all forces of nature exist only 
This is repeated more clearly in the following verse of 
the Holy Qurar: 
“He has made earth subservient to you so go about in spacious 
sides and eat of His sustenance’’. (LXVII : 15) 
In this yerse man is told to go round the world in search for 
his sustenance. If there is scarcity of means of sustenance at 
one place, he must move and find another place where he can 
get everything in abundance for the satisfaction of his needs, 
The struggle for existence in the world continues and never re; at 
comes to anend. One can never reach a stage where one may : ler 7 
say that the highest point of attainment has been achieved Bp Bagman.cannot prosper without ‘his own 
and that there is no further progress possible. As long as life 2 ig). Human endeavour is an essential Decrease 
is a reality the struggle for its betterment continues. This is ; 7, and Successful life. This mveyipeiso ie scent co 
how the above-mentioned verse of the Holy Quran visualises = ON aa i ; 
God's Graee’’. (LXII : 10) 


human struggle for the acquisition of their necessities of life. 

And again in another Sura, it is said : y A % 3 

“God has made earth that you may go along there in Magho (*:\) means an earnest desire and will to 

A on a ort to obtain something ; it denotes extreme efforts in 

spacious paths”. AT, ;)19-20) of some ain ; while fazal (}+3) means economic better-_ 
Here the very purpose of the creation of the earth is said to be jing which makes human life economically superior and__ 
the service of man so that he may utilise its resources to obtain ignifies life of prosperity and abundance. ‘Thus. 
his sustenance, The availability of sustenance is linked up : told that life of comfort and abundance can be 
with human endeavour. If he works hard and puts his very best, Mcoustantiand strenuous efforts, stherelis nothing on. 
he is assured of rich and bountiful reward and unlimited ? hich is not attainable. Everything is made withinreach 
suceess in his attainments. rovided he has the will and the ability to get it. 

And then in Sura Al-Naba’ : le is true both in case of individuals as well as 

“Made the day for seeking livelihood”. (LXXVIII: 11) Those who exert themselves in search of means of 
Though the word ma‘ash (#4) used in this verse refers n e are able to find new and novel techniques. of 
to the seeking of livelihood and rizqg used in the above- ction and a great variety of goods for the mates uP 
mentioned yerse, to sustenance and livelihood as a gift of God, yer increasing wants, 


him with an opportunity to obtain his means of 
Thus the people who work hard to earn more 
Ith are acting in accordance with the explicit 
land are, in away, fulfilling His Purpose of creation. 
ther hand, those who preach to abstain from the 
posmaterial wants and advocate a life of celibacy 
on are in reality acting contrary to the Will of God 
therefore destroying the very purpose of human 
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The Holy Quramhas thus) provided’ great ‘impetus: for the ~ 


instinctive urge in man’ to: struggle for the:satisfaction of his 


needs'and obtain his rightful share ; even’ to’ go’ beyond the | 


elementary needs and search forthe hidden treasures of the 
earth’to satisfy his acquired'and ‘more: refined’ wants. In Sura 


“Al-Baqara’’,. the» treasures): of ‘the’ earth are’ referred to in 
these>words::;: 
“Heit is Who created for you'all'thatiis in’ the earth’. 


(IE: 29) 
The Holy Quran here makes it'the duty of the Muslims to search 
(find’ out) the Hidden treasures of thé earth, The entire wealth 
of the earth is thus’made’ the inhéritance'of man; And he must 
maké every effort to acquire his rightful heritage and, under 
no circumstances, should slacken or be disappointed. The word 
jumyia’(\«.«») emphasises the fact that everything on or below 
the earth, known or unknown, belongs to man. There is 
definite emphasis.upon.the right of man to find and utilise every 
kind: of wealth: from the earth. The fact that everything of the 
earthyhas utility for. man is referred, to:in. the following verses 
of the Holy Quran : 
“Our Lord! Thou has not created this (world and all its 
wealth) in vain’’, (IIT : 191) 
Now it’is the duty of the Muslims to prove'to the world that 
everything of'the earth has some use for them and that there is 
nothing which is useless; This naturally opens up vast 
opportunities for research and’ experiment, in) the ficld of 
production’ in‘particular, to demonstrate to'tlie people unlimited 
uses of wealth. This also provides occasions to modify and even 
change’ the’ techniques and methods’ of production to. suit 
the changing requirements of the people: at: different times. 
Thus’ the changes in the’technique or process of production are 
implicitly’ reflected in’ the above-mentioned. verse of the 
Holy Quran: It is‘up'to'the believers to-think’ and understand 
thé true’ significance’of production as'revealed'by this verse and 
show to the world'the unlimited heigtits to-which man can aspire 
in his productive efforts, 
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d Iqbal, ‘the famous Pakistani poet and 
understood the -message of ithe ‘Holy Quran 


|, of course was referring to the verse of the 
“Don’t forget your share of the world’ 
foresees the potential use-of wealth and the 
tt of man, necessary for its.acquisition. 
word*“‘yourshare’’ (Nz9e3) emphasises the 
an and thereby provides great stimulus ‘to 
+ the possession of wealth. -It gives a sortiof 
s efforts in struggle for acquiring wealth. 
ard to the best of his ability to.get his:share of 
to -haye .a..great -psychological. effect on 
a their struggle to improve,their.standard of 
time man feels inspired by feeling that he should 
win his own right and, at the same time, 
*n treasures for the benefit of humanity. The 
ran, therefore, not noly stimulate human 
SI and greater, probe into.the universe but 
t balance -between individual _and social 


words of the Holy Quran develop..a.sense 
long the -workers:.and the,employers. The 
-conscientiously »when they know that they, 
r.own work. This -realisation. on.,the 
gine theimprodustinee feleasiagnay 

This also helps: ‘ompreate 


ove, affection and kindness te 
are their partners. As.a result 
Ca apita' are very cordial and 


here are no strikes or lock-outs as. 


i he capitalism; but, unlike | 


fF 152 ECONOMIC DOCTRINES OF ISLAM 


healthy atmosphere is the result of their common interest ang 
friendly relations and is spontaneous and due to any externa| 
pressure. On the whole, this attitude provides great stimulys 
to human efforts in the field of production as well as in other 
spheres of life. 

The Holy Quran goes further in stressing upon man to 
struggle for the possession not only of the wealth of the earth 
but also for space probe beyond the earth, in order to unveil 
the mysteries of the universe for his benefit. This stimulating 


message for research beyond the earth is repeated time and | 


again in the Holy Quran but we would confine ourselves to only 
a few examples : 


“He has made subservient to you whatever is in the heavens 4 


and in the earth’’. (XLV : 13) 

And again in Sura Ibrahim : 

“He has made subservient to you the sun and the moon, the 

night and the day”. (XIV :33) 
The Holy Quran has quite explicitly placed the entire universe 
at the disposal of man. He is reminded that the earth and the 
moon and all that is above it is ereated for his service and use 
The sun and its whole solar system is there to meet his 
requirements. Now it is up to him to strive, as hard as he can, 
to subdue and harness the forces of nature for his own benefit, 

The:-Companions of the Holy Prophet fully realised the 
importance of production in human life and therefore they 
spared no efforts to acquire wealth for the satisfaction of their 
needs. Umar, the second Caliph, always persuaded people to 
go to distant lands in search for better livelihood. And he used 
to say : “Seek your livelihood from the hidden treasures of the 
earth (with hard labour)”, Once he remarked that, ‘None of 
you should be discouraged by the struggle for your livelihood 
(but should work hard for it)”, 2 


1. Kanz-al-Amal, Vol. Il, quoted by M. Hifz-ur-Rahman, op. cit., 
pp. 62-63, 

2. Ahya-al-Ulum, Vol. Il, p. 57 quoted by M. Hifz-ur-Rahman, op. 

cit, p., 63, 


Rae 2 cig OO 15 


} Zubedi, commenting on these “remarks o 
mar, says “it is necessary for every ‘man ‘that’ he 
some méans out of the lawful material ‘sources 


25 hee 


ce T “It is true. that | the 
sed roy Holy Quran to work hard to acquire 
ees fa methods acquiring wealth are 
nd oo ove’; he unjust and wrongful means are 


bi i ’ deere tment in. society and 


Pp of commu 
t allows people neither ‘unrestricted freedom in their 
ggle as in the capitalist system that they may earn 
has'they like and in any way they like! nor does 


uitable principles of production according to’ which 
aire wealth without exploiting other individuals or 
‘the common'good of society, § | 2) jicahaws 
ly Quran has permitted mutual deatings which are 
equitable and beneficial to both the” parties “and ‘has : 
speh, gmicansii of, gaming vealthal 
1al (or more) involves the loss of ano! 
or where gain of an individual (0 
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These verses of the Holy Quran prohibit unjust acquisition of principle is further explained by a saying of the 


wealth and warn the aggressor of the evil consequences of his ‘Hol: yphet in these words! : 
unjust action by the words, “kill not one another”. If anyone | Wet 2 
after all a human being. If you bring a case before 


earns wealth by improper means, he not only spoils his own P 
business but creates unfavourable conditions (through me and one of you is more eloquent than the other; 
retaliation) in market which ultimately destroy business of is arguments, it is very likely that I may decide the 
others as well. Gradually but surely the use of unfair means nw his favour. But you should know that if you, 
will spread through society and eyery one will (in retaliation) bee 

adopt the same unjust methods to accumulate wealth. This ith my cision, you in reality, acquire a part of Hell”. 


will breed spirit of hatred, enmity, fraud, dishonesty, bribery = 
and mutual exploitation in society and will destroy its a Tania | if followed, would prevent the breeding of 


solidarity. The action and re-action of unjust dealings are ption in society. When the morals of the people 


fully explained by the words “kill not one another”. gh and strong and they respect the rights of others, then 
an ever take place and the economic system 


All the aggressors who acquire wealth in improper ways : 0 

are warned by the words “We ‘shall scorch them in the Fire” Prot eted and well guarded against’ all” theevils’ of 

so’ that they may not ruin themselves and other people by their gees 

unjust actions. After this warning to the aggressors, the people 

are told'to:adopt just fair methods) in business and trade in 

these words, “but let there be amongst you trade and traffic by t h previous nations ruined themselves by adopting 

mutual consent”. Thus mutual consent and good will are ‘unfair methods in their mutual dealings. In Sura 

essential for any productive effort to be conducive to individual the Holy Quran, while counting the evil and 
deeds of the Jews, says : 


as well as social welfare. 
they devoured people’s wealth wrongfully by false 
ag i (v: | 


7 ‘causes “of the ruin of the Jews, as s described in the 

, was that they acquired other peoples wealth 

s. It shows that wrongful acquisition of wealth is 

or it breeds many evils in society which disturb its 

equilibrium and gradually destroy it. This is why 

oe calls that wealth, which is acquired by unfair 
ure and the wealth, _Which is acquired by Proper 


The same principle is referred to in Sura Al-Baqara in the 
following words : 
“And eat not up your property among yourselves in vanity, 


nor seek by it to gain the hearing of judges that you may 
knowingly devour a portion of the property of Others 


wrongfully,” (II : 188) 
It is an appendix to earlier verse of the Holy Quran. The 
people are here clearly told that even if they possess the means 


to acquire the property of others unfairly by producing untrue 

documentary proof, they should not do so, for it would be an Prin? guild | soaks bode nh 

injustice to the other party. Such unjust and improper actions arison is made between rightfully. acquired wealth > 
E y acquired wealth in these words : svat 


disrupt the economic system and gradually destroy the entire 


social system, including the oppressors, ari, Urdu edition op..cit., Vol. I, pp. 612-613, No. 2473, j 
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“Say : The evil and the good are not alike even though the 


plenty of the evil may dazzle thee (attract thee), but fear 
God, oh ye that understand; that ye may prosper”. 


(V : 100) 9 


After marking the comparison, the Holy Quran concludes that 
lawfully earned wealth is better than improperly acquired wealth, 
even though the latter may bein abundance. ‘Unintelligeat 
people often judge by quantity rather than quality. They are 
puzzled by numbers: their hearts are captured by what they see 
every where around them. 
discrimination judge by a different standard. 
good and bad things are not to be lumped together, and 
carefully choose the best, which may be the scarcest, and avoid 
the bad, though the evil may meet them at every step”’.! 

There is a hint in the above verse for the wise man that he 
should be satisfied with the pure and lawful income, which he 
has rightfully acquired, even though it be little and sh ld 
under no circumstances, try to acquire plenty of wealth by unjust 
means. The Holy Quran, by saying “that ye may prosper” has 
brought another fact to light that if you wish your good and 
the” good of society, then acquire wealth only by just and fair 
means. The real and lasting success and prosperity lies in 
justice and equity for all so that no one is wronged in the 
process of production. The Holy Quran guarantees prosperity 
for such people who adopt just and fair means to acquire wealth 
and are not deceived by abundance of wealth. 


This principle is further explained in the following verse : 

‘We are your protectors in this life and in the Hereafter. 
Therein shall ye have all your souls shall desire ; Therein 
shall ye have all that ye ask for’’. (XLI : 32) 


They know that 


The people who achieve lasting life of bliss and prosperity 
in both the worlds are those who share their life firmly and 
steadfastly on the principle of truth and justice as explained 
above. : 


1. The Holy Quran, Yousaf Ali, op.cit, Vol. I, p. 274, Note 806, 
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ng as the Lord of the ways of Ascen 
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1 forms of production where wealth is acquired by 
mg means are unlawful in Islam. Only fair and, 
ods of production are permissible and all forms 
are illegal; in which benefit of one depends on the 
., gambling, lottery, speculation etc.; in which 
re seems to be mutual sonsent but in reality it is 
ne party owing to its weak position, e.g., interest, 
in ndari system and most types of the capitalistic 
modern times. is a3 
rogress : One of the»major objectives of Islam, 
| fi rom the degradation of poverty and hunger'to a 
i happiness. And the Holy Prophet was sent 
th e bounds of slavery, which forced man to a life 


fend: meoverty, and grant him freedom. of worship 


dod: The Holy Quran’ has, therefore, Jaid-great 
productive efforts’ of man and*has even 
with an impetus to work hardto develop the 
hand ashe achieve a a higher rate of economic 


B BOR 


Eeinection; the following verse of the Holy Quran 


Go d, Lord of the ways of Ascent’’, (LX : 3) 
) means ladder, ascent or exaltation. It may, 
fefer to a life of bliss and | happiness which is t is the din 
roductive activity. of man. Be} pres 
(eet 
thereby that He grants the means of % 
or the means of exaltation in the wor 
He pleases beyond measure,’ =|) >) bn 
God is again referred to «in’ the: foll 
PD tiei tirice s dowe eosen tn gniss 
es in creation what He pleases. \S 
c power over all things”... wore of 
isualises possibilities of better life for hum: 
Conese Who use the faculties = arate 
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into” Tealities. _ They are always trewarded with success and hey regard it an act of great merit (i.e., ibadah) 
prosperity. — 

And then in ‘the same Sura : 
“To ‘Him “do ascend the goodly words, and the goodly 
deed... . He exalts wrt. (XXXV : 10) f 

The produeiys activities of man which prosper and bear fruit nd growth of society. And true service of God 
could be ‘called his good deeds (de Ure). 4952 means to n contributing towards enrichment and economic 
-raise in dignity, to exalt. It may also be taken to refer to develop 6 society by one’s hard labour. = 
those activities of man which have the blessing of God and U econd Caliph, persuaded people to leave barren 
therefore prosper and increase the wealth of the nation. jaz and migrate to more distant but fertile regions, 
~The same thing is repeated in another way : ould excelerate the growth of wealth by their hard 
“That you ‘shall certainly ascend 10’ one ‘station after themselves and the community. 
another”. re ey (LXXXIV : 19) 


‘eminds man that his real purpose in life is to 
yard in every field and, among other things, 
vity and thereby contributing to the economic 


22-5 oo 


peal qlee means to caraen a4 torun away at. full speed, 
Thus the aboye yerse explicitly speaks of the gradual progress 
and advancement ofman. It foresees his progress towards a 
better. and prosperous life. The people are here told that 
they would continue making progress at a steady pace. 
» The following verse praises the productive efforts of those 
who have helped in the economic progress of man : 
| “He is indeed. successful who causes it to grow and he 
_ indeed fails who buries it”. . ‘ (XCI : 9-10) 


“gefiy ‘means to g1 grow ; to be righteous ; to thrive ; to make 
anything to Brow or. thrive ; to purify, to improve ; to give an 
3B rok 
increase to; and (,-> Panes to hide, or to conceal. 
'+ This verse shows that every man is endowed with faculties to 
improve and develop, but some make use of them and prosper ; 
while others waste themand suffer from poverty and hunger. 


This teaching infuses such a spirit into Muslims that they 
regard it sinful not to exploit the natural resources of wealth 
properly or to show negligence to their development. On the 
other, they inhabit and cultivate lands, exert their utmost in 
trade and industry and leave no stone unturned to find out 


new and better methods and techniques of production....... 


~. 
>. 


S38 the 
ORGY, tts: ty 


yn ai eatioinal dine: eae 
’ - =e : Lari sO vial oAT 
sbona. on fitiowy 


Ussing the aSbriide of ‘production, we weuig 
the various factors of production, e.g., land, 
and organisation which assist in the process of 


land is here used in a ‘very wide sense and 
ltl fe material” resources we can obtain from th 
nS etc. Even the geographical ‘conditio: sw 
within the mean ng of lan 
td'land in y wide Sensi 
“on different 0% sasions, 
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build houses and factories and do everything within our means, 
The Holy Quran mentions in Sura Al-Bagara that man is provided 
with an abode and a provision on this earth in these words : 
“And there is for you in the earth an abode and a provision 
for a time’, (II : 36) 
As explained before, provision is inclusive of all human 
requirements that might arise today or in future. Man is 
guaranteed by Nature a constant source of wealth from the 
earth to meet his ever-increasing needs at every stage of his 
life on this planet. If land happens to yield low productivity 
per acre due to intensive cgultivation or other reasons, he is 
encouraged by / this verse te to exert himself to his maximum ability 
to discover new ways of increasing the fertility of the soil to 
get his promised provision from it. Thus at every step, there is 
anew message for him, if he really believes in God, to endeavour 
and to get his share of the provision, 
Allama Jassas commenting on the verse of Sura Hud,! 
“It is He Who brought from the earth and settled you therein,’ 
remarks that “this verse reveals that it is an obligatory duty of 
man to. inhabit the “earth, plough it, develop gardens in it and 
construct buildings. on it”. There are many Hadith in which 
the Holy Prophet enjoined the Muslims to work hard to get 
their livelihood. from. and, : According to Aishah, the Holy 
Prophet | said, F “Seek, your livelihood in the hidden wealth 
(treasures). of land”... ; 
2. Minerals ; The earth is full of unlimited mineral resources 
which can be utilised» by man in the production of further 
wealth, The Holy Quran refers to iron in the e words : 


“And We sent repre et is hardness and advantages 
to men’, iby fae (LVII ; 25) 


The word W33! means Noe Gending down a thing from 
above but also means a thing to grow (from the earth), It also 
means finding out something or bringing the means of it into exis- 


ee ee 


1 eo 


1. Quoted by M. Munazir Ahsan Gilani, Islami Muashiyat, op. cit. 
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here it means that God has created or produced out 
metal from the earth for the use of man.) ~ 

3: Mountains are another natural source of 
st in the production of wealth, The Holy Quran 
ons ‘mountains and their possible uses forsman:! 
Sura pth that Bia 87. useful thing 
an hy aa5TY 


fares iD Hai 


hay prate init means vy subsistence for you. ~ 

: ad 5 (XV +19) 
95 901s very significant. It clearly indicates. 
own, every suitable)\(useful) thing in the 
bundant quantities,to meet the growing demands 


ations, of 1 mankind, 
ra AL-Nazi‘ ‘at, there i is mention of mountains as 


pss 
rce of wealth for man : 


produce of the moun fans, 
all and are the source of ri 

ec all living animals on earth get their te 
- Forests constitute ; a very 


f is county They 
w iaterial for r pal 
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(c) In Sura Noah : 

“And a tree that grows out of Mount Sinai, 

oil and relish for the eaters’’. 

In view of the great importance of forests, 
ment and preseryation is necessary. The Holy Prophet therefore 
emphasised in yery strong words the necessity of planting more 
trees, Once the Holy Prophet remarked! : 

a Tf the Day of Resurrection has approached and anyone of you 

_ is holding a seedling in his hand; he must plant it, if possible, 

before he stands up (i.e., he leaves his work)”’. 
Development of forests has material gain and, 
spiritual benefit for planting of a tree for the benefit of the 
people merely to seek )the pleasure of God is considered an act 
of charity in Islam. It is reported that the Holy Prophet said ; 

‘Whenever a Muslim cultivates land or plants a tree ; and 

“birds or men or animals eat its fruit, it is considered charity 

Sor him”! 

5. Animals : Animals have great many uses for man, They 
provide meat, milk and fat for food ; wool, fur, bones and leather 
for wear and for many other economical, industrial and orna- 
mental purposes, Some of the animals are used for riding and 
transport. All these uses of the animals are mentioned in the 
Holy Quran. 

@) In Sura Ta-Ha : 
“Eat and pasture your cattle, Surely there are signs in this 
for men of understanding”, (XX : 54) 
The use of the word pSlail Gs a4 seems to make it an obligation 
upon the believers to rear and breed the animals for their benefit, 
(6) In Sura Al-Nahl : 
“And the cattle He has created for you. 
warm clothing and (. other advantages), and of them you eat— 
and they carry your heavy loads to regions which you could 
reach but with distress to yourselves—And (He made) horses 


which produces 
(XXIII : 20) 
their develop- 


in addition, 


You have in them 


1, Bukhari, Urdu edition, op. cit., Vol. I, p. 518, No. 2140. 
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(les and asses that you'might ride upon them and 44 


_ And He created what you know not’, 
bows: “(XVE: 8) 


a Sin: 


es and drinks”. (XXXVI: 110) 


2 Al-Mt’min : 
; fier He’ Who made the cattle ys that you may sieges 
m, and some of them you eat: And there are 
ages in. them for you, and that you may attain through 
need which’ is in your breasts, and om them and on 
(XL : 79-80) 
see ‘minin: | 
d surely there is a.lesson for you in the cattle. .We make 
‘to drink of what is in their bellies, and you have in them 
ny advantages and of them you eat, And on them and on 
ships Sat are borne’. (XXIII : 21-22) 


surely ee is a lesson for you in the cattle. We sive 
‘0 drink of what. is in their bellies—from betwixt 
retions and the blood — > pure. milk, ice to Soll 


rin! rs”. 
above verses of the Holy Quran Ee ype sare) . 


il wealth is created for the use 
‘it is ‘obligatory upon Reema 
€ maximum possible advantages je. 

‘out of them. boris sso doh wh, ay Ath 49 


D héy said ¢ We ¢ cannot Dae, th our flocks) until t} 

‘ake away (their sheep) from the water = 
ir'sheep) for them” ne 

loses used to rear and breed sh 
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Many of the prophets, as mentioned in the Old Testament, used 

to breed sheep for their living. The Holy Prophet once remarked 
that God did not raise a prophet who pastured not goats or 
sheep. His companions enquired if he had ever bred sheep, 
The Holy Prophet told them that he used to. pasture sheep for 
the people of Mecca for a few coins. The Holy Prophet advised 
some’ of ‘his companions to breed goats and sheep for they 
increased wealth day and night (very quickly).1 He once 
suggested to'his cousin sister Um-Hani bin Abu Talib to breed 
goats as they breed very quickly (i-e., very productive)? 

Here is a reference to only sheep'and goats for they were 
indispensable for the economy of the Arabs in those times. The 
real purpose of all this is merely to emphasise the importance of 
cattle wealth in the economy of country. 

() Poultry and other Birds : There is a reference to all kinds 
of birds in Sura Al-An‘am : 

“And there is no animal in the earth, nor a bird that flies on 

its two ‘wings, but (they are) communities like yourselves”. 

VI : 38) 
The words ul wl seem to suggest rearing and ee of 
birds by man for his use and benefit. 

King Solomon and King David seem to have bred many 
kinds of birds, some of which were used as messengers. This is 
mentioned in Sura Al-Nam] : 

‘And Solomon was David’s heir, and he said: O Men, we have 

been taught the speech of birds — and his hosts of jinn and 

the men and the birds were gathered to Solomon — And he 

said, take this very Jetter and hand it over to them, then 
return from them and see what (answer) they return’’. 

(XXVII : 16-17, 28) 

Whenever there is mention of meat dishes in the life of Paradise 

in the Holy Quran, it speaks of meat of birds as in Sura 


Al-Wagiah : : Lye 
LEE SE ROTES 


1. 
2. 


Bukhari, op. cit., Vol. I, p. 498, No, 2088, 
Ibn Maja and Kanz-al-Amal, Vol. M1, p. 199 quoted by Dr, Yusuf 
wd-Din op. cit., p. 164, 
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nd the flesh of fowl! that they desire’’. (LVI : 21) 
aly Prophet encouraged his companions, especially the 
ones, to start poultry farming because it required very 

The poor people with very meagre resources could 
tart such a work and earn their livelihood. 


ly, frapiet enjoined the rich to breed sheep and 
the poor to keep poultry. . According to one Hadith, 
\ Prophet commanded the rich to breed sheep and goats 
the poor to keep poultry farming. In fact, it was a sort of 
ae Tich to confine to industries and businesses which 
d comparatively larger capital and to leave the small 
es and businesses to the poor to earn their livelihood.! 
absolutely necessary for healthy growth of society that 
just balance is kept and maintained between the 
If big capitalists start forming “combines” 
opolies’’ by buying or amalgamating small firms and 
‘Killing all opposition, it will not. only close all means 
lihood for the small business men and put them to great 
s, but will also lead to class struggle within . the 
ty and permanently destroy its peace. and solidarity, »~ 


Bee-Keeping : Bee-keeping is a very useful industry and, 
erly organised and maintained, it can prove to be a source 
vealth. The Holy Quran refers to the wealth produced 
ee-keeping in the following words > 9) 900) 

d tlie Lord revealed to the bee: Make hives in the 
ins and in the trees and in what they build, 
I] fe fruits and walk in the ways of the Lord subm 
comes forth from their bellies a beverage ° 


Ze which there is. healing for men”. 
: oi qoueer bas ite 


vo ¢ 
$a great source of “natural 
tui f different flowers and makes it. em i 
ice g de artificially by the combined efforts of alll r Ll m 
Kanz-al-Amal, Vol. 11, p. 199 Shapes ‘Dr, Yusut 
» PP» 167-168, 34; bre mossy ‘hice Ts) Rey: eo 


lady 
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(ili) Silk-Worm and Fisheries - There is a hint about silk-worm 
keeping in the Holy Quran in the words 25> 4-3 ep~ Wi: 
“And their garments these will be of silk’. (XXII : 23) 


Fish is an important source of food, It is said that the only 


possible solution to the food requirements of the world’s 
increasing population may be the supply of fresh food from the 


sea. The Holy Quran mentions sea food in Sura Al-Ma’idah 


in these words ! 
“Lawful to you is the game of the sea and its food, a 
provision for you and for the travellers’. (V : 96) 


The word (Said al-Bahr) yx! -.« is used in a very. wide sense 
and is'inclusive of all water game, whether in sea, river pond 


or lake. ; 
Then in Sura Al-Nahl : : 
“And He it is Who made:the sea subservient that you may 
eat fresh flesh from iit’. (XVI = 14) 
There is'a clear indication and an impetus in this verse for man 
__ to’work harder to get more and more food supply from the sea, 
_ The use of the word’ = shows that man is capable of 
harnessing the power and resources of the sea for his own use 
and benefit. And it may not be very ‘long before we see the 
world’s. problem of over-population completely solved by 
unlimited food supplies from the seas. 

. Even the scientists, who are unduly worried by the rapid 
growth of world population, admit that our seas hold the 
biggest promise. Marine technology has now advanced far 
enough to make it a safe bet that fish will some day be herded 
like sheep and raised in offshore pastures, that kelp, sea. weed, 
plankton and microscopic plants will be grown by divers living 
for months at a time undersea factories. And scientists can 
already point to the development of “fish flour’’, an inexpensive 
new food supplement made by grinding up whole fish. Rich 
protein, it can restore balance to sub-standard diets at a daily 
cost of only half a cent per person, and it can help prevent crippl- 
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“ing deficiencies that nowcontribute to millions of cases of mental 
It is estimated that U.S. 


S 
" wpfardation and stunted growth. 
eries alone can produce enough flour to meet the needs of 


million people. 
“Will people eat such stuff? The answer is that thousands 
Ingenious 


of people already have—and found it satisfying. 
cooks are blending it in soups, noodles, gravy, bread—eyen 


| cookies, It issaid that it’s a tremendous break-through on 

_ hunger. It may be the greatest boon to mankind in helping to 

_ give him a sound body and a sound mind,””! ; 

6. Climate and Rainfall : All geographical 

; including climate, rainfall etc., which determine the nature and 

j the type of crops that can be grown in any country, come within 

the meaning of the term land. The fact that rain causes to 

grow crops and trees on earth is mentioned in Sura Nahl: 

@ “He it is Who sends down water from the clouds for you : 

Bn wilh gives drink, and by it (grow) the trees on which you feed. 

He causes to grow for you thereby herbage, and the olives, 


and the date-palms, and the grapes, and all the fruits’’. 
(XVI: 10-11) 


conditions, 


i ® In Sura Al-Wagiah : 
; el “See you the water which you drink ? Do you bring it down 
from the clouds , or are We the bringer ?” (LVI : 68-69) 
04 by mentioning here water, reminds man that all natural 
ealth is a free gift from Him and should be used for the 
er refit of all. It makes obligatory for every man (and every 
“len, the Muslims in particular, firstly, to exploit the natural 
lurces to the maximum possible limit and, secondly, to use 
min the service of the people, irrespective of caste, creed 


| Wider Significance a Land: Land includes everything 
is on the surface, like soil, mountains, forests ; below the 


in the form of minerals, sea ; and above the surface, like 


ton B, ‘Granger, ‘‘People and Food” in the magazine entited 2 


pic” issue No. 20, 
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rainfall, winds, geographical and climatic conditions etc. 


benefit. 


different ways. In Sura Ta-Ha : 


“Who made the earth for you an expanse and made for you 
therein paths and sent down water from the clouds. Then 
(XX : 53) 


thereby We bring forth pairs of various herbs’’. 
In Sura Al-Nazi‘at : 


“And the earth, He cast it after that, He brought forth from 
And the mountains, He made 


it its water and its pasture. 
them firm, a provision for you and your cattle’’- 
(LXXIX : 30-33) 


The importance of water and the mountains is emphasised here. 


Water is the source of all life and the mountains being the cause ~ 


of rainfall and the source of rivers, provide sustenance to all 

living things on earth. 

Again in Sura ‘Abasa : 
“How We pour down abundant water, then clean the earth, 
cleaning (it) asunder, then cause the grain to grow therein, 
and grapes and clover and the olives and the palm, and thick 


gardens, and fruits and herbage—A provision for your 
cattle’, (LXXX : 25-32) 


A little thought should unveil the great importance of 
things mentioned in the above verse of the Holy Quran. First 
are mentioned those things which provide essential goods and 
are the basis of humaneconomy. These include cereals, like 
wheat, barley, oats, gram etc., which are the most significant of 
all foodstuffs and which could be stored for quite a long time. 
Thereafter are mentioned grapes which can be stored in the 
form of sultana and are also used for making varieties of drinks. 
Then are mentioned ‘‘Kazb” which include all those vegetables 
which bear fruit after some time but do not need much irrigation 
like the three things (cereals, fruit, vegetable) mentioned fabove, 


Man 
has exclusive control and mastery over all these forms of — 
material wealth and is fully capable of using them for his own 
The Holy Quran refers to all these forms of wealth in 
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t olive tree, the palm and other fruit trees. The 

he. verse cover almost all the vegetation of the 
first ‘one refers to vegetation needed by man and 
one to vegetation needed by cattle, as the words 
for you and your cattle’’ clearly indicate. 


Al-Mursalat : 


water” (LXXVII : 25-27) 


our Ml Sexi mlseem to refer to the fact that 
d-this earth and put everything in ite.g., minerals, 
imals, water, air, mountains etc., for the use and 


ura Zukhruf : 
‘e made the earth a resting place for you, and made in it 
is for you that you might go aright. And Who sends 
ater from the cloud according to a measure, then We 
to life thereby a dead land ;—and who created pairs of 
85 and made for you ships and cattle on which you 
(XLIII : 10-13) 
Ph. refers to the multifarious uses of the surface of 
oman. He builds houses, castles, factories, roads etc., 
‘surface of the earth. In fact his very existence is not 
hout it. Thereafter ‘the ‘use of -the words . 
ignificant. 


er’ It indicates that man’s. existenc 
dant merely on the surface of the earth-but on 
‘ings which grow on water. Then are 1 
he! things which are created ca “use 
ul | description of the things which 
in in given is Se. words : sas aloman dy 
t earth, We have spread it ou , an 
ains, and We have made 1 to 0 grow therein 
ind—And We send down n from i the clouds 
ood, then We cause to grow thereby ge 


r '; — ¥ ; % _ 
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. ; peace ‘ wi 
grain that is reaped, and the tall palm-trees having flower ENE oa 
spikes piled one above another—A sustenance for the servants, the Wea siisuislyiour'sustenanderandas ia ae i ich. pa 
(L : 7-11) Hs ‘eran 


and We give life thereby to a dead land.” ai 
And further in Sura Al-Ra‘d : of - ena 
The v Ls n Sura Ibrahim 
“And He it is Who spread the earth, and made in it firm 3 ig > words ars Kee o ee ei: Saf a ies 
mountains and rivers, And of all fruits He has made in it cance. tprovides a ee : : 
pairs, Two (of every kind)—And in the earth are tracts side te and struggle hard in finding ee i rome 
by side, and gardens of vines, and corn, and palm-trees rom the hidden treasures of Nature. EIS OR bate 
growing from one root and distinct roots—they are watered fact of great importance that natura Se BES 
with one water ; and We make some of them to excel others that no human effort should be spared to unearth 
in fruit.” t (XIII : 3-4) a wealth. It further indicates that there is no limit 
Wows, ; orogress provided man continues making’ effort to 
act ie. es ; 
The fact that everything in the heavens and the earth is mysteries Of nature, Every, effort. of ‘man willbe 
created for the service of man is emphasised in the following 
. yond his expectations. ‘ 
verses of the Holy Quran. ; 
urthermore, the above verses of the Holy Que cicealy 


Sura Al-Jathiyah : all the thi th th and within the entire Sol 
6 : . . I the things on the earth and within ntire Solar 

gece He Ape made guvseprien! to you the sea that the i created for the use and benefit of man and that he is 
ships may glide therein by His command, and that you may ; obligation to make the best use of them. 


seek of His grace,—And He has made subservient to you 

_ whatsoever is in the heavens and whatsoever is in the earth, all 
from Himself.” (XLV : 12-13) 
Again in Sura Al-Bagara : 


ike LABOUR ; 
ming and Importance: Labour means any exertion of 
ind undertaken for some monetary reward, 
all kinds of work, whether manual or intellect 


“Who made the earth a resting place for you and the heaven 
a structure, and sends down rain from the clouds then brings , Ken for some reward, 1 ldo 
Sorth with it fruit for your sustenance,” (II: 22) @ our as a factor of pedis is: of great impo t 
Tientin'SuraetBrahin'? Even t atural wealth of a country cannot be of 

it is properly exploited and made 


“God is He Who created the heavens and the earth and sent pro ce by labour. Nature may be very p 
down water from the clouds, then brought forth with it fruits SEnerOU in "providing unlimited potential x 
as a sustenance for you, and He has made the ships sub- but, without human endeavour, they v 
servient to you to run their course in the sea by His command, ted and unused, Pakistan any . 
and He has made the rivers subservient to you. a Middle-East, Arica Ea . a 

, on 


And He has made subservient to you the sun, the moon, ‘Tes 
pursuing their courses, and He has made subservient to you ‘ to unveil the hidden | wealth ofthe 


é the night and the day. And He gives you of all you ask » rem jor and under-de ce] oped. S 
tet. HUA, (XIV : 32-34) § do-Pakistan sub-continent, “tt is a rich 
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habited by poor people.” It is, therefore, essential that along | : : 
with the yast potential resources of a country, there should be 
hard working, diligent and intelligent people who are capable 
of properly exploiting the natural wealth of their country for 
_ their own benefit. 
‘The Holy Quran : In view of its importance in the produc. 
tion of wealth, the Holy Quran has laid great emphasis on 
human labour. This is evident from the following verse of 


Sura Al-Najm : 
(a) “There is nothing for man but what he strives for.” (LI: 39) 


It is explicitly stated in this verse that the only way to obtain 
anything from nature is by hard work. Success and progress 
of man on this earth is dependant on his efforts. The harder 


appear in sight and he will find his reward in 
n other words, no individual (or nation) can 
constant hard'effort. No sooner an individual 
shows laziness or inefficiency in work, than “His 
drawn andheiis thrown out in this competitive 
the universal law of nature which pervades every 
uccess is for those who work hard (to acquire 
m oh wealth) for the satisfaction of their ever- 
is another paper’ of labour that it entails hardships ; 
life of “bliss and grace” without hardship. Man 
l ardship in order to win a life of ease and 
This is referred to in Sura Al-Inshirah : 


he works, Bepeichen he gets. This principle is further clarified A every difficulty is surely ease.” (XCIV : 6) 
in Sura Al-Nisa in these words : ig ; 
pay, 3 This verse states a general law of nature that difficulty is 
() “For men is the benefit of what they earn. And for womzn by ease. Undoubtedly labour entails hardship but in 
is the benefit of what they earn. (IV : 32) does bring satisfaction and happiness of a life of ease 


Again in Sura Ha Mim : ‘ nation which shirks hard work can never prosper 


(c) “There is a guaranteed share for those who seek and end- 
eavour.”” (XLI : 10) 
‘Nature knows no division of human beings, between man and 
woman, or black and white or believer and non-believer ; each 
is rewarded for what he or she has done. Whoever works hard 
gets his or her due reward, This principle holds good for 
individuals as well as for nations. The Holy Quran refers to 
this fundamental principle in Sura Al-Anfal in these words : 
(@) “This is because God never changes a favour which He has 
conferred upon a people until they change their own con- 
dition.” (VIII : 53) 
It is true that God bestows His grace frecly, but He never 
withdraws it arbitrarily. However, there is a general rule 
according to which God’s grace is bestowed upon or withdrawn 
from individuals as well as nations, A man (or a nation) must 
strive hard or he will gain nothing ; and that if he strives, the 


the use of rare teh 


able to withstand and bear all the ¢ 
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ad. a8 may his liying as well as an additional. reward from Ged for 
mety in his work. 

MImost all the prophets had to work for their livelibood: 

ly Prophet himself worked hard and liked those who 
His pasturing of sheep and advising others to adopt 
fession for earning their livelihood is a clear indication 
great importance of labour in Islam. In Ghazwa Ahzab, 

a ditch was dug to defend Madina from the invading 
es, the Holy Prophet was seen working and lifting earth 
ones like an ordinary labourer along with other Muslims. 
Care ding to Maqdam, the Holy Prophet once said! : 

one has earned a better living than the one who has 
ed with his own hands (labour) and the Prophet David 
earned (his living) with his own hands.” 

bu Hurairah reported that the Holy Prophet said? : 

“Tf one of you should take a rope and bring a bundle of 
J irewood on his back and sell it (to earn his living), it would 
b 2 better for him than begging from others.” 

A (bu Hurairah also reported} : 

“Once the Ansars asked the Holy Prophet to divide the date 
tr es between the Muhajrin and themselves. The He 
‘ophet did not allow this. But when the Ansars asked the 
uhajrin to work in the gardens and share the produc ci i 
them, they readily accepted the offer (and the Holy Pi 
was very pleased with this arrangement).” we a i 
) A bdur Rahman bin Auf said¢ : ; ‘vsenail on at A hg 
“g] fhen we came to Madina, the Holy Prophet (created i 
b otherly relations between the Ansar and ‘Muhajrin 
( reated, this relationship between Saad bin Rabey and m. s 
id was the richest of all the Ansar and wanted to give 
of his wealth and one of his two wives. 


hardships in his struggle to achieye advancement, 
is expected to strive and ;struggle for his success and glory on 
the earth, he is created strong physically to withstand the hard- 


ships of life. This is referred to in Sura Al-Dahr : 


(6) “It is We Who created them, and» We have made their joints 
strong,”” (LXXVI': 28) 
Thus man is made strong in order to be able to withstand all 
the hardships of life. He is given the endurance and strength 
to bear all the sufferings of hard work in his struggle to achieve 
success and glory. 
Tn fact a life of bliss and perfect happiness is guaranteed to 
those who endeavour and work hard for their livelihood by the 
Holy Quran in these words : 
(c) “Then as for him whose measure (of deeds) is heavy, he 
will live a pleasant life.” (CI : 6-7) 

The description of life of bliss in Paradise- is a reminder to man 
‘that his happiness and comfort on earth also depends upon his 


The life of case and comfort is promised to those who 
Anyone who has 


“Tabour. 
‘work and not waste their time in idleness. 


worked hard for his livelihood will enjoy a peaceful and pro- 
sperous life ; while the one who has wasted his time in idleness 
will be thrown into the life of misery, hunger and degradation. 
The Sunnah: The Holy Prophet also emphasised the im- 
portance of labour on different occasions and often appreciated 
_the efforts of labourers and artisans in their work, Once he 
remarked! : 
(a) “God loves those who work and strive (for their livelihood),” 
In fact, anyone who works for his livelihood, keeping in mind 
the pleasure of God in his work, is like the mother of Prophet 
Moses, who received wages for feeding her own child. Even 
though such a man works for himself and his family but because 
he works honestly to win the good will of God, he receives his 
reward from God for his honest living. In other words, he has _ 


1. Quoted by Dr, Yusuf-ud-Din, op. cit., Vol I, p. 214. 


‘Bukhari, op. cit., Vol. I, p. 461, No. 1912-13. 
Tbid., p..a61, No. 1914-15, 

bid., p. 519, No. 2145. 
- 248, No, 961-962, oA D 1 
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accept his offer but asked him to tell me of a trade centre, 

He told me of a Oanigah bazar, I went there next morning 

and bought some curd and ghee (for sale) and then I went 

there every day (to do this kind of business).” 

(f) The Holy Prophet always insisted on work and never 
liked that people should depend upon charity. It is reported 
that once an unemployed Ansar asked the Holy Prophet for some 
charity. The Holy Prophet enquired from him if he had any 
property. He replied that he had a blanket to cover his body 
and a cup to drink. The Holy Prophet asked him to bring 
these things. When he brought them, the Holy Prophet took 
them in his hand and auctioned them among the people. One 
of the present offered one dirham. The Holy Prophet requested 
him to raise the bid. Another man offered two dirhams and 
bought these things. The Holy Prophet gave two dirhams to 
that man and advised him to purchase an axe with one dirham. 
When he bought the axe, the Holy Prophet fixed the handle 

in it with his own hands and, giving it over to that man, said, 
“go to the jungle and cut wood and don’t see me before fifteen 
days”. After a fortnight, when he came back, the Holy Prophet 
enquired how he was. He replied that he earned twelve dirhams 
‘during that period and purchased some cloth and grain. The 
Holy Prophet remarked, “this is better than begging and disgrac- 
ing yourself on the Day of Judgement’! 
These Hadith clearly show how the Holy Prophet and his 
companions were conscious of the great importance of labour 
and how they loved to earn their livelihood by hard work. 


(g) During the reign of Umar Farooq,” a strongly built 
young man entered the mosque and asked if any one could 
assist him in Jihad (fighting in the name of God). Umar called 
him and, holding his hand, asked the people if there was any 
one who would employ him on his land, One Ansari agreed to 
employ him. Umar enquired about the wages he would get 


1, Tirmizi and Abu Daud, quoted by Dr. Yusuf-ud-Din, op. clt., p. 
258. 


2. Kanz-al-Amal, quoted by Dr. Yusuf-ud-Din, op. clt., p. 259. 
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him to go with that Ansari. After a few months, 
ame to know that the man was doing very well, he 
to bring the man with his money he had earned. 
| brought before Umar along with his purse full of 
nar then asked him to take the purse and either go 


a Farooq gave preference to trading and working for 
ae Jihad because he fully realised the importance 

c¢ struggle in this world. He often advised the 
to work hard and not to depend upon others. Umar 
ly so much importance to labour and working for living 
n his beloved ones would fall in his esteem if they remain- 


eand did not work. 


dused to say that he disliked to see a man idle, 
engaged in the worldly affairs nor in the affairs of the 
r. Imam Sirkhasi sums up the importance of labour 
Jam in these words, “Search for livelihood (labour) is 
gent upon every Muslim’’. 
hysical Labour: The Holy Quran has invariab 
physical (as well as paves em labour in the sto ¢ 
iets. 4 ta Air’) : 


a AL-Qasas, the prapnatt Shuaib, while addre 


eet | 


ae 


esire to marry one of ihe daughters 
condition that thou serve me for eigh: 


Ae 


don thee”. — wy 
labour is mentioned in oa al 
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verses of the Holy Quran the prophets and their 
joined to work hard to earn their livelihood, 
again they are advised to do hard labour in order to 
tain and consolidate the prosperity of the nation 
tion can for long maintain its economic prosperity 
over other nations without the help of this factor 
ion. Thus, by showing the great importance of 
C Holy Quran has given it a sense of pride and dignity 
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The Prophet David who is addressed as “an artisan’’ in the 
Holy Quran was taught to make coats of mail and defensive 
armour in these words : 


“And We made the iron soft for him (David); saying make 
thou long coats of mail and measure the (links) thereof”. 
(XXXIV : 10-11) 

The making of the iron soft for Prophet David signifies the 
extensive use of iron by the people in battles and other purposes 
in those days and so do the use of coats of mail in the next 
verse. 
The Prophet Noah is ordered to make a boat in Sura Hid 

in these words : 
“And build the ship under Our eyes (direction) and Our 


inspiration—and forthwith he was building the ship’’. 
(XI : 37-38) 


pity that a section of Muslim bureaucracy has begun 
nd eyen hate) manual Jabour. The Holy Prophet 
de in labour and told his companions that every 
7 ding himself, had done labour to earn his liveli- 
‘m ms the Western nations, who have made tremendous 
uring the century and a half, have taken over the 
f dignity of labour from the Muslims. 


ntellectual Labour :; ‘There is also reference to 
ual labour in the Holy Quran. A dialogue between 


There is a reference to the construction of an iron wall in the 
( usuf and the king of Egypt throws some light on this 


story of Zul-Qarnein in the following words : 
“He said, help me therefore with strength (of men), I will 
erect a strong barrier betiveen you and them: (Then he 
ordered them) Bring me blocks of iron. At length, when he 
had filled the space between the two steep mountain sides, 
ke said, blow (with your bellows). Then, when he had made 


it (red) as fire, he said, bring me molten lead to pour there 
on’. (XVIII : 95-96) 


alah said, “‘surely thou art in our presence toda 
i ied, trusted”, He (Yusuf) said: “Set me over the stores 
of the land. I will look after them (for) I ¢ 
custodian (organizer). And thus did We gi 
power in the land—He had mastery ine r 


The skill and workmanship of the artisans of Prophet Solomon 
is mentioned in Sura Saba in these words : Honesty and a knowlede of Prophet Yusuf was re ognised 


“They made for him what he pleased, (making) arches, 
statues, basins as large as reservoirs, and (cooking) boilers 
built into the ground”. ‘‘Work ye, sons of David, with thanks; 


(that ye may prosper)”. (XXXIV : 13) di ; te The words tS waste not 
Sons (or people) of Prophet David are here told to work hard ewe bear ra ov 
in order that they may prosper and enj ife of peace and Se USE at tes 
y May prosperand enjoy a life of peace an reward of Go for his hard and good wei a 


happiness. Economic prosperity is promised to them if they O fila sic , ae) 
worked hard, 
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our presumption that every effort, manual or intellectual, of 
man is rewarded in the form of increased prosperity and better 
living. 

5. Supply of Labour: The supply of labour is dependent 
upon three factors : 

(a) Efficiency of labour ; (6) Mobility of labour; and 
(c) Population. 

(a) Efficiency of labour: The ability to work with industry, 
skill and intelligence which may increase the productivity of 
capital is referred to as efficiency of labour. In the modern 
world of competition where mechanization and automation are 
increasing rapidly, efficiency of labour is indispensable for 
success. Inefficiency in trade, industry and commerce, as 
elsewhere, is a signal of decline in the economic strength and 
power of a nation and can never be tolerated. 

Islam has greatly appreciated efficient workmanship and has 
enjoined upon the Muslims to do eyery kind of work with 
efficiency and grace. The manufacturers are advised to 
manufacture everything fine, durable and graceful. 

Efficiency depends generally on physical, mental and moral 
health, education and training of workers. 

(i) Physical and Moral Health : Physical fitness and moral 
health have a great bearing on the efficiency of labour. A strong 
and healthy labourer will be more efficient than a weak and sickly 
one, Similarly an honest and a-conscientious worker, who 
realises his duty and responsibility will work harder and more 
diligently ; whereas a dishonest person will neither work hard nor 
feel the responsibilities of his work. 

These qualities of an efficient worker referred to in the 
Holy Quran in the story of Moses in the following words : 

“One of the two (daughters of Shuaib) said: “‘O my father, 

employ him ; surely the best of men for thee to employ is the 

(man) who is strong and trustworthy”. (XXVIII : 26) 


This verse recognises that physical strength (i.e., health) and 
honesty (i,e., moral health) are necessary qualities of an efficient 
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orker. These qualities were found in Moses and so he was 
recommended to be employed as a labourer. Whether labour is 
physical or mental, honesty is an essential element in efficiency. 
ct ‘honesty is the quality of man which makes him fully 
ecbs of his duties and responsibilities. And this conscious- 
ness (or active realisation) of one’s duties is an important 
factor in increasing the efficiency of a labourer. 
In view of the great’ importance of honesty in work and 
other dealings, the Holy Prophet praised an honest man in these 
words! : 
“The truthful honest merchant will enjoy the company of the 
prophets, the truthful ones and the martyrs”. 
~ (i) Mental Fitness; Mental health, 1.e., intelligence and 
general ability, is another important factor which affects efficiency 
of labour. An able and intelligent man can do better work than a 
‘stupid and dull one. The quality is mentioned in Sura Yusuf in 
these words ; 
“fe said, “place me (in authority) over the treasures of land ; 
_ surely Iam a good keeper, knowing well’. (XII : 55) 
The words here used are okt k.i+ which imply intelligence 
‘and ability for an unintelligent and stupid person cannot be 
1 charge of the treasures of the land. . 
(iii) Education and Training : Education and training also’ 
increase efficiency of labour. A trained and educated labourer 
tks more efficiently than an untrained and uneducated one. 
MMe gpberiority of education and training is mentioned in Sura 
f [-Bagara i in the following words : h 
‘And he to whom wisdore is granted receiveth ‘indeed igh gic 
“overflowing”. i nat T: 269) 
Education and training are here referred to : ron Re?! 
benefit, which means that the Holy Quran regards meee fiities 
equivalent to abundant wealth and riches. This” fact is 
— in more plain words in Sura Al-Zumar viol a 


- Tirmizi, Vol. V, p. 213, and Ibn ‘Majo, Ss ne are eR ivi: 
‘Dia, op. cit., p. 202. ¢ eM, ail 
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“Say (unto them, O Mohammad), are those who know equal 
with those who know not’’, (XXXIX : 9) 


Obviously the output and efficiency of an ignorant and untrained 
worker cannot be equal to that of an educated and trained one. 
Physical and intellectual superiority of Prophet Talut is 
mentioned in these words : 
“And hath gifted him abundantly with knowledge 
bodily prowess”. (IL: 
In view of the great importance of education in worldly life, even 
the Holy Prophet was told to study and acquire knowledge in 
the following words : 
“Read in the name of thy Lord: Who creates—creates man 

JSrom a clot, read and thy Lord is most generous, Who taught 

by the pen, taught man what he knew not’. (XCVI : 1-5) 
In this verse the Holy Quran has referred to education as the 
foundation stone of human progress. Man gradually learns 
how to unveil the mysteries and hidden treasures of nature and 
how to use them for his benefit. All the potential possibilities 
beeome realities only through knowledge. 

In view of the significant role of education in human 
progress, the Holy Quran emphasises the educational function 
of the Holy Prophet in Sura Al-Jumu‘a : 

“‘He it is Who raised among the illiterates a Messenger from 

among themselves, who recites to them His messages and 

purifies them, and teaches them the Book and the Wisdom”. 
(LXII : 2) 
And the Holy Prophet has made it compulsory for every Muslim 
(man or woman) to acquire knowledge. According to Ibn Majah, 
the Holy Prophet said! ; 
“The seeking of knowledge is obligatory upon every Muslim 
man and Muslim woman’, 
The Holy Prophet further advised Muslims to seek knowledge 
even if they had to go to distant lands. As reported in Mishkat 


1. Jbn Majah, quoted by Dr. Yusuf-ud-Din, op. cit., p. 210. 


and 
247) 
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ophet said! : 
s knowledge even if you have to go to (a distant 
ce like) China’. 
ly Prophet once remarked? : 
e word of wisdom is the lost property of the believer, so 
erever he finds it he has a better mg, to it (than any 
else)”’. : 
nother saying of the Holy Prophet which shows the 
ance of education in Islam} : 
learned ones are the heirs of the prophets —they leave 
wiedge as their inheritance, he who inherits it inherits a 
at Sortune’’. 
oly Prophet by comparing knowledge with health, has 
aled a fundamental secret of human progress. It has 
intimate relationship between human progress and 
| Thus it implies that education and training are 
a y for efficiency of work, 
) v) Beauty and Grace : It may, however, be pointed out that 
d Joes not ass the aesthetic side of things. It tells 


IMmpo 


om them efficiency and eS in Mies! walk cf life. ba 
‘ hse be is ees : 


ti Som (Bt ne aethe 
r ite ae 


toe and durat 


186 ECONOMIC DOCTRINES oF {SLAM 


Along with durability, the people are here asked to look for 
beauty and grace. The Holy Prophet is reported to have said! ; 


“‘Whenever you make anything, pay special attention to its 


beauty (and fineness).”’ 


Another saying of the Holy Prophet emphasises aesthetic side of 


things in these words? : 


“Undoubtedly, God Himself is beautiful and He likes beauty”, 
The Holy Prophet was fully aware of the importance of beauty 
and goodness in things and he invariably commanded his 


followers to do everything gracefully. Once he remarked? : 


“God has made it obligatory for you to create beauty and 


Sineness in everything”. 
Thus it seems evident that Islam lays great emphasis on efficiency 
and at the same time encourages beauty and grace in everything. 
(6) Mobility of Labour : Movement of labour from one 
geographical area to another or from one occupation to another 
occupation is called mobility of labour. Mobility of labour has 
a great bearing on the economic condition of labourers, If labou- 
rers can easily and freely move from one place (or occupation) 
to another place (or occupation) where they can get better wages, 
they can improve their standard of living. If, on the other hand, 
there are restrictions on the movement of labour from one place 
(or occupation) to another place (or occupation), many labourers, 
especially in the backward areas would not be able to earn a 
decent wage. Labourers working in areas (or occupations) 
with less supply of labour will be able to earn more in compari- 
son with areas (or occupations) with excess supply of labour. 
Islam has recognised this right of labourers and has granted 
them full liberty of movement from one place to another place 
as well as from one occupation to another occupation to seek 
better bargains. In Sura Al-Nisa, it is said : 
“He who forsakes his house in the cause of God (in order 
that his economic condition may improve) finds much refuge 


1. Muslim, quoted by Dr. Yusuf-ud-Din, op. cit., p. 190. 
2. Ibid., p. 189, 


r ssed in the land. (The angels) will say : Was not God's ‘ 
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indance (of wealth in) the earth’, Lo 


ised without restriction by the people of different 
Id check undue fall in international wages and 
em at a reasonable level. There is no doubt about it 
onal wages would be stablished at a reasonable and. 
vel by free internal and external mobility of labour. 
of labour, according to the Holy Quran, is a very 
appropriate method of solving many of the 


za nd_socio- -political evils of modern times. There 


le friction between capitalist and labour and the 
be happier if all the members of the United 
lise what damage is being done to world peace and 
y restrictions on immigration of foreign labour by 
mber countries. 

ative and unenterprising people who prefer to lead 
erty and degradation under oppression but refuse 
homes, are addressed by the Holy Quran in these 


it were ye engaged? They will say: We were 


spacious enough that ye could have migrated therei 
lace of comfort and abundant wealth) ? me 


tracts oe enjoy of the sustenance Kia) le 
a] | 


Bh Yee: i r 
e the Holy Quran very clearly 


188 ECONOMIC DOCTRINES OF ISLAM 


of Umar, the second Caliph, as evident from his speeches, 
to encourage migration of believers to other lands, 
was sending the Muslims to fight against the Persians, he said, 
“QO Muslims! You ought to know that the only means of 
livelihood in Hedjaz is to keep moving in: search of fodder, 
Here there is no other means of livelihood’’.! 


Jarir bin Abdullah Bijli, a companion of the Holy Prophet 
was the leader of his tribe. He wanted to settle down with his 
tribe in Syria. Umar, who knew that the lands of Iraq were more 
fertile than those of Syria, advised them to settle down in Iraq 
in these words': “You are not needed in Syria, go to Iraq, 
Leave that country whose prosperity has been reduced by God. 
Go forward to fight that nation which has in possession all the 
means of livelihood. I am confident that God will give you a 
share from it and, like others, you will also benefit from the 
means of livelihood”’. 

The speech of Khalid bin Waleed, Commander-in-Chief 
of the Muslim army, is also significant from the economic point 
of view. When he was persuading the Muslims to attack Iraq, 
he said!: “What is there in the lands of Arabia, Don’t you see 
the heaps of food are lying there like heaps of clay. By God! 
even if it had not been obligatory for us in the name of God, 
but ‘had been only an economic necessity, I would have advised 
you to fight for those rich lands and become their owner and 
leave hunger and poverty for those idlers who had abstained 
from struggle’’. 

The Holy Prophet and his companions persuaded people to 
Jeave such lands where means of livelihood were scarce and to 
migrate to other lands where there was abundance of wealth 
so that they could live a happier and prosperous life. And asa 
result of all these efforts the surplus population of Hedjaz 
migrated to rich and fertile lands of Iraq, Syria, Egypt etc., and 
then gradually to other countries like, Java, Samatra, Spain, 
Tunis, Morocco, Algeria, Sudan Abyssinia etc, 


1. Tabari, quoted by Dr. Yusuf-ud-Din, op, cit., pp. 219-221. 
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ation: Population is another factor which could 
‘the supply of labour in any country, Malthus and 
red an increase in population so much that 
heck it by artificial methods of birth control. If 
lation, they said, was not checked by artificial 
ould outstrip the means of production and conse- 
r their standard of living and make them an easy 
nt kinds of natural calamities, such as epidemic 
arthquakes, floods etc. This was because 
rgued,, increased in geometrical progression 
ns of production increased in arithmetical progression. 
of this apparent but imaginary fear, many of the 
omists seem to be unnecessarily worried about the 
lation of the world, especially in the under-devel- 
of Asia, Africa and South America. Now every 
made through World Health Organization and 
N.O D.!8 agencies to popularise the use of contraceptives, 
eratands even sterilisation in. those countries to 
p rapid growth of population. It is, not ‘surprising 
e forts are bearing fruit in many under-developed 
‘of "Asia, Africa and South America. What surprises 
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Quran and Birth Control : 


being made on the assumption that population is increasing faster 
than the means of production. And if it continues, they argue, 
at this rate it would before long out-grow the existing means of 
production and lead to starvation and lowering the standard of 
living. The only effective means, according to them, is to 
check the growth of population by artificial methods. 

We do not believe in either of these assumptions upon 
which is based the whole campaign of the United Nations. Our 


experience of the past is an ample proof and adequate evidence } 


of the ability of man to’ cope quite successfully with any 
eventuality of this type. 
over-grown means of production nor production has remained 
static so as to lag behind the growth of the former. Both 
variables have increased tremendously without adversely 
affecting the other. And the great increase in production has 
falsified all the predictions of previous economists about 
the fate of man. Population has, in fact, increased but the 
standard of living of people all over the world has increased 
faster than the rise in population. There is thus no reasonable 
ground for any one to assume, contrary to our past experience, 
that means of production would lag behind the growth of 
population in future. 

Recent under-water research has shown that manifold the 
present population of the world can easily be fed with the food 
supplies obtainable from the sea. If man is able to breed fish 
and other sea food in the ocean waters, he would be able to 
produce much greater quantities of food than could be dreamt 
of a few generations ago. With increased development of 
Atomic power and its utilisation in obtaining more food 
supplies from the earth and the ocean, it can be safely predicted 


that the growth of population could be maintained at a © 


reasonable standard of living without any fear of shortage. 
“Scientists are already finding new ways to feed the hungry 


planet, Researchers have discovered how to derive a high 


All these efforts by the differ. 7 
ent agencies of the U.N.O. to check the growth of population are 7 


Population has in the past neither 7 
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stubborn problems : its geography. It is an ironic 
re hunger is greatest, agricultural technology is 


land must be immediately brought under cultivation 
ath America, Australia, Asia and Africa. Then there are 
undreds of millions of acres of potentially cultivable 
mi-desert land in Africa, the Near East and Central 
can be brought under cultivation with a little more 
n the part of man. 

second possibility is increasing the yields of lands 
nder cultivation. This may be achieved partly through 
eres of fertilisers, manures and legumes!; and pa 

widespread spraying of pesticides. ~~ 
'y Quran rejects in very strong wo ‘ds os 
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es in the eae sea, and the heavens 
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Along with durability, the people are here asked to look for 
beauty and grace. The Holy Prophet is reported to have said! ; 
“Whenever you make anything, pay special attention to its 


beauty (and fineness).”’ 
Another saying of the Holy Prophet emphasises aesthetic side of 


things in these words? ; 
“Undoubtedly, God Himself is beautiful and He likes beauty”. 
The Holy Prophet was fully aware of the importance of beauty 
and goodness in things and he invariably commanded his 
followers to do everything gracefully. Once he remarked? : 
“God has made it obligatory for you to create beauty « 
fineness in everything’’. 
Thus it seems evident that Islam lays great emphasis on efficiency 
and at the same time encourages beauty and grace in everything. 
(b) Mobility of Labour : Movement of labour from one 
geographical area to another or from one occupation to another 
occupation is called mobility of labour. Mobility of labour has 
a great bearing on the economic condition of labourers, If labou- 
rers can easily and freely move from one place (or occupation) 
to another place (or occupation) where they can get better wages, 
they can improve their standard of living. If, on the other hanit 
there are restrictions on the movement of labour from one place 
(or occupation) to another place (or occupation), many labourers, 
especially in the backward areas would not be able to earn a 
decent wage. Labourers working in areas (or occupations) 
with less supply of labour will be able to earn more in compari- 
son with areas (or occupations) with excess supply of labour. 
Islam has recognised this right of labourers and has granted 
them full liberty of movement from one place to another place 
as well as from one occupation to another occupation to seek 
better bargains. In Sura Al-Nisa, it is said : 
“He who forsakes his house in the cause of God (in order 
that his economic condition may improve) finds much refuge 


ind 


1. Muslim, quoted by Dr. Yusuf-ud-Din, op. cit., p. 190. 
2. Ibid., p, 189, 
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_ and abundance (of wealth in) the earth’’, 
In these lines the Holy Quran has stated a fundamental principle 
which, if practised without restriction by the people of different 


countries, could check undue fall in international wages and 
maintain them at a reasonable level. There is no doubt about it 


that international wages would be stablished at a reasonable and 


equitable level by free internal and external mobility of labour. 


And mobility of labour, according to the Holy Quran, is a very 
effective and appropriate method of solving many of the 


omic and socio-political evils of modern times. There 
would be less friction between capitalist and labour and the 


world would be happier if all the members of the United 
Nations realise what damage is being done to world peace and 
“prosperity by restrictions on immigration of foreign labour by 


some of the member countries. 


Conservative and unenterprising people who prefer to lead 


‘a life of poverty and degradation under oppression but refuse 
to leave their homes, are addressed by the Holy Quran in these 
words : 

sen iln what were ye engaged? They will say: We were 
; peerpiessed in the land. (The angels) will say : Was not God’s 


3 “earth spacious enough that ye could have migrated therein 
fai to a place of comfort and abundant wealth) ?” (lV : 97) 


ag Noah, it is said : 
' “Earth is a wide expanse that ye may go along therein 
eS + 19-20) 


, “spacious paths”. 
1 ‘again in Sura Al-Mulk : 


' (“God has) made earth subservient to you, so traverse ‘ye 
through ii its tracts and enjoy of the sustenance which He furnishes”. 


“—— (LXVI : 15) 

‘ e Verses. of the Holy Quran very clearly demand of the 
~vers to travel to distant lands to improve their economic 

a ndard and thereby bring prosperity to the nation, The ci -compan- 

- ions of the Holy Prophet fully understood this ‘principle ar and 
acted upon it throughout their lives. The policy of rehabilitation 


"ies 
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of Umar, the second Caliph, as evident from his speeches, was 
to encourage migration of believers to other lands, When he 
was sending the Muslims to fight against the Persians, he said, 
“O Muslims! You ought to know that the only means of 
livelihood in Hedjaz is to keep moving in search of fodder, 
Here there is no other means of livelihood”. 


Jarir bin Abdullah Bijli, a companion of the Holy Prophet 
was the leader of his tribe. He wanted to settle down with his 
tribe in Syria, Umar, who knew that the lands of Iraq were more 
fertile than those of Syria, advised them to settle down in Iraq 
in these words!: “You are not needed in Syria, go to Iraq. 
Leave that country whose prosperity has been reduced by God, 
Go forward to fight that nation which has in possession all the 
means of livelihood. I am confident that God will give you a 
share from it and, like others, you will also benefit from the 
means of livelihood”’, 

The speech of Khalid bin Waleed, Commander-in-Chief 
of the Muslim army, is also significant from the economic point 
of view. When he was persuading the Muslims to attack Iraq, 
he said!: “‘What is there in the lands of Arabia, Don’t you see 
the heaps of food are lying there like heaps of clay. By God! 
even if it had not been obligatory for us in the name of God, 
but had been only an economic necessity, I would have advised 
you to fight for those rich lands and become their owner and 
leave hunger and poverty for those idlers who had abstained 
from struggle”’. 

The Holy Prophet and his companions persuaded people to 
leave such lands where means of livelihood were scarce and to 
migrate to other lands where there was abundance of wealth 

so that they could live a happier and prosperous life. And asa 
result of all these efforts the surplus population of Hedjaz 
migrated to rich and fertile lands of Iraq, Syria, Egypt etc., and 
then gradually to other countries like, Java, Samatra, Spain, 
Tunis, Morocco, Algeria, Sudan Abyssinia etc, 


1, Tabari, quoted by Dr. Yusuf-ud-Din, op. cit., pp. 219-221. 
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ines, ‘earthquakes, floods etc. This was because 
Ce} they argued, increased in geometrical progression 
ins of production increased in arithmetical progression, 
O this apparent but imaginary fear, many of the 
nomists scem to be unnecessarily worried about the 
ulation of the world, especially in the under-devel- 
{ es of Asia, Africa and South America. Now every 
ein made through World Health Organization and 
J.N,O.’s agencies to popularise the use of contraceptives, 
ming and even sterilisation in those countries to 
p 4 poe of population. It is not surprising 
are pesciog fruit in ne 508 uaden-dowslaaaay 


i ali Muslim countries are also Blitidl ' 
pS of the’ West i in adopting 


ores ulat _ There 
FO) WOU aie 
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All these efforts by the differ. 9) grade edible protein from petroleum. The United States Army 

eveloped methods of irradiating meats to preserve them for 
are years—a break through of vast potential for refrigeration. 
The food value of oil seeds and leaves is being painstakingly 
investigated”. Now meat is being produced from chemicals in 


Quran and Birth Control : 
ent agencies of the U.N.O. to check the growth of population are 


being made on the assumption that population is increasing faster 
than the means of production. And if it continues, they argue, 
at this rate it would before long out-grow the existing means of 


production and lead to starvation and lowering the standard of the western countries. 
eae The only effective pee atta a them, is to “Scientists are also determined to find answers to another 
check the growth PUP EUaEOn y artificial methods. : of hunger’s stubborn problems : its geography. It is an ironic 

We do not believe in either of these assumptions upon fact that where hunger is greatest, agricultural technology is 


which is based the whole campaign of the United Nations. Our Often least efficient and crop losses to insects, rats and rot are 
experience of the past is an ample proof and adequate evidence a jest. Moreover, only 10 per cent of the earth’s land surface 
of the ability of man to cope quite successfully with any iItivated today’’.1 

eventuality of this type. Population has in the past neither see Pt i is absolutely vital that most tracts of ‘dacuttivate 


Oye r arown micas of production nor production has remained cultivable land must be immediately brought under cultivation 
static so as to lag behind the growth of the former. Both in South America, Australia, Asia and Africa. Then there are 
variables have increased tremendously without adversely "also hundreds of millions of acres of potentially cultivable 
affecting the other. And the great increase in production has desert or semi-desert land in Africa, the Near East and Central 
falsified all the predictions of previous economists about J (Asiq: which can be brought under cultivation with a little more 
the fate of man. Population has, in fact, increased but the ‘effort on the part of man 

standard of living of people all over the world has increased BUT iéecond possibility. :is »increasing» the, yields»of lands 
faster than the rise in population. There is thus no reasonable already under cultivation, This may be achieved partly through 
ground for any one to assume, contrary to our past experience, ‘massive doses of fertilisers, manures and legumes!; and partly 


that means of production would lag behind the growth of 
population in future. 
Recent under-water research has shown that manifold the 


present population of the world can easily be fed with the food te 
supplies obtainable from the sea, If man is able to breed fish pote: Itialities in the earth, sea, and the heavens for his SO 


and other sea food in the ocean waters, he would be able to ance in ‘the following verse : 

produce much greater quantities of food than could be dreamt “nt i God Who has made subservient to you the sea that the 
of a few generations ago. With increased development of ships, may sail therein by His command, and that you may 
Atomic power and its utilisation in obtaining more food oe of His grace, and that you may be grateful. 4 = 
supplies from the earth and the ocean, it can be safely predicted And He has made subservient to you whatsoever is in the 


that the growth of population could be maintained at a heavens « and whatsoever is in the earth, all, from Himself. 
reflect, Bi 


reasonable standard of living without any fear of shortage. er an there are signs in this for a people who 
LY: 2g) 


A 


rough widespread spraying of pesticides. 2 
e Holy Quran rejects in very strong words the spensimintie 
ories concerning the ill-fate of man and points out unlimited 


“Scientists are already finding new ways to feed the hungry aes 2... 
planet, Researchers have discovered how to derive a high sears tir 
1. Topic, People and Food, op. cit., p. 3, 
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In these words there is an assurance given to the people that 

they would not be left to starve in this world but would be given 

unlimited treasures of wealth for their sustenance if they made 

effort for it. The sea is only one example of God’s cherishing 
care making all things in nature available for the use of man, 
through the genius and faculties which He has given to man.! 

Thus the Holy Quran has given great encouragement and 

hope to man in his struggle for existence in the world. He is 
asked to continue his efforts to exploit the potentialities of 
nature and, in turn, is promised that he would never be dis- 

appointed. God has created unlimited natura] resources on 
the earth, in the oceans and the heavens and it is for him to 
seek these hidden treasures to meet his, ever increasing wants. 
Further he is promised that if he continues striving and looking 
for the bounties of Nature, he would find more than his expect- 
ations and his labour would not ‘be wasted. 

Thus the Holy Quran has once for all shattered the myth 
that man cannot produce enough for his own needs and there- 
fore he should deliberately plan to check the growth of popula- 
tion. On the contrary, checking the growth of population, for 
fear of starvation, is strictly prohibited by the Holy Quran in 
these words : 

“And kill not your children for fear of poverty—We shall 

provide sustenance for them as well as for you. Surely 

the killing of them is a great wrong.’ (XXVIL : 31) 
Killing of children, for fear of poverty, is described here as one 
of the greatest of sins. Man is explicitly told not to kill his 
children for fear of poverty for there is enough provision for 
him and his children but he is to look for it. He may have to 
work hard for it but he is assured of his sustenance. Again in 
Sura Al-An‘am, killing of children is condemned : 


“And slay not your children for (fear of) poverty——We 


proyide for you and for them.” (VI: 151) 


1. The Holy Quran, translated by Yusuf Ali, p. 1357, note 4747, 
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-yerses of the Holy Quran specifically forbid the kill- 
ildren for fear of poverty. It implies that all forms of 

1 is, family planning, \ abortions endieyeny late 


a sin. The Holy Quran categorically. rejects all 
1 tifications for checking growth of population in terms 
sti andard or better education for few and assures man 
uld find enough sustenance for himself _ ‘and his 
€ would strive for it. This point is again and again. 
the Holy Quran that the provision is made for all of 
therefore you need not fear anything. You should 
fi r a moment that increase in numbers ‘would in any 
‘in ish your own provision. If you endeavour, you 
| sufficient provision for you and your descendants. 
jhasised in Sura Al-Anbiya in the following words: 


(XXI : 44) 


ave provision to these and their fathers.” 


gain in Sura Hud in these words: 


mult 
d_ there ‘is no animal in the earth but on God 


ce af it.” : 
loly ee not tony prohibits all r 
he growth.of population for fear. 
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In these words the Holy Quran has made it quite clear that 
bachelors and widows should get married and not hesitate to 
marry for fear of poverty. People who do not marry or marry 
very late are reminded here that God has created ample pro. § 
vision for them and their children and that they should not 7 
refrain from marriage on such fallacious grounds. 


rk on the clothes of Abdur Rahman bin Auf, 
i. "When Abdur Rahman told the Prophet that 
‘a woman for a dowry of one piece of gold, the 
id, “May God grace you (with children)”’.! 


find that the teaching of Islam prohibits the 

ices and encourages marriages among young 
In fact, the Holy Quran looks upon the married state as : lows. It forbids them to abstain from marriages 
the normal state, and hence it enjoins that, so far as is poss ble, 7 of the artificial methods of birth control merely 
those who are single should get married. As a religion Js|am and poverty, As most of the people take 
is against celibacy, and considers parenthood to be the duty of fnenoee to check the growth of their families for 
every human being. In the civilised society of today most the Holy Quran gives them hope of prosperity 


persons refus> to accept the ee of parenthood, by saying that the means of production are 
offering as an excuse the insufficiency of means to support a § are promised, abundant. provisions, to-mect 


family. The Holy Quran disposes of this false excuse in the ded they work hard for it, They are told that 
simple words, “if they are needy, God will make them free from no scarcity for those who strive and struggle for 


:, > 
want out of His grace’’.! of their wants. It would, therefore, be unwise 


restrict the size of families when there is assur- 
dance of sustenance for everyone. 


The Holy Prophet, too, laid stress on and often persuaded 
companions to get married. He is reported to have said?: “He 
who is able to marry should marry. For it keeps the gaze low 
and guards chastity ; and he who cannot should take to fasting 
(occasionally), for it will have a castrating effect on him.” On 
another occasion, while addressing some young men, who 
resolved not to marry and to fast in the day-time and keep 
awake during the night, he said, “I keep fast and I break it, 
and I pray and I sleep, and I am married, so whoever inclines 
to any other way than my Sunnah, he is not of me’? Accord- 

ing to another saying, the man who marries perfects half of his 
religion.3 


g further provides a great stimulus to people 
td which helps in increasing their efficiency and 
When people know that there is no shortage of 
d they have simply to look for it, they would strive 
aximum of their ability to get it, consequently 

lem selves and the community by their hard labour. 
ptions to this Rule; The Holy Prophet was fully aware 
ature and its necessary requisites, therefore, = gave 


Jabir states that the Holy Prophet once asked him to seck 
more and more children*, Anas reported that the Holy Prophet, 


1. The Holy Quran, translated by Yusuf Ali, op. cit., p. 687, note 1753. 
2. Bukhari, Vol. III, op. cit., pp. 28-29. 

3. Ibid. 

4. Abu Daud, Nisai, Kitab-al-Nikah, quoted by Dr. Yusuf-ud-Din, op. 
cit., p. 217. 
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but there are many verses from which by inference a principle 
could be deduced to meet such situations. In this connection 
the following verse of Sura Al-Baqara needs examination : 


“So whoever of you is present in the month, he shall fast 

therein, and whoever is sick or on a journey, (he shall fast) 

a (like) number of other days. God desires ease for you, 

and He desires not hardship for you’’. (II : 185 

The words j+J/ eS Ji Vigo all oe al 43: clearly 
indicate that the object of God’s commandments and_prohibi- 
tions is not to create unnecessary difficulties for man bul to 
make his life more convenient and happier in this world. Here 
fasting is prescribed for all Muslims but, as human beings are 
liable to meet situations when it becomes difficult and hard for 
them to fast, exception is made so that people in sickness or on 
journey might not suffer extreme hardships: 


The same principle is mentioned regarding foods : 


“He has forbidden you only what dies of itself, and blood, 
and the flesh of swine, and that over which any other (nan 
than (that of) God has been invoked. Then whoever is driven 
by necessity, not desiring, nor exceeding the limit, no sin is 
upon him. Surely God is Forgiving, Merciful.” (II : 173) 
Four things are specifically mentioned as forbidden fruit for 
the believers and it is sin to eat deliberately any of these. But 
if any one is starving to death and cannot get any other thing to 
eat, he is permitted to eat only so much as to save his life with- 
out exceeding the limit. This exception is made to ease hard- 
- ships in such cases where a man is forced by circumstances 
unwillingly to eat a forbidden food merely to save his life. 


The Holy Prophet must have visualised such situations when 
he replied to Abu Said and his friends who resorted to ‘zi’! 
and then asked the Holy Prophet for his opinion? : 


1, ‘Azl’; Dictionary meaning of ‘azl’ is putting a thing aside or a 
and with reference to sexual relations it means coitus interruption 
It is allowed as a necessity, 

2. Bukhari, Urdu adlition, Vol. Ill, op. cit., p. 63, No. 193-195. 


f the Holy Quran : 
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) you practice ? And he repeated this three times. 
emarked, there is no. soul that is to be ull the Day 
tion but it will come into life”. 


ol device) in the time of the Holy Prophet, and the 
being revealed.' Thus the Holy Prophet, by not 
S practice, permitted people to adopt such devices 
eded. It may, however, be pointed out (and it is 
int) that the people could resort to these measures, 
duals and not as a result of a state policy and 
ot from fear of want or poverty (as advocated by 
d United Nations Organizations) but only for 
alth as explained earlier. Moreover, it is a remedial 
tional cases and should only be resorted to 
‘nuine and urgent need for it. But the method of 
tr trol may vary with change in time and place according 
ds and the knowledge of the age. 
edom of Occupation : There is complete freedom of 
Bp movernent of Islam. Every one can do any work he 
nmove freely from one occupation to another occupa- 
from < one Place to another place without any restrictions. 


y They will) say: Was. not God’. ‘si ‘earth sp s 
ave m rated therein— And a 

) Lin the. earth many a of 

dant resources”, i 
hinidicatioh of ‘geogra 
s are advised to move c 
ces where they could 

rity. This helps’ to 
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The same principle is reported in Sura Noah: 
that you 


“And God has made earth a wide expanse for you, 
19-20) 


may go along therein spacious paths’. (LXXI: 


And in Sura Al-Mulk : 
“He it is Who made the earth subservient to you, so g0 about 


in the spacious sides thereof, and eat of His sustenance’. 
(LXVII : 15) 


Man is here told to move about in the earth in search of his 
Sustenance, for all that is created in this earth is for his use. 
No words could be more forceful than those used in the above 
verse to encourage people to leave their homes for better life in 
foreign lands. 

7. Dignity of Labour : Every lawful occupation is open to 
all men, irrespective of colour, caste or creed and every man is 
free to adopt any profession he likes. There is sufficient 
evidence to prove that Islam, by teaching people to respect 
their brethren regardless of their occupation, gave dignity and 
status to manual labour. It encouraged people to do all kinds of 
work to earn their livelihood without hesitation. The Holy 
Quran quotes many examples from the lives of great prophets 
who worked with their hands to earn their living. We are told 
how Prophet David made coats of mail and armour himself and 
Prophet Noah built the boat with his own hands. Ibrahim, 
Moses, Jesus, all great prophets of God, bred and reared sheep 
themselves. The Holy Prophet himself pastured goats and sheep 
and advised his companions to adopt similar professions. 


The Holy Prophet gave practical training to the Muslims 
not to hesitate in adopting even the meanest of occupations to 
earn their livelihood. There are many sayings of the Holy 
Prophet which reveal how, by his own practical example, he 
trained his disciples in high moral ideals and dignity of man 
regardless of his occupation. We will quote here some of the 
sayings of the Holy Prophet to show how he helped in raising 
the status and dignity of manual labour, 
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‘the hands of a companion of the Holy Prophet 
k (dark) by working with a hammer. The Holy 
ng his hands, enquired as to what had happened ?! 
d that it was because he had worked with a hammer on 
ard ground to earn livelihood for his family. Hearing 
H oly Prophet kissed his hands (and was nese to 
he was earning an honest living by hard work). 


According to Aishah, the Holy Prophet did some work 
3 hands and advised the Muslims to do the same work 
bstained from that work. When the Holy Prophet 
now of it, he addressed the people saying: ‘‘What has 
o the people that they abstain from work which I 
: nd, by God, Ihave more knowledge and fear of 
Ali in fourth Caliph, used to say (with pride) that 
he came to know that the Holy Prophet was hungry. 

nt in search of work so that he might earn something for 
) Prophet, . He saw a Jew in a garden outside Madina 
a heap of mud and wanted som: one to put water into 
Ie struck a bargain with him at one date for a bucket of 
ind earned seventeen dates in wages for seventeen buckets _ 
and came home. Then he went to the Holy Pro 
ed him about the bargain and then both ate the: 


It is said about Saad Ibn Waqas that he 
and was saying that one bucket of n 


(O52 £ 


bau CAPITAL 


Ghabah Tazkirah Sa‘a 
op. cit., pp. 213-214. ‘ 
and Muslim, quoted by Dr. ° 
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instead of giving personal satisfaction, assist in the production 
of more wealth. According to Professor Thomas, wealth of 
individuals and nations, other than land, which is used in the 
production of further wealth is called capital. It is the wealth 
which man acquires by his own labour and then uses it for 
producing more wealth. 

2. Importance : Capital is the third factor of production wich 
assists man in the production of wealth. Without the assistance 
of capital, large scale production in the modern industria! wor 
become impossible because fruit of human labour alone is ver 
meagre. And we would not be wrong in saying that 1: 
production and industrial progress that we have achiec 
age is all due to the use of capital. In fact capita! 

blood in human body which runs iato the veins of industry 21d 
keeps it going. 
In view of the great importance of capital in humen !i°:, 
the Holy Quran refers to it as Liwlé sul ¢t+in Sura Alsim«n: 
“Fair-seeming to men is made the love of desires, of wonen 
and sons and hoarded treasures of gold and silver and 
bred horses and cattle and tilth. This is the provision of 
life of this world”. (IIL : 14 
The Holy Quran calls wealth and capital as “provision for the 
use of man in this world’”’ so that he may be able to produce 
more and more wealth for the gratification of his wants, 
word ¢t. refers to means of sustenance (i.e., production) but 
may here be taken for capital for it is mentioned after treasures 
of gold and silver and well-bred horses and cattle which are all 
different forms of capital. The use of the word ¢2) is an 
indication of the great importance of capital in human life. 
A man with foresight and vision could easily see through these 
words of the Holy Quran the multifarious uses of capital in future. 
The Holy Prophet emphasised the importance of capital in 
these words!: “There shall be no evuy but in two cases : The 
person whom God has given wealth (or capital) aad power to 


ira 


The 


1. Bukhari, Urdu edition, Vol. I, op. cit., p. 29, No. 72. 
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of truth (for his own benefit and the 
*: and the person whom God has granted 
gs and he judges by it and teaches (to others)”. 
e knowledge is here made akin to the desire 
ith which isa natural desire in every human heart, 
is made clear that acquisition of knowledge is as 
at of wealth. The Holy Prophet being fully 
e importance of wealth (capital) advised his com- 
fo compete with one another in acquiring both 
d wealth. 
second Caliph, persistently stressed upon the 
quire more and more wealth (eapital). Mohammad 
es' that there was not a single Muslim who fought 
> of Qadsia, and received less than fifteen hundred 
ind dirhams. And there was not a single child 
receiving one-hundred dirhams per month. Umar 
} that the allowance is more than their needs. It 
be much better if they buy a goat-with the allowance and 
uy one or two ul 2 whenthey receive second: allowance. 
increase their capital and after them, their children 
e something left and would not be empty handed 
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is possible only if income is greater t d 
diture is less than income. Son 
e that even after meetir 
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instead of giving personal satisfaction, assist in the production n thé service of truth (for his own benefit and the 


of more wealth. According to Professor Thomas, wealth of people)’: atid the: person whom God has granted 
individuals and nations, other than land, which is used in the of thin, < andthe ee by it'atid teacheé (to ea 
production of further wealth is called capital. It is the wealtt | ae Mica " a ili akintto aie Gaia 


ealth which is‘a natural desire in every:‘human heart, 
it is made clear that acquisition of knowledge is as 
las that of wealth. The Holy Prophet being fully 
the importance of wealth (capital) advised his coms 
to compete with one another’ i- acquiring both 
> and wealth, 


ar, the second Caliph, persistently stressed upon the 
to acquire’ more and more wealth (capital). Mohammad 
ites! that'there was not a single Muslim who fought 
tle of Qadsia, and received ‘less than fifteen hundred 
ousand dirhams. And there was nota single child 
is notireceiving one-hundred-dirhams per month, Umar 
4,1 know that the allowance is more than their needs. It 
d be much bétter if they buy a’goat-with the allowance and 


which man acquires by his own labour and then uses it for 
producing more wealth. 

2. Importance : Capital is the third factor of production which 
assists man in the production of wealth. Without the assistance 
of capital, large scale production in the modern industrial \ 
become impossible because fruit of human labour alone is \ 
meagre. And we would not be wrong in saying that large-scale 
production and industrial progress that we have achieved in our 
age is all due to the use of capital. In fact capital is !ike 
blood in human body which runs into the veins of industry and 
keeps it going. 

In view of'the great importance of capital in human life, 
the Holy Quran refers to it as (iUI6 5.2] @in'Sura Al-imran : 

“Fair-seeming to men is made the love of desires, of women 

and sons and hoarded treasures of gold and silver and 

bred horses and cattle and tilth. This is the provision of the 

life of this world”. (III : 14) 

The Holy Quran calls wealth and capital as “provision for the 
use Of man in this world’ so that he may be able to produce 
more and more wealth for the gratification of his wants. The 
word ¢. refers to means of sustenance (i.e., production) but 
may here be taken for capital for it is mentioned after treasures 
of gold and silver and well-bred horses and cattle which are al! 
different forms of capital. The use of the word 3) is an 
indication of the great importance of capital in human life, 
A man with foresight and vision could easily see through these 
words of the Holy Quran the multifarious uses of capital in future. 
The Holy Prophet emphasised the importance of capital in 
these words!; “There shall be no evny but in two cases : The 
person whom God has given wealth (or capital) and power to 


Accumulation of Capital : Capital is the result of saving 
is possible only if income is greater than expenditure or 
nditure is less than income. Some péople have ae 
> that even after meeting all their expenses, they 
but most of the people have less in : 
iture and are, “therefore, unable to haa 
s ances. The people 


“| ) here means J ts 
2 hero/ means capt bat el ni $2 Uae 


1, Bukhari, Urdu edition, Vol. I, op; cit., p. 29, No, 72. 
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The amount of capital which can be used for production 
of further wealth depends entirely on the amount of saving. 
Therefore to increas¢ the amount of capital in any country, it is 
absolutely necessary that, firstly the people should constantly 
endeavour to increase their income; secondly they should spend 
their income very carefully and cautiously and should abstain 
from extravagance and wasteful expenditure, and thirdly there 
should be prefect peace ond secruity in the country to enable 
people to earn wealth freely and easily. 

Islam has recommended all the possible methods to increase 
the amount of saving in the community. 


(a) Growth of Income: The first important factor liable to 
assist in the accumulation of capital isa rise in income. If 
income, rises, there is a’ possibility of saving and hence of 
capital. Islam has suggested many useful methods to increase 
the growth of incomes in the community. They fall under two 
main headings: 

1. Compulsory Measures and 2. Optional Measures. 

1. Compulsory Measures : 

(i) Payment of Zakat: It comes under compulsory measures. 
Zakat or poor rate is a compulsory levy on cattle, crops, 
merchandise and gold, silver, or cash. It is a levy not on income 
but on total wealth which has been in the possession of the 
owner for full year. Whether the owner has utilised his wealth 
in production or not, he is liable to pay Zakat every year. It 
is, therefore, a very effective weapon to force the capitals to 
invest their wealth in the production of more wealth or otherwise 
the capital would all be exhausted (finished) after some time by 
regular payment of Zakat every year. With every increase in 
investment, profits and incomes are likely to rise. 


(ii) Prohibition of Interest: Interest is totally forbidden 
ina Muslim state and people are not allowed to make money by 
lending their capital on interest. It is therefore most probable that 
people would invest their capital in productive channels, and 
thereby increase their profits and incomes (for details see chapter 
on Interest and Zakat in the 2nd volume), 
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caemecanites : s 
sides Zakat there are some other morally binding, but 


efi ul and effective, measures which assist in raising the 
: of people in an Islamic State. 
lization of Orphans’ Wealth : To encourage growth of 
the community, the guardians of orphans are asked to 
rphans’ capital in trade and other profitable enterprises 
ot to keep it hoarded or idle. They are also asked not to 
BE property but utilise it in a proper way for their 
his is mentioned in the Holy Quran in these words : 
make not over your property, which God has made a 
of) support for you, to the weak of understanding— 
if Pyou find in them maturity of intellect, make over to 
their property”, (IV : 5-6) 
Quran is here emphasising the fact that wealth (of the 
$notathing to be despised or wasted for it is a 
of support for them. It is your duty to utilise their 
‘in profitable enterprises so as to defray their expenses 
¢ profits and not from the capital and thus make it a 
¢ means of sustenance for them. 
e Holy Prophet in very strong words told the gua 
s¢ orphans’ wealth in production and not to leave it 
ware! whosoever among you is the guardian of ano 
9 has wealth, should trade with it (i.e., invest it in |, 
€ business) and should not leave it (hoarded d), 
gular annual levy of) Zakat should consu 
gto Imam Malik?, Aishah, wife of 
ive the orphans’ wealth to the traders i 
: th it and make profit for the 
hman and Ali, during 
e, invested orphans’ wealth 
). And Umar used to say : 
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stoo much, for if he leaves his‘heits.free from want, 
‘than that he leaves them in poverty, begging of 
54 5 
ayings of the Holy Prophet clearly. show that 
rity, that renders one’s successors poorer, is not 
P ety or virtue. It is better that one’should leave more 
9 one’s successors so that they could live a better and 
is life. This attitude towards life and property helps 
h of capital in the community in general, ' 


(ii) Re-Investment of Cash : Growth of capital is regarded 
very important and every Muslim is expected to re-invest his 
cash in business. In this connection, the following Hadith js 
very significant! : 

“God may not bless the price of that land and that house 

which is not again re-invested in land or a house”. 

Another Hadith emphasises the importance of capital in these 
words : 

“Whosoever sells a house or land yielding revenue, and then ® 

not re-inyest the price ona thing akin to it, he is not likely 

to be blessed therein (and his wealth is not likely to grow)”. 


‘Therefore it is necessary to curtail unnecessary and 
S$ expenses and check the,growth of extravagance in the 
ity. In.order to achieve this objective, the Holy Quran 
y Strong words condemned and prohibited extravagance 
| yina Muslim community. In Sura Al-‘Araf, 


This shows very clearly that the Holy Prophet was very keen on 
maintaining the rate of growth of capital in the community. 9 
He insisted upon,Muslims to preserve their capital and not to 
sell it for it) could be utilized in:producing more wealth. If 
anyone was forced \by circumstances to sell any of these things, { 4 
he was persuaded to buy similar (productive) property with and drink, but waste not by excess, for God loveth not 
that money. odigals”. (VIL: 31) 

(iii) Leaving Successors\Wealthy : To further help the growth ul mi-Isra’il ; 
of capital in the community, Islam has encouraged people to leave mder not wastefully, surely the squanderers are the 
their heirs rich and prosperous and not to give away all their brethren... And the deyil \is ever ungrateful to his 
wealth in charity. The Holy’Prophet emphasised this in these ”  (XVIL:26-27) ' b oto 
words:: hus the Holy Quran, while enjoining charity, drawsa 

“Tt is better to leave heirs rich than to leave them poor in my and thereby to the iGoldenyMeangl w 

order that they be begging at other people's doors’’. ) of extravagance and miserliness. 
Said Ibn Wagqas is reported to have said that: “the Holy ¢ called the devil’s brethren because they 
Prophet used to visit him at Mecca, in the year of his farewell od for wasting away what He 
Pilgrimage, on account of (his) illness which had become very z ee their, maintenanceand sup 


acute. So he said (to the Prophet); his illness has become severe 
and he has property and there is none but a daughter to inherit Vs ibited such things which encourage o 


it ; shall he then bequeath two-thirds of his property in charity? nce among the people. This is stated 


He said, No. He asked him for half. He again said, no. J y ate believe ! intoxicants and gambling 
Then. he asked (him) to bequeath one-third and (said even) lividing by) CET OWS ICEENOR abomination,—o, i 


1. Jbn Maja and Kitab-al-Kharaj-le-Yahyah, quoted by Dr. Yusuf-ud- 7 
Din, op. cit., Vol. II, p. 570, 
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The Holy Quran, by calling upon all Muslims to leave such ; 
things which lead extravagance, if they want to prosper, has 
indicated a negative relationship between extravagance and _ 


prosperity. It is undoubtedly true that nations who indulge in 
extravagance and prodigality soon exhaust their savings which 


adversely affect their investment and production and thereby 


turn their prosperity into poverty and hunger. 
(c) Hoarding: Another factor which checks the growth of 
capital is hoarding. If wealth, instead of being used for the 


production of more wealth, is left idle or buried under the | 


ground, as is the habit in most Asian, African and South- 
American countries, it is bound to reduce the 
working capital available for investment in trade, agriculture 


and industry. This is likely to slow down the rate of economic § 


development and gradually impoverish the country. 

Islam condemns this habit of hoarding like that of miserliness 
and describes it as one of the qualities of the sinners in these 
words : 

*‘And hoards then withholds’. (LXX’: 18) 

These words describe the state of mind of those people who go 
on hoarding all the time and are never satisfied. They bury 
their treasures and seal them so that they are never spent. In 
Sura Al-Tauba a warning is given to those who hoard their 
wealth and spend it not : 

**And those who hoard up gold and silver and spend it not in 

God’s way—announce to them a painful chastisement”. 

(IX : 34) 
Acquisition of wealth is permissible but hoarding of it in such 
quantities, as is harmful to the community, is strictly prohibited, 
If every one starts hoarding up his wealth, then the whole 
working capital 
nothing (or very little) will be left for maintaining the channels 
of trade and industry in working order for the benefit of all. 
In other words, welfare of the community as well as of the 


individual, demands that capital should be constantly available — 


in sufficient quantities to maintain and develop commercial and 


amount of § 


of the community will be locked up and — 
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ial resourcess of the country. Any diminution in the 
supplies of capital through hoarding or otherwise, is 
; to damage the economic growth of the country and, 
tly, the general and individual welfare of the people. 
in Sura Al-Humazah hoarding is described as a 
of the people who are condemned to the fire of Hell i in 
lowing words : 
‘oe to every slanderer, defamer ! Who amasses wealth and 
sit—. He thinks that his wealth will make him abide”. 
- (CIV : 1-3) 
goodness and patience are combined in the previous 
-Asr as the two qualities which are the foundations on 
h human character should be built and which lead to 
n this life and the Hereafter ; “the amassing of wealth 
ng are combined here as the two evils which suck 
of social (and economic) progress and lead ultimately 
gand disaster’’.1 
view of the harmful effects of hoarding, as described in 
j aga the companions of the Holy Prophet condem- 
: as unprodu uctive and wasteful. According to 
Ali Asim, “we went to Khabbab while he was erecting 
oto moc ts ature fos or S 


on eve r bur 
sb ar ept 
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is likely to grow and disturb the peace and tranquillity of the ’ 
The Holy Quran commands Muslims to check growth 


system. 
in these words : 


“And fight them until there is no more tumult or oppression, © 
and the economic and social life of the people become subject © 


to the principle of justice and equity in the name of God’. 
(645% 


Muslims are here asked to fight for peace’and justice for every 
one ‘in the country. But ‘when persecution ceases, and men 
are not forced to accept or renounce creed, being at liberty to 
profess any belief of the truth of which they are convinced, 
‘then there should be no fighting. The words that follow make © 


the sense quite clear. If they desist from persecution, the 
Muslims are at once to stop fighting against them, and _ hostili- 
ties are not to be continued against any except the aggressors”! 


A comparison with verse 40 of Sura Al-Hajj will show that 
this is the correct explanation. There the object of the Muslim 
fights is plainly set forth in the following words (XXII : 40): “And 
if God did not tepel some people by others, cloisters and 
churches and synagogues and mosques in which God’s name is 
much remembered would have been pulled down’’.! This shows 
clearly that the Muslims fought not only in defence of mosques 
and of their own social and economic system, but also in that of 
churches, of synagogues, and of the economic and Social system 
they represented, The same object is stated here in the above 
Yerse that there is no persecution on the score of belief, and 
every one is at liberty to hold any belief which he likes. The 
verse, in fact, lays down the broad principles of religious, 
social and economic freedom. The words ‘‘except against the 
oppressors” signify that hostilities can only be carried on against 
the oppressors, so that when they desist from oppressing, 

hostilities against them must be stopped’’.! 


The same principle was stated by the Holy Prophet at the 
1, Mohammad Ali, the Holy Quran, op. cit., p. 82, Note 244. 


193) § 
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last Pilgrimage in these words!: 

rely God has made sacred to you (prohibited you Srohi 
fully ‘acquiring) your blood and your property and 
honour as this day .of yours (day of Pilgrimage) is 
in this month of yours in this( Holy) city of yours’’. 
ords the Holy Prophet.clearly made it.a duty of every 
individually as well as collectively, to maintain peace 
rity in the country so: that no one could violate jindivi- 
hts and usurp other -people’s property or endanger their 
harm their honour (I1:188, «IV:5, V:32, V17152, 


main 


ORGANIZATION 


Meaning : A person who initiates, plans, guides and 
S the whole business is known as the organizer or the 
1 eur. The whole job of planning and directing any 
also sometimes called organization. 
Importance : In the modern industrial world, organi- 
m plays a very significant part and is regarded as the most 
or! ant factor of production. Itis the entrepreneur who 
loys other factors of production, i.e., land, labour and 
tal, in the right proportions,and..makes, them stone i 


salgriaeiypsigs Entrepreneur is: 
te Eh pe i 
f esonomic tye 
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their affairs to the care and trustee-ship of God Who is the best 
Manager and Organizer of affairs. It also implies that, as God 
is the best Manager and Organizer, He likes His creatures to 
try to be good organizers of their affairs. 

The Holy Quran describes in Sura Hud how Prophet Noah 
was asked to construct the Ark under the guidance and super- 
vision of God: 

“And make the:ark under Our eyes”. (XI : 37) 

There is another reference to this factor of production in Sura 
Yusuf, when Prophet Yusuf interpreted the dream of the 
king of Egypt and gaye him all the information with regard to 
the famine, the king brought him back from the prison with 
honour and dignity in order that he might get advic2 from him 
in the affairs of the state. The Prophet Yusuf then asked him 
if he would appoint him organizer over the affairs of the state 
in these words : 

“(Yusuf) said ; set me over the store-houses of land, I will 

indeed guard them well (honestly) as I am a skilled organizer 

(who knows his job)"’. (XII: 55) 

Yusuf in this verse requests the king to appoint him an organizer 
over the affairs of land on the basis of his two outstanding 
qualities’ that knowledge (©) and organizing ability (4.4). 
In fact these ‘are two essential qualities which make a man 
successful and efficient organizer. 

In view of the great importance of organization in modern 
industry, it is absolutely essential that the right type of persons, 
who are really fit and qualified for the job, should be appointed 
as organizers, The Holy Quran enjoins the Muslims to be 
very careful in the appointment of organizers in these words : 

“Surely God commands you to make over trusts to those 
worthy of them”. (IV; 58). 

It is indispensable for success and efficiency of work that this 

job. is entrusted to those who ee aed of the responsibility of 

the office they hold, 10 
The emphasis which Islam has laid’ on the necessity and 

importance of organization can be well understood through the 


aii 


ome of its basic institutions. Just look at the institu- 
aily prayer and pilgrimage ; they cannot be performed 

he organizer (Imam). In fact nothing can be'done 
ly in Islam without the organizer (Imam). 
oly Prophet emphasised the necessity of an ‘organizer 
words (Abu Daud)! : 
“When three (or more) persons commence their journey (or 
some business), appoint one. among you the Imam 
_ (organizer)”. 
he Holy, Prophet i is also. Acca to have said that! ; 
“God's hand (of Divinity) is on the organization, he who 
_ Separates from it, goes to Hell.” (Tirmizi) , 
The words “God’s hand is on the organization” are very signi- 
ficant. “They clearly indicate that success and prosperity of 
business would depend toa great extent on the ability and 
efficiency of the organizer. The nations, who would train and 
improve the institution of organization, would have the 
vice of the best and the most efficient entrepreneurs and would 
inly prosper ; while others, who ignore or neglect this factor a 
of production, would not make much progress and would be 
left far behind to suffer in poverty and hunger. Te 
3. Business Contracts:. When people do any business 
ether, they are likely to have disputes and differenc : 
ion over money matters. It is, therefore, impo 
such matters, involving money, pr : 
\ ie, should be written down 
signed anata partie: 

tracts € 
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equitable in the sight of God and makes testimony surer and 
the best way to keep away from doubts. But when it is 
ready merchandise which \you give and take among yourselves 

Srom hand:to hand, there is no blame on you in not writing it 

down. And have witnesses when you sell one to another’. 

(II : 282) 

In these words the Holy Quran has indicated the importance of 

contract in Islam. The Muslims arevhere told to put down all 

their transactions, great or small, in writing except when they 

are doing hand to hand dealings. Whether the amount involved 

is small or large, and the contract is for a short period or 

’ longer period, the Muslims are required to write it down in the 

presence of witnesses. All these precautions are taken to avoid 

disputes and-to protect and safeguard the right of property of 
the individuals. 

4. Forms of Business Organizations: Many forms of busi- 
ness organizations were current among the Muslims at the time 
of the Holy Prophet. Most popular forms of business orgniza- 
tions were partnership, joint-stock companies, muzaraba and 
business on commission which would be discussed in the follow- 
ing pages. 

(i)| Muzaraba (4342+ & Ul) : In muzaraba, one man (or 
party) provide capital and the other labour, and both share 
profit. The profit is divided according ‘to the terms of the 
agreement made between the parties, 

The difference between a labourer (working for an employer) 
and partner in muzaraba is ‘that, in the former the capitalist 
(or employer) is responsible for the payment of wages to the 

labourer whether he gains or loses in‘his business; while in the 
latter, the labourer (who is also a ‘partner in ‘business) receives 
his share only if there is profit from the business. Thus wages 
are guaranteed to the labourer, no matter what happens to the 
business, profit or loss, in the former’; but, in the latter, his share 
of the profit is guaranteed’ only if there is any profit. 
nothing if the business is running on loss, 


(a) Pre-Islamic Period: This form of business was preval- 


He gets 
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z even before the) advent of the Holy Prophet. 


oney to other people to trade with and then to share the 
th them, Then Khadija, being impressed by honesty 


z mmercial goods to Syria. There was huge profit from this 
gain, out of which the Holy Prophet received ample share,! . 
_(b) Advent of Islam: When the Muslims conquered Khai- 
the Holy Prophet. granted the lands to the Jews (on their 
est) on the condition that they would cultivate the lands 
ind share the produce equally with the Muslims”? 


7 The companions of the Holy Prophet used to. trade and do 
ot phere business on the same principle. ; Zaid-bin Aslam reports from 


1 went to Iraq for Jehad. with Muslim army. On 
, they went to Abu-Musa, ie was the administrator 


Weim pay ‘the capital to Umar and keep the profit for your- 

oe they agreed ‘to this proposal and got the money from 
° pets receive it from them. When 
me to Madina, they sold the goods and made some 
Then they Teas capital to Umar, who asked them, 
dhe give sucha loan to every man inthe army 2?” They 
ied in the negative, ‘Then Umar ‘said, “This: money has 
being s sons of the Caliph; give me the 
© profit”. Abdullah Kee quiet bat cee 
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Auf suggested that it would be better if it was counted as 
muzaraba. Umar agreed and took the capital with half the 
profit and the other half was given to them’. 

All the Muslim jurists agree that muzaraba is a very useful 
form of business organization. They regard it as a contract 
between two parties, one of which provides the capital and 
the other labour. Both share’in the profit ; one in return for his 
capital, the other in return for his labour. Thus in muzaraba, 
the capitalist benefits from his capital and labourer from 
his labour.? 

This form of business organization is of great importance 
in the economic system of Islam. Every community has different 
grades of people ; rich as well as poor, intelligent as well as 
dull. With cooperation of all these people, every member of 
the community could earn his living. The rich can invest their 
money and the poor can put in their labour. Thus by 
cooperation both can earn profit. 

According? to the Muslim jurists, Islam has made muzaraba 
lawful because the people need it ; since it often happens that 

men, who have money and property, lack the ability to use it 
for productive purposes while others, who have the necessary 
ability to utilise such financial resources, are poor and 
penniless, A contract of muzaraba between such parties 
enables them to utilise the wealth of the rich and the labour of 
the poor for the benefit of both. 

Moreover, this form of business organization has a very 
healthy effect on the position of the labourers. They feel happy 
and satisfied for they share in the profit. They even work 
harder because every increase in the gross profits increases their 
share of it. It is, therefore, a very successful and popular form 
of business organization. 


1. Muatta, Urdu edition, op. cit., pp. 585-586. 
Hidaya-al-Mujtahid Ibn Rushd, Vol. II, p. 197, quoted by Dr. Yusuf- 
ud-Din, op. cit., p. 229. 
3. Hidaya, Vol. III, Kitab-al-Muzareba, quoted by Dr, Yusuf-ud- 
Din, p. 230. 
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Under the capitalist system, the labourers’ work for wages 
yughout their whole life and, very often, lose their sense of 
2m. They never feel freedom and independence like that 
man working in a muzaraba contract. Then they do not 
hard for they have no personal interest or any incentive 
ork. It is not, therefore, very uncommon under capital- 
stem that thousands of working hours are wasted every 
yy slow-down, or work-to-rule or strikes. Muzaraba 
labourers a share of the profits which provides them with 
ong incentive to work harder. They begin to take a 
er personal interest in their work which helps to increase 
productivity of their work. 

“Rights of Labourers in Muzaraba : 


the following rights in Muzaraba!: 
(a) The labourer has a right to receive a share of the profit 


or his labour and effort. ; 

' (6) The nature of the capital with which he works is that of 
ust (=iL1), therefore it is lost in business, no damages would 
covered from him. 

; (c) His position is like that of an agent, who can use the 
1. only with the permission of the capitalist but who has 
r to purchase and sell goods, to appoint someone else 
vent and to Say the goods in the custody. of ano 
on.) ‘ 5 3 igi = 
d) When there is a profit from the busine 
in payment for his labour. If the contra 
right to peceive, remun eration fou his 


Lt 


The labourers enjoy 


as taken over someone oie s money (or 
) If he is working in ‘his own t wn, he 

re nly i in the profit, but if he has" ee 

ns, he will be entitled sto expenses sul 
mihi 

sh at he has the Bait to hire ab : 
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work of the firm; to hire buildings for keeping the goods and 
to hire animals or other means of transport for carrying the 


goods of the firm. 

Rights of the Capitalist: In- Muzaraba; the capitalist also 
enjoys certain rights as enumerated-below!; 

(1). Profits will be divided-in-the persence of the capitalist, 


who must be present when the labourer takes his share of the profit, 


(2) The labourer cannot take his share in the absence of the 
capitalist. 

Termination of the Contract}: (1) Either of the-party can 
end the contract,at will but has to inform the other party. 

(2) The contract also ends with the death of any: of the 
partners and does not pass on to the descendants of the deceased. 
The contract can, of course, be renewed by the descendants. 

(3) This is applicable to a contract involving two men 
only but, if labour has acquired capital from more than one 
persons, or if there are more than two persons, involved im the 
contract of muzaraba,. the contract wilt come-to an end as far 
as one man (the deceased) is concerned but will remain valid in 
the case of the others still living. 

(ii) Partnership: In partnership two or more. persons 
jointly contribute capital and share the profit as well as the loss, 
When one person finds it difficult to initiate-a big industrial or 
commercial undertaking without financial help from other 
sources, partnership. proves very. helpful and useful: Two or 
more rich persons can form partnership and start a big 
enterprise. 

This form of business, which was very popular at the time, 
was kept and maintained by the Holy Prophet and his com- 
panions in the economic system.of Islam. Partnership was 
popular not only in trade and commerce but also common in 
agriculture and gardening. 

The Holy Prophet helped in forming partnership between 
the Muhajrin and the Ansar in Madina, Ansar had gardens and 

i; 
Din, op. cit., p. 235, 


Kitab-al-Qiradh and-Bidai, Vol, II, p. 201, quoted by Dr. Yusuf-ud- 
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. provided labour and the produce was shared 


urists consider this type of partnership valid and 
hich every partner invests his goods or money in the 
as the other partners and their goods become so mixed 
‘is impossible to distinguish whose goods have been ’ 
with whose money goods have been purchased, If they 
| profit, they all share it and if they lose, they all suffer 


@) Conditions : The following conditions must be observed 

contract of partnership?: 

(ly Partnership isa contract which must’ be accepted by both 

ies. 

Q) According to some jurists partnership contract is legal 

) carried on in legal tender money. 

(3) Imam Sarkhasi makes writing a necessary condition of 

partnership contract. He argues that! ‘‘partnership is a 

ontract which continues for a period of time, therefore writing 
he contract is necessary that if a dispute arises at any time it 

be referred to the deed, as stated in the Holy Quran’: 

“O ye who believe ! when ye contract a ate wh a fixed term, 

put it down in writing’. (i: 2) 

Moreover, the purpose of the deed is to provide a proof 

ontract. It must, therefore, be written down 

isputes. In support of his arguments, a8 
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slave by Mohammad, the Messenger of God, form Udad bin 

Khalid bin Hausa, the Jew’’. 

(4) Again!, the amount of the capital of each partner should 
be clearly stated, for; at the time of division of profit, the 
amount) of the. capital of each partner must be known, 
order that the amount of the profit of each could be calculated. 
It is, therefore, necessary that the amount of the capital of each 
partner should be separately shown in the partnership deed so 
that the partners could refer to that at the time of a dispute 
between them. 

(5) The amount of the profit each partner is to receive in 
proportion to) the amount of his capital must also be stated in 
the deed. 

(6) The date, month; year, when the partnership came int 
force must also be stated in the deed. This will avoid many 


In 


unnecessary disputes. 
(7) It should also:be stated’ in, the deed that the capital is in 


cash in their, hands at the beginning of the contract. This will 
show that the capital is neither absent nor in the form of debt 
but is in the form of money which is in their possession. 

(b). Typesiof Partnership : The Muslim jurists, considering 
the nature of the contract and the amount of the capital involved 
therein, have classified partnership into four categories?: 

1. Shirkat-al-Mufayadha (4224J| <5) 

2, Shirkat-al-‘Anan (Obs! <S ,2) 

3. Shirkat-al-Sanai (Jia)! ES 54 | Ol)3! oS 5+) and 

4, Shirkat-al-Wajooh (5>s)| <5 ,2) 

1. Shirkat-al-Mufavadha: Yn this form of partnership, the 
working capital of each of the partners, who trade jointly (or do 
any other business), is equal and they also share equally the profit 
as well as the loss of the business. Thus they share equally in 
the assets and the liabilities of the partnership. And each partner 
is an agent as well a helper of the other partners, 


1, Mabsut quoted by Dr. Yusuf-ud-Din, op. cit., p. 238. 


2, Hidaya, Vol. Il, Kitab-al-Shirkat quoted by Dr. Yusuf-ud-Din, 


op. cit., pp. 240-242, 


——— 


' between a free person and a slave. 


‘behalf and lend or borrow when necessary. 
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(a) Conditions of Business: This type of partnership | is 
based on the following conditions! : 

(@ Whenever Shirkat-al-Mufavadha is formed, 

Al-Mufayadha (equality in everything, profit or loss) must be 


written in the deed, or verbally spoken, if partnership deed is 
not written down, because most of the people are pages of 


the word 


its conditions. } 

(ii) Both the partners must be equal in status. This 
partnership is valid between two believers (or parties of beliey- 
ers) who are of age and are free. The partnership is not valid 


4: 


| (6) Rights and Duties of the Partners: Each partner enjoys 


“certain rights and owes certain duties to the other partners in 


this form of business as enumerated bélow?. ° 
Every partner is an agent for the other partner (or partners) 
and has therefore the right to buy or sell goods on his (or their) 
In short, every 
partner represents other partner (or partners) when negotiating 
any business deal and goods bought or any contract signed by 
one partner would be binding on all other partners as well. 
2. Shirkat-al-‘Anén: The second type of partnership is 
called Shirkat-al-‘Anan. In this form of partnership, the partners 
do neither contribute equal capital nor share equal profits. One 


‘of the partners contribute more capital than the other (or others) 
‘and receives the lion’s share of the profits. 


This form of 


‘business was also very common in Arabia and was accepted by 
‘the Holy Prophet and his mane eta asa useful and valid form 


of business. WEL Masson eee | 
(a) Conditions»: The following conditions must be observed 


ft 
LHe 


in this form of business contract}; 9 
(i) It is not necessary that all the partners exaaia have 
equal share in the capital or the profit. One might have contri- 
_ buted fifty thousand pounds and received an equivalent sum in 
1. Hidaya, Vol. I, p. 214, Kitab-al-Shirkat, quoted by Dr. "Yusuf-ud-— 


-_ * Din, op. cit., pp. : ; ‘ 
© 20 Thid., pp. 242-243. 242-243, | a TeaGsuendPoal 
3. Ibid, + hate qj "4 muAl U-;Beus 


nme TE pa LL PENI 
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profits while the other only five thousand. 

(ii) The working capital of each of the partners might be 
equal but the share should be greater than the other. The right 
of each partner to claim greater share of the profit might be duce 
to extra labour or better organization ability or managerj 
skill in handling business or any other reason, It might have 
been due to the fact that one of the partners would not agree t 
join the business as equal partner in the profit. Therefore a 
matter of necessity, such a partnership, given more share of the 
profit to one of the partners, was regarded legal and valid. 

(iii) As there is no compulsion for equality either in capita 
or in profit, this type of partnership is valid between men, 
women and childern ;.and between masters and servants whom 
their masters have given permission ; and also between a Muslin 
and a non-Muslim. 

(iv) Each partner is an agent;but not.a patron of the other 
partner (or partners). In other words, none of the partners i 
liable to pay the debts of the other partner (or partners). 

(v) None of the partners has any right to lend anything out 
of the joint property. It would not be considered valid if any 
of the partners were to mortgage joint property so that the debt 
should fall on both (or all)!, 

3. Shirkat-al-Sanai (or Al-Abdan)? 
nicians and other manual labourers join together in a partner- 
ship in the production of a commodity or commodities, it is 
called Shirkat-al-Sanai. It is also known as Shirkat-al-Taqqabal 
(J) <5 ,*) which means to accept. For’ instance, two 
artisans, a carpenter and blacksmith join together in a partner- 
ship on the condition that they would accept orders from 
customers concerning their trade (and jointly share the income 


When artisans, tech- 


from business. 
Such a partnership is very useful for artisans, 
and labourers who ‘can form big companies and start business 


technicians 


in their respective trades and share the profits amongst them- 


— 


Yusuf-ud-Din, op. cit., pp. 243-244. 


1. Fatawa-Qazi Khan, Vol. II, p. 640, Kitab-al-Shikat quoted by Dr. 
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selves. If-any person has no «capital but is:a technician or a 

> specialist ina certain branch of industry or a mere manual 
Jabourer, then he may join with others in a\partnership on the 

basis of his labour. He willsharein the profits on the basis 

of his labour alone while others for their capital as well. 
According to Imam Sirkhasi technicians;and artisans’ skill and 

industry is their capital. » And in Shirkat-al-Sanai labourers’ 


* industry is their capital. 
(a) Conditions : This partnership is based on the following 
‘conditions!: 


(#) The share of the partners in this business need not be 
~equal. Any of'the’partners may take a greater share of the 
‘profits than the others» because of his superior skill or special 

job or any other reason. 

{ii) The Muslim jurists have ‘justified share of the profit 
“according to the amount (or nature) of their work. 

4. Shirkat-al-Wajooh?: 1f the partners have neither capital 
“nor skill, they may start a business on credit and share the 

profits amongst themselves. This form of partneship is called 
Shirkat-al-Wajooh. Two or more persons without any capital 
“may enter into a contract that they would do business on 
credit and share in the profits and losses. This type of business 
; an only be done by persons of great reputation and integrity 
(Wajooh), who are well’ known for-their honesty and high credit. 
The Muslim jurists have, in fact, regarded credit as a form 
‘of wealth, like that of industry and skill in’ See 
-which is used for the production of more wealth, 

(a Conditions; This type of partnership is valid if the 
Eoierting conditions are satisfied3; | 3 ti 

~ @ Every partner must receive the same (or equal) share of 


ee : gus out 
(iy Inequality. in ahbncenpbctie’ ‘share’ eee the Lo ORNG 


ay fee Hidaya, ‘quoted by Dr. Yusuf-ud-Din, op. ‘cit. » Pp: 244-245, 


- 2. Ibid pp. 246-247. 
« 3. Hidaya, yol. Il, Kitab-al-Shirkat, qouted by Dr. Yusuf-ud-Din, 


Op. cits, pp. 248-249, 
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different partners is not allowed in this form of business organi- 
zation. 

(6) Termination of Partnership : 
organizations are considered void in the 
stances! : 

(1) Whenever'any partner utilises his right to terminate the 
contract ; but it would not be considered operative unless the 
other partner (or partners) is informed. It may be remembered 
that every partner has equal right to terminate the contract. 

(2) Partnership ends with the death of one of the partners, 
for each partner is an agent (or representative) of the other 
partner (or partners) and as the agency is terminated, partner- 
ship is also terminated. ‘But, if the descendants of the deceased 
desire, they may renew the contract. 

Concluding Remarks on Partnership in General : 
here be pointed out that -there is immense scope of expansion 
in the forms of business organizations based on partnership in the 
modern industrial world. These forms of business organizations 
are particularly suited to under-developed countries where 
capital is. scarce and greater effort is needed on the part of the 
inhabitants themselves. This will enable these countries not 
only to mobilise their internal resources but also to stand on 
their own feet in matters of finance and not depend upon charity 
from other nations (and squeeze the country under the weight of 
annual payment of interest on debt). 

Numerous forms of business organization in the field of 
trade, commerce, industry, gardening, medicine, education, 
Mining, transport (road as well as sea), agriculture including 
the purchase of animals, seeds, tools etc,...were formed by 
the Muslims to help the economy of the time. These and 
thousands more can be formed on the same principle to develop 
our economy and to meet the demands of the modern age. 

(iti) Joint-stock Companies : Modern industrial enterprises 
require huge capital and are, therefore, beyond the capacity of 


All types of business 
following circum- 


It may 


1. Hidaya, Vol. Il, Kitab-al-Shirkat, quoted by Dr. Yusuf-ud-Dio, 
Op. cit., pp. 248-249. 
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any. single person. | It is through joint-stock companies that 
these’ big enterprises in the field of trade, industry and agricul- 
ture can be undertaken, Modern industrial and technological 
progress is mainly due, to the assistance of joint-stock 
companies. > ia] £ 

- “In this form of business organization, total required (work- 
ing) capital is divided into many shares of small value which are 
offered for sale to the public. Every one can buy as many 
shares as he likes. The people who buy shares are called share- 
holders and are the real owners of the company. 

In this type of organization, the capitalist (i.e., the share- 
holder) for his capital (i.e., share) and the entrepreneur for his 
enterprising ability and skill get a share of the profit while the 
labourers are rewarded for their labour in the form of wages, 
In one way these companies resemble Shirkat-al-‘Anan. The 
liability of the members is limited and the board of directors, as 
representative of the shareholders, supervise the work on their 
behalf. The shareholders, whenever they wish, may sell their 
shares in the market like transferrable property. 

It would not be true to say that the joint-stock companies 
are the creation of the modern age. They were found in the old 
days and were very popular in Arabia. In fact the commercial 
dealings of the Quraish of Mecca were carried out by joint- 
stock companies. Even in the commercial caravan of Badr, 
capital invested belonged to many people who were doing 
business on the same principle as the modern joint-stock 
companies. Undoubtedly, there has been marked improvement 
and development of the rules, scope and forms of the companies 
‘since those times but basically the modern-stock companies are 
of the same genus as the old ones. 

(iv) Business on Commission: slam also allows business 
oncommission. According to Abdullah-bin Abbas,' there is no 
harm in asking a commission agent to sell your cloth (or other 

goods) at any price and keep the excess profit (over and above 


_ the profit you ask) for himself (as commission). 


1. Bukhari, Urdu edition, op. cit., Vol. I, p. 503. 
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(Y) Government Undertakings’: Islam has not ignored any 
of the possible corporate forms of business organizations, which 
can benefit the’ people, In fact, it has been one of the basic object- 
ives of Islam to utilise all the resources and’ powers of the 
country in the production of wealth and to coordinate the 
available supply:of labour and capital inithe best: interest of the 
community, 
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